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S^^q- ^4'«'R%^T STl^olRrl ^1% 

^^TgT?:^rR cf li 

' q^!f-^^rrR^v|;tt^'5ITc?TRTcPCT{%R=^T^T^R?riT 

i 5cr§ ^t^t- 

R^R^q^; q3CffqjRrBT^T5SR^^Rgf^5!?R?f3^r 

5^^^Tq^R^qTq5«m qr^"t?T%^q?Rq?^T" 

%crT^';qT 

^rqr ^ 5ftq?§'% ^ qiH: ! ^QT5=rffI^ 

qoRrR i{ ;j^rT[^ a^isrr fq ?iqTr=?:f|;cfT“ 

^=gRr%^ \ ^ 

^Pi^'RTR S ^iT ^qT?qT% 

l^.5R^^: fk Sirs^q: I . ^firRRT 

;e5t':?T?75rcr??jrfer^4 m 

^ R^R ^??T?I5TTq»- 

^Tpqqfqg: n 

’'!-~^4'^qi:<^^:=5q5TTR^%5s;T^R^ 
^qTtfTTcTvqqisq^JO'^^cj' TOr |i qq'Hg'R 

^s'Rqr qjT^r57R i \ 

S^qr^jxmg^^q HJ^rgfSiFiT j ^^rt^ rr>i;^t^; s^'i^Rm: 
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wiH ^w'l =«iw'?; i'u^’ siHi aH*i^^i3€R^&ci ^ ^ti 

2i‘*iHi 5 wf<i 5i’«lwi isi^ci^»i«i?i. f>icii 

5»il 9l'n ^VLi ^ 2|‘*|rH 

a»tsf^t4 Mi|ci *f^*ii 6^1. asi- 

m H 3M ^tcl'Sl s«lV »cli =*HI ‘H'il “ife* <t«'l'rtkH,=i^l«^l- 

Jil^lHl Sfl^iaM tali'll iRlHlSl ^l. ^«£P »ll4>i^ feicl Will 
V>\'-{\ hQ\ »llMl SRi^ ^ I&ISI >!i=Hs<HiHini $I^IWI 
5^ll»n an^ SRl3iS>n ^l. »iW« *»tl?ll 

WllMl. «l«5ncll 5l‘ Q5iE>,eil 

Oiff/^ld) ^*imi>li>»IBl=l^nclld,* »llHict^ & 5? 5 h? SiH^l «r/ciHH <>ji^>l| 
wu<^i ^Hi^ft wiKiii^Hi ani g^iH eiPHi; HVa >ii|ciJ!?i 

wii cnmw'l g» ^mni '^■h^ »ii?i mici 

fi'Ml =»il'w{l |Ci<iWl 5i dS»l ^iwWhi 

3l€l «cii «!§ & wA 

«liy|d ^(^I'SHRcl, 3l5iw'€^cl tisil^wiw 'l3l'^ clHW HlKs Sl’^ll ^114 

>481 (A ^ ^ «i?rw ^7 

n«i s>H>tis «sig n’-fl. cIh^/ \^h sitJ >i^ & 

3iei siwd >’-^fti*iiwi4;i 

cninici^ »iiuQ>ii ff/jt’i apm 

rti ami wimmi ^\ ^ir/^idl 3i«i ^A H«i«i 

H.=^C15; *i?i. 
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'fl^l ^i’?r?a'HWicl=. n =iH'^'{l ^ =‘JM '^iSl 

Ho 5ti HHHl Wi ^{b'i ^ Oio/^ldl 'HlHlHl 

jVilMHRi 5HI=»4' 'HlHlct^Kl ^Jl'Ml^ 

Ht^L Hrt (§sct GHiHlci^ nil §ici dKl-K-d ^JiriGisni 

>JW Hli'-llHi MHH ?rRi^l'»icl HHl &. =Jl*"-IF-l 

d’H ^l* >^=*‘‘r5'HlHicl^ Hi? H'=i:?ri^-Sl^:, H‘=?:bd- 

H^jctni =Jl---lH, =^Jl^ cl’vCl^/ W ^>’-0 5{ 


oit'Jl^l HRHR HlHl’.Fi $J,T/5ldl ^^'XR 3ii4=?:H, 

CHlHlHl ^IH dlH'^L Hl<l ^.1?. 51 '^«'^lrfl 

H’^scI dUl 9i5/=.icfl HIHI, >^^c5HlHl^ ^K H 

^ ^H? >a^y)HlHlcl^ % XlstF-fl dHH 

CHIH d»-a '^H (4lCd Hl\l d»-fl. HVa 5n<tKl §H=icl HPa ^^HHliHl^a 
tjUM ^i;i»-cl 21 %hUi aUhi •?) dHFl 

H>^d «V5idR^ §H^pn H*J HA?l. R^ld ^ 

^Jlli'oR HH?d H^UHl^ft Hdl^HR i^HlHl 

d?0 »JW HH^aRHl ^l^-'^l '=llH=Hl'-fl ^\(d dHl, 

HlHRt^ Hii^H HH25 HdRHl 

H'^5d ^ FAl ^i ^a'>Sl n^lV-il dHdl 

""inHi }i(k^ =*W HI? ?i(i.d ’^. 


?l’ ■>5l»^5HmiHl 


» A "hi b%ii 5 ^ HH 


3-a=*‘yirii H*l?i\'ddl "Hlif ^IH d^-d =*H*i 

^ HH 5i'^^lcaoiRlvi<aii' =«Oi^^^id Hd iCddl oidlddi b^H 

=>Jlld? ! ilH dH“l dHl HIHIHI HnWA d=Hdl dHl. =Jl$- 

\ldl =WiH ^Hd -jCdClldl 5il?lclH ^dds 

iliRdl ^ ^Rl JfPMHl s^’ Hl^ J;tddl 



Hi’ci cmi '^Ab R^C'nGici h\1 

Cr[-ii'd w '■-ii=’-i3i, =yA feR?i. ^ly 5i[ncii 

R.-ll^ =yM SrR-'-ll \A[^A'S. i^.in d =i>ilcHmHlcHHRt4^q • 
^\n dl ^-ll d^lRdi ^uf+ild d^^l, dH d ifdcll ^Iic-Hrdc 

d’-O. (4d w’?., Mui'H, 5ii5lRC(4d ifidl R^RnT. dl 

d Sdd ddld ». Rd I ^m\ ^pJi' t H'fidl S{cQ 5 ju?. 5- 
■'iH5 ?:§Al =JMR:lim?l!;Rl5l?=H‘dl'JiH^d'ldlfe> W, dlCl'=Rardi 

ijlddldl ^Jliiidi w ddi 5Jllcdldi;?dcdld,‘ R^Rigd w. 

^-i'jidd'l dWdl l^'Hl^l ^Idldl i|dl cd!d dCHdl^dddl 
il'^'idl R=M15 ddl ddl d =HV.d ^Hld =>->11?.^ tv; 


tv -M^'ci d;l’ ^d dty’ir/ g«<r/dd ^td Idi & d'dl 

^Him dRl '^dl ddPvdl ^dl =yilcdld<dKdi^l‘ 


^Idl'dl Slld'l ilPdd i;5l § d di^'^itv. dd'd d^d? dR, 


H'-Cddi dR^i, =dd d<r<^l<r/-4r^ddl ^’dVdCHdl Jilirll ^llddl ddl, M^ cl 
^;i d ill! <Wddl R<\^di ^dddl dddlddi ^ildl ^1<U C-.ld 

dl ®dd dR w; dd^/ d'Qd y)^ R^iid iR^dinl 5:Rdi di •>uRiri ^Ab 
f>adi =wdi"-i w ’dd '-'(l^.i ^^jdi ^nQii wR 


E?;d ddid w,';jiQ^^Rd-i:^ld ddid w, rthiR ddd ^jpgi tv 
^’.'M ^ §-dd <a(y did dl SfRctl ®-dd iiidldR 4 dd tv. »dd 

5n ‘‘ £;RWRc.'d ^Sdl'nG^n ” ^(Mdl R=(l diUdlHV 

dlrdldl Sdd d ddi ^'^J/dl dd ^ilXll ’^v^c<-«ddi 

HPI54 ^dd ^dlcdPP.dlcdldi ^d tv a ^imi =^11^^’ J;'dd 

'dl tvdl di<\ IjRdidi lidpid b\z\ d d^d^ld ^’'HSRdi 

JiRdl U ^IP d^ft ^^id dl^l ^Idl-fl ^id di^l 

rd'ddl 5-tj(d (d^.l ddddld W. Ji’ ^11 A A d>|ddi d^dKdl'fiil idl tv. 
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(^(''-d'Hi ^Tllcl. 

-Jii ^Jiur-Hi^acimi ?a--■»{^^r-ll5!ifi5^, ?^lctt?-f^i Cmcii ?a^l5^ 
^O^P'W “ “M. ^I'il'Hi 'H^l «1, yAHi«1.L 

I3-Vl?.?l ” 3>tl'*-'^l W. ^'Ci<l3-ctMi Sl^{l <\d 5 g?:Cl 

^w5i '-ll!;^ ?s5^l 

iV-ii G'hi 

gaiil^ii ywi^5. S^l rt^a sRPii R.icllH *1 

Hlrlctl ^llcllra (4«dl ^aiclKl t4S -r/dPJlWctl cl>^lH 

"aiclldl n&il-Q, S'HdMha % d H SfRlHl dWl =yil?ll 

iCl; "^5^ liy dH dOi feRPlRvdl CdHPd ^ 

4^iU(4 vSdl: ^wm (Mdi wsd- 

(HlWHl CdU cv'-^H^a d% (4di, d =’JPil'Hl;^(ddl 

sjlic^r, d=.d Hm yi’Ud^iid 

dd =yii §Hs^ad cr/d?; 

-ilM^ ^>il>-dl ^=yid ddl ^ ^}fi^A[ :H(dd^dl=yil'dwd2il^@M^5Hl 
ir/d?r^bdd 'it^l^lddl SJijJ'd'H ^id’ b^-il ^fldRl «’, 

'dol^d,' S^d.'-’lid dd 5). ^’dl 2lVfl J-Rdi'^tdl H’ ^.-l^jdHl ^’'^(1 ^5. 

fcffq% 1 

?r 5 n;^m ii 

"druRi, i W.(^, Hi^,^a5tdi\(S4^i, \(,iy. 
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; q rg g ft ll s?oit *TFft^ netV ri^’S’ siii 

* r — C . » 

fRssn’snw nrrsw^F* \ 

3fT% arfingiq ii 


Translation: — A iHuiilroil .yi!ai> i? \\w 

(hirnlKiii of a niair.< ajr«* ri^uulaifcl, liall «•! wliirli 

is wnstiwl in ni.uflils; ( now nsiiiains .‘»n ) tin* 

ollinr first :| in aliililliooil ami tin* las! .| in olil 

a;a* ( now romains i.’i ); llni rasiclui' is roinlnc*fi*«l 

with aj£Oiiv rusuli.iiijr fnnii tlisiMi-’ns. clisjninlion 
^ • • 
(of friamls ami family) ami in sarvirc* i'Ii'm oI 

lilic wcaltliv; wliiimrc. i^in a niairs lif(!-a ri'sllns.'* 

passage lika the waves c)f water, go to hapianess ' 


Our Confusion 

Plarasscil hy douhts ami ilrivcsn liy f|m!Stions 
concerning every moment anil aspect of our lifi\ 
that follow on our heels, halllcil in our efforts 



Tlie Secret of the Self .‘ind the “I” 


to understand the world-process completely; barred 
out from a perfect religious philosophy, a system 
of knowledge which would consistent!}^ and 
directly unify {ind guide our thought, desire and 
action, head, heart and limbs, in this life and 
all lives to come; unable to rest peacefully in 
a mere incomplete knowledge, in a mere belief 
which remains outside of our daily life, and is 
often coming into conflict with it, we o-q back 
ever and anon to that earlier answer, which, if 
only belief, only incomplete knowledge, is yet 
a religion also, a religious philosophy, however 
imperfect. We have trodden many paths which 
have allured us with promise of profit, have 
sometimes made us forget for the time beino- the 
goal of our enquiry, and have even, now and 
then, led us to a short-lived peace and confidence 
in agnosticism, in a declaration of the impossibility 
of final knowledge and the futility of all our 
search. And all these paths we have discovered 
again and again to be blind alleys, each only 
leading to a new question and a new wall of 
difficulty. 

Admittedly, there is no other mystery than 
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the mystery of the One Self. The simplostj the 
nearest, the clearest, is the truest and the <leepest; 
as here so eyerjuvhere; as now so ever; as thus 
so always; as the atom so the solar system; as 
the microcosm so the macrocosm. There is no 
break in the law of analouv, i. e-., of continuity 
i. e., of Unity, anywhen and anywhere and anyway. 
Once this is realised, all facts, hap])enii\ 2 ;s, laws, so- 
called errors and so-called truths, i. e., ])art-truths, 
all become sclf-evident-%? seen, matters for 

mere description. There is nowhere any ori^i- 
nality or invention. 

Harassing questions for solution 

(1) Wiiat are the secret of the Self and “ I”? 

(2) What are the Uot-Self and the “Uot-I” ? 

(3) What is the Supreme Self? (4) What are 

the religious doctrines of India and 

and deism, theism and atheism of 

Europe ? ( o ) What are 

^ and (These are all scriptural ordinances 

of Hindus which are translated and Well 
explained at a latter stage ) ( 6 ) How is Western 
Philosophy? (7) What are Being and Nothing 
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named b)" Mr. Hegel Western philosopher (8) 
What are Ego and jSFon-Ego talked off b}’’ 
Mr. Fichte, a well-known "Western philosopher ? 
( 9 ) M^hat is the conclusion of ( 10 ) IMhat 

is absolution ? (11 ) "\¥hat are the causes of down- 
fall of India which was once at her full rise and 
how to restore her to her orioinal condition ? 

o 

(12) How was the administration of ancient 
India conducted b}^ statesmen and a king in olden 
times ? 

All these questions awaiting solution by means 
of the one solution only, the’ whole labyrinthine 
maze clearly leading us back again and again to 
the -Same starting-point, W’e shall master and 
traverse the whole by means of a single clue. 

Our individual-ego is now' in the grasp 
of an indefeasible reflectiveness, of a craving of the 
intellect ( ) that ma}^ not be repressed. He 

has attained his majority and must now stand 
on his' own feet; his parents may not fondle 
him in their lap any longer. M^ell my friend, 
have patience, we will make sure of eternity; 
we wdll be freed from the fear of death; we 
wdll obtain salvation, absolution from all ills 
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provided wo do not Ixi ;i jiidn'o of otlmrs. Lot 
ii< Ijo R jndno of oiiivolvos: W(3 Iirvc: im divine 
riuiit to 1)0 R jndiici of ollunv wiiii tJioii-Riids 
of demerit?, <lofec(s rikI vices socrotly liiddc.n in 
ns Riid very well konwn (o ns. tlioneli wo ])rctond 
to sliow onr ox(;olloncios nntl me.rits, rs niRiiv n 
judne punislies lulnllorv Riid kriiicrv. tlionydi lie 
liimself imiy ho :in unjuiid <1rvc. rif i)o|li oroillior 
of them. 

^‘\])Rrt from lluit, consider niinnlc.Iy the follow- 
inu’ points of j)hiloso])hv to •*.nRl)l(^ ns to write 
some pages on 4 lines from Jlrahl-ArnnuaLd 
Upani.<Jia(I a)ul Vaiu'hAdshi. 

l^et ns then iv^oollecf p.nsi from the dav of 
onr hrith, asking onrsc.Ko^s “ 1 " who ])layod ;ind 
lcR])ed Rnd sl(g)t as an infant in mv parent's lap 
so inaiiy years ago. havci now infants in mv 
own. "W hat iinehanged and ])i;rsistont parlich' 
of matter continues throngh ont these years in 
my physical organism ? What identity is there 
between that infinite; body and this adult one f)f 
mine ? ]3nt the I ” lias not ehanged. It is 
the same. Talking of myself I always name invself 
“ I ”, and nothing more nor less. The sheaths 
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in which I am always enwra^Jping the “I ’’-thus: 
I am poor, I am rich, I am black, I am white, 
I am strong, I am weak, I am happy, I am 
unhappy, I am a god in dreams, a very helpless 
creature-a world-prisoner on wakino-, 
-these are accidents and incidents in • the 
continuity of the “ I They are ever passing 
and varying. The “ I ” remains the same. 
Conditions change, but they always surround the 
same I ”, the unchangiuo’ amid the chancrino - 
and an}'thing that changes is at first instictively, 
and later deliberately, rejected from the “ I, ” 
as no part of itself. And as it remains unchanged 
through the changes of one organism, so it 
remains unchanged through the changes and 
multiplicity of all organisms. 

Ask anyone ard every one in the dark, 
behind a screen, through closed door-leaves; 

Translation — “ Who is it ” ? The first impul- 
sive answer is? “ It is 1 ”, 

What varies not nor changes in the midst of things 
that vary and, change, is different from them.. 

Let us go back and further argue out on the 
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2ncl line of -Bra/iad-Aranyci/m-lJprtwshad to full}^ 

master both the lines. 

My friend, thus potent is the stamped impress, 
the iinchecked outrush, the irresistible manifesta- 
tion of the eoramon ‘‘P’ in all beings. The special 
naming and description: “I” am so and so”, follows 
only afterwards, on second thought. So real is the 
“I” to the “I” that it expects others to recognise 
It as surely as it recognises itself. Again, what 
IS true of the “ 1 ” with regard to the body is 
also true of it with regard to all other things. 
The house, the town, the country, the earth, the solar 
system, which I ” live in and indentify and 
connect with myself, are all changing momentarily; 
but ‘‘I feel inyself persisting, unchanged through 
all their changes; I am never and can never be 
conscious ofmj^self, having ever been born or of 
dying, of experiencing a beginning or an end. 

Trans!ation:-In all the endless months, 
years, and small and great cycles, pastmnd to coined 
this Self-luminous Consciousness alone ariseth 
never, nor ever setteth. 
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‘.S 

But as regards all the things other than “ I ”, 
that “ I ” am conscious of, “ I ” am or can be- 
come conscious also of their beoinninos and 

O O 

endinsfs, their chano’es. 

^ ^rfsfiUTT I 

II^^T^TmcT 

Translation: — iSFever has the cessation-either 
in Ume or in .s/;ace-of consciousness been 
experienced, been witnessed directly; or if it has 
been, then the witness, the experiencer, himself 
still remains behind as the continued embodiment 
of that same consciousness. 

nf| m I Bhamati 

Translation: — hFone doubts “Am I or am 
I not.’* This has been said over and over again 
by thinkers of all ages and all countries. It 
proves the existence of everything else that is 
provable. It is not and cannot be proven by 
anythihg else. The very instict of language, in 
East and West, past and present, bears eloquent, 
insistent, irrefrangible evidence to the fact in 
the words self-evideni^ self- 

proven^ evident and proven in, by, and to itself, the 
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finality of all testimony, on wliich alone tlie 
purely imaginary assumptions, ineta})hysical 
concepts, of even that so-called cxactest and most 
certain of sciences, mathematics, in all its depart- 
ments, are veritably and utterly founded. 

If any earnest-minded man from ourselves 
feel himself disturbed by any such, then let him 
ask himself and the maker of the statement, by 
what laws of deductive or inductive logic is such 
statement justified ? If there arc many points in 
common between the liver and the brain, what 
similarit}' is there between bile and thought to 
justif}' an inference as to the similarity of their 
causes ? And, again, how do we know that such 
things as liver and bile and brain are ? Because 
we see and feel them ! J5ut how are we 
sure that we see and feel ? Do we see our eyes 
that see, and touch our hands that touch ? 
If our senses prove their obejects, what is 
the evidence, the proof, of our having the 
senses, ear, skin, eye, tongue, nose-the senses, mind, 
not the reflected images in a mirror which are 
sense -less-and of our having ‘corresponding 
sensations through them? Is it not that we are 
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sure of our seein^s and feeliiws, of our liavino- 
the senses wheiwith we do so, of our existence 
at all, only because we are conscious of such 
things? It is far easier to walk on the head 
conifortahly without the aid of arms or legs than 
to live and breathe and move and speak without the 
incessant presupposition tliat consciousness is be- 
hind and beyond and around everything. Argue 
as we may, we are always driven back, again and 
again, inexorably, to the position that conscious- 
ness is verily our all in all, the one thing of which 
we are absolutel}^ sure, which cannot be explained 
away, and that the Universal Self, the one common 
“ I ” of all creatures is our last and only refuge. 

f% 1 SJirl-harsha, Khandana-Khddya. 

“ What is the proof of our proofs. ” ^Tsri^- 
1^: 1 Charaka 

“ The senses which sense are themselves 

unsensed. ” U‘The 

Hearer of the ear, The Seer of the eye...., 

is the Self.”-^^tqf^'5^. Sfc^T^qn. . Nydya- 

Bhdsliya. “ All proofs, all evidence, ultimately 
depends uuon, all mental processes work back 
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to, or sensation, ” in the narrow sense; all 

experiences ultimately base upon experience, direct 
cognition, consciousness, in the larger sense. 

^ ^cSIc?T^5^TI^q[ II 

Slc?T^f??f^ ?rT^f H *3;^ ff: II 

^ H 5^11^ STg^TSIc^TSfim^f? : I 

Translation — As the ocean is the abiding- 
place of all waters, so the proof of all proofs 
is direct cognition-the over lord of 

each and of all the senses, %^5TT feeling,.3T55j% 
experience, S[f^qf% awareness, consciousness; 
it is the it is the ) the ‘person’, 

personality, of the nature of I- feeling; and its 
cognisings, raodificalions, states, are q^T»4 
‘things’, ‘meant by words.’. 

My dear friend, see the story of Rbhu and 
Nidagha in the and also of the kind in 

which show “ I am a character in your 
dream; and you are a character in my dream, ” 



1:2 TJie Secret of die Self and the “ I ” 

Here I ” and “ your ” and “you’’ and “my” are 
all in ‘each’ consciousness, and “eacli”-dje notion 
of ‘ inaii}^ single ones ’ that is implied by ‘each ’-is 
also One and the same consciousness. The vicious 
circle is solved by adding “and I and you both are 
creatures of the dream of the Universal Self 
lly friend, let us proceed further but do’nt feel 
impatient, do not exclaim: “ What is this “ I ” 
diat is neither this nor that” ? Let us define it, if we 
can, by an}' particular ‘this’ or that.’ The whole of 
the world-process has been now endeavouring so to 
define it, for the whole past half of all time and 
b}' the whole half of all countless possible ‘this’s’; 
and it lias not succeeded. It will go on similarly 
endeavouring to define it in the whole future 
half of all time and by the remaining half of 
endless possible ways: and it will not succeed. 
It has not succeeded and will not succeed • 
because the very being of the “ I ” is the nega- 
tion, the opposite, of all ‘ not-I’s ’, all that is 
object, all that can be known as a knowable 
object by the knower ‘ I ’, all that is particular, 
limited, defined, all that can be pointed to as a 
‘this’. Do we think that we will evade this 
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iiievitiible conclusion by denying the ‘I’ altogether? 
we cannot do that, as airead}’^ said, l^ e will 
only stultify ourselves. ‘ I ’ is not nothing 

but it is not anything. 

Let us ponder deepl}^ over this for days and days 
and weeks and months and years if necessary, as 
Indra did while tr3dng to learn the secret of the 
Self from the Lord of creation in the 

story, till we see the pure, unique, universal, and 
abstract being of the “I”. We will do so if 
we are in earnest with our search; and when we 
have done so, more than half of our battle is 
won. We have attained to the nc^r^TcTTT the ‘ in 
ward,’ abstract and universal Ego, and are now 
in sight of the ‘Supreme’, the_ Absolute 

Self, the Self solved, loosed, freed from conditions, 
limitations, relations, 51 ^ the Eternal which is 
the final goal and the ultimate place of P pee If, 
the emmet were to sigh for soverignty of a world- 
wide human empire, it would be a glorious consu- 
mmation indeed, as compared with its . present 
condition, when it attained thereto, as it surely 
would if it desired persistently- - and ardently 
enough'. But would that glorious consummation 
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be a final consiiinneiiion ? Do we wish onb" 
such a one? AVleit if one were ruler or a solar 
sj’stem, oiniiiscient and oinniputent-hut omniscient 
and omnipotent v/ithin the poor limits of a solar 
system only ! One solar system may be, nay, 
must be, to another solar system— circumscribed 


in a suliiciently ureater ))readtli of s])ace and 
lena'th of time-even as a sniall molecule is to 
the whole earth-olohe; and such (“om]iarative 
smallness and greatness are endless. The ruler 
of a solar system, of a hundred, of a thousand, 
of a million solar systems rolled into one, must 
d.ie, a.i such ruler. His lile, as such rule.r, had a 
ijeginning and must have an end. This fact is 


almost ])lain to the ])hysical senses, to say nothing 
of logicfd inleiamcos. Physical science sees starts 
and s}’stems beginning and ending. "Whatever 
tenure of true immortalily such a ruler has, he has 
it because of the identity of his self with the 
the universal bell, even as much as, 
and no more and no less than, the meanest 
worm whose form exists within his system. 
We do not at present seek for anything that is 
only comparative and circumscribed and 'limited 
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by death at both ends. We want an immortality 
that is unlimited and uncomparative. Such can 
be found only in the pure “ 1 ”, 

^ :Rf^3P31T llvslf 

3T?cr?i:— ^cTTfq I 

(3T<T:) 37f rf^qr (31RJ7) 11*^11 

(%) VT^;jr?T I JTtT: (sTR) 

^ Jlfqqarr: ^cT li frfq sft^q; (3lftrT) 11^ 11 

Spiritual Translation. — Acknowledge this 
to be the womb of all beings. The “I” is the 
orio'in and the end of all the worlds or I nm 

O 

the source of the forthgoing of the -whole of 
the universe and likewise the place of its 
dissolution (6) There is naught whatsoever 
higher than the “I”, 0 conqueror of wealth of 
wisdom, all this is threaded on the “I” as rows 
of pearls on a string or all this multitude of 
worlds is strung together- on the “I” .even as 
jewels on a thread or than the hi’ anything 
Other is Not; in the '/’is all This strung even 
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as rows of gems on a thread, 0 -winner of 
wisdom. 7 ( And^alal’s unprinted annotation and 
spiritual translation of Bhagvad-Gita. 7th dis. ) 
=^Trr*qrTmg- sa3^s ?rT?iT^rr^T ?fT^ 

II iNone can turn attention to that of wliich 
he knows nothing at all; none needs to encjuire 
about that of which he knows alread^^ 

The commentator now wishes to .show 
philosophy of Tulsidas with beauty of his lan- 
guage as Tulsidas was a devotee of devotees 
of liama, whose follower is the commentator. 

21'!^ 3?ffm ST^qT 

3Tfq?rr^T, Rfl^T^c ^3ir?:r5iT 

% Olfl ^T^T, ^TRR-Rf Rcrfl II 

Transf.ation:-Began to preach the sermon 
regarding die Eternal ( adding that ) the Lord 
of the heart is unborn, monistic, attributeless, 
entire, indifferent (careless), nameless, formless, 
know able by experience, the ’whole, incomparable, 
be 3 ’'ond the reach of mind and organ of senses 
( unthinkable ), pure, indestructible, changeless, 
unlimited, a treasure of delight; the Crowm or 
End of knowledge declares that there is no 



Supreme Pliilosopliy 


17 


difference between Thyself mid Himself as ( there 
is no difEerence between water and waves. 

5TTJT ^ Ji5T?cr rafji ii 

Translation :-Sueb a Lord, pure and change- 
less exists in the heart ( of ever}^ body and yet ) 
all beings are miserable and wretched in the 
world ( Tulsidas spares shame on their part ) ; in- 
vestigation of the iiame-the original form so 
appears by the effort of ( the muttering of ) the 
name as a' the price from a gem ( appears; 
Tulsidas means to say that when the name is 
muttered effiortfully, the Eternal will atonce 
appear in the heart when individual-ego will 
■find that he is not a, worldly prisoner enslaved 
by egoism but a part and parcel of the Supreme 
Self. ). Krishna also says in 

q< m (I li 

Translation: — (1) -AV-hen clad in human sem- 
blance, the ’ blockhead, ignorant of the supreme 
nature of the - T’, the great Lord of beings, 
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disregard the ‘ I or (2) the heedless ones 
contemn the ‘I’ embodied in the hnman frame, 
unwitting of the supreme status of that T’, as 
the Great Lord of all that hath come forth. 
Ambalal’s unprinted annotation and spiritual 
translation of Bhagavad-Gita IX, 11 ). 

2 The Not-5e!f and the ‘Not-P 3T.?fTcJ7T 

Let us note that the characteristics of the 
“I” are universality and abstractness, so* are 
the characteristics of ‘Not-L particularity and 
concreteness. It is always a This’,, a particular 
something that is alw.ay^s, in ultimate analysis, 
limited and definable in terms of the senses. 
Its special name is the Many, as that of the Self 
is the One. That it is generalised under the 
word. ‘Not- Self’ is only a pseudo-generalisation 
by reflection of the universality of the “ I 
The word pseudo does not mean here false 
in the sense of ‘non-existent’, but onl}^ -in the 
sense of ‘apparent,’ ‘not real,’ ‘borrowed,’ ‘reflected. 
It is used to distinguish the universality of the 
one from that of the other. The physical fact 
of the continuance and indestructibility of matter 
illustrates this fact. Because the ‘I’ and the ‘Not- 
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I’ always impl}^ each other and can 

never be actually separated, they are always 
imposing on each other one another’s attributes. 
The ‘ I ’ is always becoming' particularised into 
individuals, and the " ISlot-I ’ always becoming 
generalised into the elements and cissses and 
•kinds of matter, because of their immanence 
within each other. The ‘Not-I’ is the Negation of 
the T’ i e , a negation of itself by the T’. What 
•objection can there be to tlie statement that “ I 
am not Not-I”, ‘T am nothing eke than I”? Is 
it not purely equivalent to the statement ‘‘I am 
only I ” ? Compare the Sanskrit expressions 
other than other, i. e , other than' not- 
I; and uot other than no-other, i. e. 

the same as not-not-I; also not 

other than the other i. e,, including the other 
or not-I within Itself. 

These the Self and the Not -Self, are the last 
two irreducible facts of all consciousness. They 
cannot be analysed any further. All concrete 
life in cognition, desire and action bUgins and 

'O 

ends with these. They are the two simplest 
constituents of the last result of all philoso- 
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pjiical researcli. 

3 The Supreme Seif 
ATe do not Avaiit to know how and why and 
whence the Self. AA^hen we come to a true eter- 
nal infinite One, further search for causes ceases. 
To ask for a cause of that which is unlimited 
and chaiiii'eless is meaningdess and nonsensical. 

the Changeless 5 C . 

^ t 

Mr. Hume, a great AAMstern philosopher says 
What is incorruptible must he ungeneraUe.'' The 
Sankhya declares that the concrete-seeing ‘intelli- 
gence’ and its ‘argumentation’ can never come to 
a Jinalit}-. All enquiry starts with a certain 
standard; wlien we have found such and such a 
one, we shall toil and seek no further and no 
longer; and uncausedness, self— existence, is, on 
the very face of it, part of the standard of the 
enquiry after the unlimited. AATiat we want is to 
derive ail and everything from one true, unch- 
anging and unlimited something, which some- 
thin'^ shall be our-self. But we must, do 
this and nothing less. AA^e must prove 
conclusively to ourselves that our Self is the 
true eternal and unlimited, that it is not based 
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in anyway on the Not-Self, but that from it is 
derived the Not-Self and a countless, boundless, 
endless series too of not-selves. 

Impossible, truly, to all appearance ! And yet 
until! this so impossible task is done, there is 
no final peace, no final satisfaction. Amass 
worldly wealth and glories, amass endless 
particulars upon particulars of science, amass 
occult knowledge and powers of high 
and low -degree, for a thousand years, 
for a thousand thousand years, and 
do not this, set not at rest this doubt-and there 
will be no peace for us. Secure this and , all else 
will follow in its proper time, serenely, certainly, 
find peacefully. The gods themselves have 
suffered from this doubt, as the King of 
death said: 

Translation from “ Indra, the 

king of gods, found no pleasure in his heavenly 
kingdom and, forsaking it, studied 
the Science concerning the Self, for a hundred 
years- and one, in all humility -at the feet of 
The lotus - seated Lord- of ^ Creatihn. ” 
Says even Preserver of the 
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Universe, had to master it before he coidd be" 
come the ruler of a system. Let us then set 
our hearts on mastering it We must define our 
.or both with His incarnations. He 

is our Supreme Self, Absolute, from Whom we 
have procetded. 

^5. VishEiH f 

Bhagavat 

q^orf ?T7J I 

7Tf^?lTfcTf5i 

^F% ^ ^ II 

Yishnu had ten incarnations, namely 1 ilia^ 
sya. ( Fi=:h ) 2 Ivanna (Tortoise) 3 Yaraha 
(Boar) 4 Yrasinha (half body of an eminent man 
and half of a lion) 5 Vainaan (Dwarf), 6 Par- 
surar.ia ( a !')attle-axe or hatchet possessed son of 
Jamdagni) 7 Rama (king Dasharatha’s son) 8 
Krishna (Yasudeva’s son) 9 Buddha (S’akyasinha, 
founder of the Baudha religion) 10 Kalhln 
(Destroyer of the vficked and liberator of the 
world). Let us, define them all from Glia Govinda 
with their short biograph}^ Thery are described 
by the commentator in full in a Sanskrit 
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dedication to Krishna of his unprinted Bhagavad 
-Gita. 

\3l Incarnations 

qte^c4 

mfk^* 

Let us by the bye define the causes and 
result of the two chief incarnations of Lishnu 
as Rama and Krishna, 7th and 8th incarnations 
known to all. The shlokas no doubt dontaiii 
the sum and substance of «^od 

vs^ Rama 5:T3?^q(g5iTf^5iT{5T ^t^5t 

\9R Krishna ^cff^^g-Trfe^Tvi’ 5TTqt^%?i%fq. 

?ir^i^o5TjrTf%g[Tqf5T5i' 3rrq'a5?n:gy5:^q^ I 

' Let us now proceed further saying that the 
first result of this last effort is a return to the 
first answer on a higher level. The 'universal 
■Self, ', the --One without a second, by its own in- 
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lierent power of desire, creates the Idot-Self, at 
the same time dividing itself into many selves, 
Jissuming names and forms by combination with 
the iSTot-Self. 

Translation from and 

“ It willed: May I become many, may 
I be born forth. ” “ Havino- created all this, it 

entered thereinto itself. ” . Such are the first 
of the scripture-texts which seek to sum up the 
world-process in one single act of consciousness 
and bring it all within the Self. The relation 
between and God and individual-ego is 
that of au indivisible conjunction, the individual 
e«o being unable to exist without the energising: 
support of the universal Spirit, as the tree cannot 
live and subsist without its sap, See 
for 

and 

Let us finally search for changeless and yet 
it shall explain and contain all the multiplicity 
and endless change within itself, (continued). 

4 The Religious doctrines of India 

Juid — The assertion 

of two different principles in philosophy- God 
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jind tlio creation, i? callc.d |rT duali>in in 

plnlosophY. The doctrine of i<lentir,y of tlie 
rjgi Ktornnl witli the universe or tlu', sonl, 
called nndnalisni in ])lnloso])hy. 

The doctrine; laid dovni hy Ihnnannj Swann 
in philosophy which regards the 5IST hhewnal to- 
gether with matter as nadly existing i> 

called firrWsia special nndnalisni in philosn 

])hy. Sec deism, theism atheisnion ]iage m\. 
One substance, eternal, restful, changeless iz>^r 
the Lord, has two as])ects, snid 371^, 

animate and inanimate, conscious and nncmis- 
cious. Self and Not-Self; and by its TqrqT, 
power causes an interplay of the two, loi its 
own higer ])leasure which there is none other 
to question, without any compulsion Irom without. 

Purport from end 

It lias two natures, the one lorniless, and the 
other forms.” “ It became luisband and wife. ” 
‘ It is being and nothing”. Such is the second 
series of scripture-texts that correspond to this 


stage. Instead of the complete separateness of seer 
and seen, instead of the ordinary 

and Subject and Object, we have a 
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complete pantheism oi eiisonling life and organism. 

The two are not only seer and seen, subject and 

object, desire and desired, actor and acted on, 

but also soul (i. e., sfr? or mind) and body, force and 

‘receiver,’ cause and instrument, knowledo-e and 

organ of knowing, desire and tool of desire, 
actor and means of action. 


ell my friend, in this- stage we have many 
questions and doubts as “ How mav the soul be 
freed from pain, how may misery be abolished, 
how may happiness be expanded and perpetuated 


infinitely’' ?-the central motive which governs the 


whole 
Ty 
as the 


of life. Its simple and true answe?' is 
realisation of the true nature of the soul 
Supreme belf. ’’ JJ ithm is without and 


-without is irithin. 


^ riddle that “ all is everywhere 
and always ' will be understood by he 
wlio grasps this secret of , the heart of motion, 
time and space. For the ^R^-individual-ego is 
the tireless weaver that, on the warp and woof 
of time and space, with the shuttle of motion, 
weaves eternall}^ the countless-coloured tapestry 
of all this multifarious illusion- world, carryino’ 
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tbe iDlwle plan thereof inccssantl}’ v-ifjrin 
and so cnrrying ‘all’, ‘always’ and ‘everywhere’ 
in one. If we turn our eyes to the warp and 
the woof and the shuttle, we see but the endless 
tapestr}’ of Penelope tliat never progresses and 
never reuTesses, though worked incessantly. Law 
requires more law, and that again more still; to 
fulfil and justify the opposed necessities, to 
reconcile the contradictions of the consti- 
tution of the Absolute, one process is invented; 
that shows defect, another is invented; that breeds 
only new grievances, they are amended; ten more 
start up, new laws appear to cover them ! A 
laughable yet very serious, a fearful yet all- 
beautiful, an exceeding silnple yet most awesome 
and stupendous pastime and child’s ph\y. 

Complications are not outside of the the 
individual-ego, but, as soon as it realises its identily 
with the universal Self, within it. 

The individual-ego is a compound of 
and i%^r-wisdom, desire and 
action, which, by the necessary fact of. their 
confinement to particulars, realise their 
inseparable contemporaneousness only in an 
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endless suceession, rotating one after the other, 
two being alwa 3 'S latent, but never absent, while 
one is patent. I 

Transiation: - He who rules, 
is the master, the sovereign; He who can do, 
or not do, or do otherwise as he pleases. 

By predominance of one function extending 
over a long period in a lifetime, individual- 

egoes become distinguished, despite the perpetual 
rotation of all three or as ‘men of hwv:ledge\ 
‘men of action, and ‘‘men of desire’’ or as men of 
undifferentiated, unskilled work. 

l!lI,IX,32qTTiq^ 
1 ranslation: — The ‘I’ ?lone was in prime of 
time, and nothing else, neither the existent nor the 
non-existent, nor even matter which is be- 
yond both; the ‘I’ was afterwards also, and the ‘I’ i-s 
all this, and what remaineth behind, that also 
is the T’ ( AmhalaVs unprinted translation of 
Shrlmad Bhagavaia. ) 

qrq I nifq ^ qr- 

^ I qi% 
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Translation: — “ Tlie name of 51^ eternal is 
truth, which consists of three letters, sa, 

T%, ti, and ^ yam ( Satyam ). That which is sa 
is the unperishing; that which is ti is the perishing, 
that which is yam holds and binds the two to- 
^rether. ” The unperishing here means nothing 
else than the unlimited universal Self, 
the perishing is the endlessly perishing, ever- 
renewed and ever-dying, ever- limited Not-Self 
or the nexus, that which holds and binds 

the two together, is the unending relation of 
^legation by the One of the Many other, in 
which the two are constantly and inseparably 
tied to each other in such a way that the two 
together make only the numberless Absolute. 

1 ^ 1 

Ti?rr^S II 

Translation— Truth.i^^q, verily is eternal 

The gods contemplate and worship the. truth, 

only. Three-lettered is this 
one letter, f^, ti, is one letter, and q, yam, is 
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One letter. The first and the last letters, 
imjDerishables, arc true; in the middle is the false 
and fleeting. The false is encompassed round 
on both sides b}* the true; The true is the more, 
the greater, the prevailing. He that knoweth 
tliis-he ma}^ not be overpowered by the false. ” 
Here sa, the first truth, is Being; and 
yam, the second truth, is Hothing, for both are 
imperishable; the middle is becoming, the ever- 
fleeting and ever-false. In other words, the Self 
is a fact; the Negation, of the Not-Self by the 
Self, is also a fact; the Not-Self is not a fact, 
it is only an appearance, an illusion. 

Now, let us consider the interpretation of ^ 
Aamr^ the full meaning of it, is explained with 
authorities by the commentator on page 150-152 
of this book. ( Do read it now ) However, its full 
meaning would be the proposition Ego-Non-Ego- 
Non ( est ), or I-Not-I-Not ( am ), which sums 
up all the three factors of the world-process 
into a single proposition and a single act of 
consciousness. and Transla- 

tion: — Unmoving, it outstripeth the wind; the gods 
themselves may not attain to it; it^goeth beyond 
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all limitations; by knowledge of it, the 
individual-ego attains to the (first) peace of unity; 
it is the white, the bodiless, the pure, the Self-born, 
itself uncaused and changeless, and causing all 
thincfs else and all their changes, smaller than the 
smallest, yet vaster than the vastest; it cannot 
be spoken of or seen or heard or breathed, but 
itself speaks and sees and hears and breathes; it 
espouses the enquirer and appears within him 
of its own law, and may not be taught by an 
other; ever it hides in the cave of the heart; 
it upholds the three worlds; it divides itself and 
appears in all these endless forms, and yet is best 
described by saying, nut this \ 

Mndaukya-Upanishad-S?srnTcJlT ThisSTtcflT 

Self is theST^ Eternal, The meaning is that the one 
so described is the 3?lcfIT, but the same STTcFIT plus 
the description^ viz., ‘not this’ -that is to say, plus 
consciousness that “ 1 cini nut other than /, ’ which 
consciousness is inseparable from, nay, is 
the very being, and the whole being, and the 
whole nature of the Self-is For concrete 

illustration, let us take the case of sound 

slumber, awaking from which one says “ I slept 
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well, I knew nothin^-.” Knowing nothing, i, e., the 
Kot-Self, he was out of time literally, he was at 
complete rest in the Eternal, wherein he felt 
perfect repose after the day’s turn 

of hiticmimj' work: whereoiit he comes back again 
into time and to the cognition of somethings, when 
the restlessness of desire for experiences of the 
world again overpowers him. Jind can 

be translated as repose and restlessness, restraint and 
‘uprising,’ retirement and enterprise, inhibition and 
exibition, obliviscence and reminiscence, umnanifest 
consciousness or sub-consciousness or dormant 
memory and manifest consciousness, rest and work, 
fatigue and activity, sleep and wakefulness. 

Let us now understand that the ver}’ essence of 
the Kot-Self is manimess, separateness; and as the 
marks of the Self arc universality and unlimited-, 
ness so the marks of the Not-Self are limited- 
ness, particularity, ever specifiedness. 

Two arcs and f'vo only, and always, are 
there in the endless revolution of this wheel. 
On the first arc, that which is not, the ‘ this ’, 
appears as if it is; it takes ‘ name and form’, a 
‘ local habitation and a na,me and predominates 
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u._. the Self. This is the the 

path of pursuit, whereon the the 

individualised self, feels its identity more and 
more with the Not-Self, separates itself more 
and more from the universal Self, runs after the 
thino-s of sense, and takes them on to itself 
more and more. But when the end of this first 
arc of his particular C 3 ’cle comes, then the 
inevitably undergoes mid thought 

and surfeit, and turns round on to the other 
arc, the f^^f^rrm-the path of renunciation, 
when, realising more and more its identity with 
the universal Self, it separates itself more and 
more from the things of sense and gradual!}'' and 
eontinuall}^ gives away all that it has acquired of 
the N'ot-Self, to the ^ whoare on the - 

and need', them. Thus while on the first arc the 
jSTot-Self, falsely masquerading as a self, prevails, 
and the true Self, is hidden, on the second are 
the true Self prevails, and that Not-Self, or the 
false self, is hidden and slowly passes out of sight. 
To him who sees with the eye of matter only, 
incognisant yet of the true Self, the seems 
to live and grow on the first arc and to decay 

}rispri7if.'^. Pacre 23 ^m^rTT for STUf 
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and die on the second, and be no more at the 
end of it. The reverse is the case to the e3’e 
of spirit only. What the truth is, of both and 
in both, is clear to him who knows the 
nature of the Absolute, and the perfect balance 
between spirit and matter. Let us explain 
and used above, is discrimination 

between the Permanent and the Fleet- 
ing; is the co-efficient revolt against all 

selfish desire for fleeting things and sorrow- 
pervaded joys. The Permanent appears to the 
tjftg first as the lasting, then as the ever-lnsting, 
and only hnolly as the true Eternal, the 
opposite of tlie other two, in correspondence 
respective!}' with the three answers said before. 

Metaphysic is the chief of all sciences — 
Knowledye of one is knowledye of the JJ hole. 

That the world-process is an illusion is, like 
so many other ‘ metaphysical’ laws and facts, insible 
even to the ‘ physicial ’ eyes. That w'hich passes, 
is at one moment, and is not the nexc-/?e?(; else 
can it he named and described than as illusion, 
violating, as it does all the so-called laws of 
thought ? Science has been described as organised 
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knowledge. But tlie worId-]wocess i? an orga- 
nised process; Nature has been organic Bnitv, is a 
ill the words of tlie jgter, “ an organisa- 
tion for tlie sioke of the Self. ’’ Therefore sciences 
arc only descriptions of portions or as])e(;ts of tin; 
ATorld-process as so organised. And incta])hysic, 
the Chief of Sciences, which co-ordinates all the 
others, is therefore only an accurate description 
of the essential facts of the world-])rocess as com- 
pletely organised and co-ordinated hy the unity 
of the Self. Hence the scripture statements “ hnoir- 
ledije of the One is knoirlcdpe of the B hole . 
The stud}' of the physical science,, pursued sulli- 
cientl}^ far, no doubt, leads to monism also, the 
realisation that the world-])rocess is something 
continuous, unbroken, that the individual is not 
different, but part of one continuous whole. 
( Do read this commentator’s commentary on 
dispassion page 6G-6.S of this book. ) STgcT 
Monism, thus reached is generally an external or 
objective so to say one in terms of the 

third person. Further reflection converts it into 
internal and subjective, transforms it into terms 
of the first person. To reneh ic ^r\ M+Onn 
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absolution; and thinking is the wa)', 

])ondering, reflecting, discriminating, mediating, 
dwelling or any one of the main aspects or factors 
of the universe, consciousness ” or ‘ will’ ^ cause’ 

‘ matter ’ or ‘ force ’ etc., In fact the seeker may 
start anywhere, but if he goes on onl}^ to the 
end, he will surely arrive at the same goal. f>ut 
it should be noted and remembered the intell- 
ectual attitude of perseverant search, must 

be accompained by the ethical attitude of 
dispassion. 

Pleasure to one is pain to another. 

Pleasure to one is pain to another and, 
again, to that one, in the same way. So with the 
rise and decay of the natural kingdoms of minerals, 

vegetables, animals, men, gods of human kingdoms 
ornations, of planets and of solar systems at the 
expense and the gain, respective!}’, of one an 
other. That this must be so is due to the fact 
that the totality of paired and opposed matter 
( positive and negative ) is fixed, once for all 
as the whole, by that unconditioned thought or 
idea which is the Absolute, and cannot newly be 
added to or taken aw-ay from ( that ioialiiy always 
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zero, equal plus and minus ). j\Iatter is tlius un- 
creatable as well as indestructible ( See interest- 
in <»• and suQfO'estive statements in iii this 

connection. ) Therefore what appears as an in- 
crease in one place or moment is necessarily due 
to a decrease in another place and moment, 
and vice versa. This will be well understood by 
him who knows the law of action and reaction. 

5 Explanation of 

^ and i\Ieans knowledge 

but here Crown or End of all knowledge and 
also scripturall ordinances of the Hindus, orginally 
three and to these the 

seems to have been subsequent!}^ added 
which are writino's reoarded as a direct revelation 

O O 

from the Deity and are called what is heard 
to distinguish them frOm ^rt or sacred lore of 
liumaii origin; the several sages to whom verses 
or hymns of the Yedas are ascribed are 
regarded as seers not as composers. 

%^f3T is the name of certain works which are re- 
garded as auxiliary to the Yedas divided into six 
braiiches-each branch being probably represented 
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at one time by several works-as ( 1 ) the 

science of pronunciation ( 2 ) prosody ( 3 ) 

grammar ( 4 ) philosopliical expla- 
nation of difficult Yedic words (5) astro- 
nomy and ( 6 ) ^57 ceremonial. Means 

and also Now jflrrTHT means 

investisfation and it is also a name of one of the 

O 

six systems of philosophy founded by Jaimini 
and concerns itself with the proper interpreta- 
tion of the ritual of the Yedas; sometimes it is 
called in contradistinction to the 

system which is considered to be a sequel of 
Jaimini’s system and styled there is 

liowever, a very little in common between the 
two systems. is certain mystical writings 

attached to the Brahmanas, the aim of which is 
the ascertainment of the' secret sense of the Yeda, 

( )• The word is variously de- 

fined from which 3 definitions are given here- 
under by the commentator, (vsvs) 

5T^RqT^^^?i^T 11 ( ra- 
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Therepare 108 ^qf^qq?7 mentioned in the 5^- 
^Tqr^q? and to this number, addition is made. 
The commentatoj' wanted to give the names of 
all of them but that would be lengthening the 
book nor are only names useful to the reader. 

is the name of a certain class of sacred 
works ascribed to cqiH and containing the whole 
body of Hindu mythology; is thus defined; 
they are principally eighteen. The commentator 
points them all in a verse. 

<io Definition-^q^ ^ I 

<i\ Hames of 18 

I siT^ qi^ ^ 1 ^?it- 

=sr qrlflq ^ I ?Tf^- 

5iqtqqi?5; 1 q^S 

A secondary or minor Purana is called 

<iq Enumeration of ^q^^nn by Hemadri. 
OTri:qKT% sTRfeqqq: ^K^^\ n^Tq 
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37m5i'%sf^%5n^TORoq i5i§iftsn^nr=5fT?j 

=5r I m%s^i i q^tir- 

^«yT ^TR^^TS^^fq II 

is any methodical collection of tex- 
ts or verses; is a science. is any 

manual containing such aphoristic rules, as %^T- 
Sankbya is the name of one of 
the six systems of Hindu philosophy, ascribed 
to the sage Kapila and so called as enumerating 
twenty-five Taivas or true principles; its object 
is to effect the final liberation of the twenty- 
fifth Taiva, viz., purusha ( the soul ) from the 
fetters of the pheiiomenai cre.ation by conveying 
a correct knowledge of the twenty-four other 
Taivas; the Sankbya system agrees with Vedmi- 
iism in being synthetical, so differing from the 
analytical Nyaya; its great point of divergence 
from the Vedanta is its maintaining two princi- 
ples, which the Vedanta denies. ( Copied from 
this commentator Ambalal’s explanation for 
in his unprinted annotation and spiritual 
translation of Bhagavad Gita. 
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Fallac)^ of Western gentlemen in reli- 
gious philosophy — Historical and evolutionary, 
are the modern Western thoughts, on the other 
hand, for various reasons beeominu' disconnected 
with 'ctAj religion-law, which in its j)errection 
and comjjleteness is the one Science of all sci- 
ences, knowledge, pre-eminently directed to the 
achievement of desired happiness here and 
hereafter by means of appropriate action, ( 

) the Crown or End of all kno- 

wledii'e, as it is named in Sanskrit. The main 
Spring of this Western knowledge is mainly in- 
tellectual, knowledge for the sake of knowledge- 
at least as that mainspring is described by some 
of those in whose hands it has made progress, 
especially in science. This fallacy-as it is, des- 
pite its brilliant results in science and jjliilosophy 
also-has its own good reasons for coming into 
existence, as may be understood from some of 
the points treated here. They are, no doubt, 
successful in the mechanical arts and appliances 
of peace and war, conquest and commerce, which 
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makes these Western races the rulers of the sur- 

. f 

face of this earth at the present day; but if tiiey 
turn their attention to this point of Supreme 
Philosophy as their attention is attracted in the 
transient pleasures of this perishable body, they 
can, undoubtedly and unquestionably, cut a 
very good figure in it. 

7 Being and Nothing. 

Western philosopher Mr. Hegel’s Being 
and Nothing however incomplete is com- 
pleted by — Merely to say that 

ever}^ change implies a falling of Being into No- 
thing and of Nothing into Being is perfectly true; 
but is true only as breaking down some old, pre- 
conceived notions obstructive to further progress, 
true as a stimulus to further enquiry; it is not 
quite immediately satisfactory in itself or helpful 
towards the solution of the final doubt. The fact is 
indeed patent-the world of things is Being- as 
well as Non-Being; that it is both and that it 

is neither] but the statement remains dark, iinlight- 
ed; the fact remains unintelligible. Where is the 
lamp to light it up and to make all clear at once. 
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Then this speaking in the third person, Being 
and Nothing instead of in the hrst and second 
person, Sdlf and Not Self-T’ and ‘You’, reinvests 
the whole problem with the old strangeness which 
we were at so much pains to transform into 
the home-feeling that goes with the words Self 
and Not- Self. Being means Self to us; and Noth- 
iiKf is nothino- else than Nof-Self ( in the sense of a 
denial of the Self ) if it is anything at all. To 
speak in terms of ‘ pure universal notions ’, of Be- 
ino' and Nothing, etc,, instead of Self and Not- 
Self and their derivatives, to imply that ‘spirit 
( in the sense of Self ) is subsequent to ‘ pure im- 
material thought’, is to Avalk on the head and 
hands instead of the feet. 

8 Ego and Non-Ego. 

Mr. Fichte has talked of Ego and Non-Ego 
but it is to take a regressive rather th.an a pro- 
gressive step. Ego and Non-Ego we understand ; 
they are directly and primarily in our constitu- 
tion; nay, they are the whole of our constitution, 
essence and accidence, core and crust, inside 
and outside, the very whole of it. But Be- 
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ing and Notliing we understand only tlirongli 
Ego and Non-Ego; otherwise they are entirely 
strange and unfamiliar. Being is nothing else 
than position, positing, affirmation by conscious- 
ness, by the ‘ I Non-Being is Nothing else 
than opposition, contraposition, denial by that 
same ‘ I This is practically admitted by Mr, 
Stirling as much in What is Thought 1 fiod 

— The opposition between the un- 
distinguished Eternal or 37Trf5T or Ego, on 
the one hand, and the Non-Ego on the- other, is 
stated correctly by the philosophers thus : 

The is that of which ether, air, 

lire, water and earth are the opposites, 

perversions. The relation between them is indic- 
ated by in a manner Avhich comes 

home to the reader even more closely than Fichte’s: 
51 ^ Eternal dreams all this universe, and its 
waking is the reduction of it all to illusion ” 
The instinct of the intellect cries out as the very 
first words of all logic, as the primary laws of 
all thought, that A is A and that it is not not-A, 
that Being is Being only and never Nothing. 
The Non-existent or Nonentity cannot be, and 
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the I'jxis^tonfc or Entity c-nnimt not l>c 
TTTH^r 'rT^TH vrr^T ?rT 5grT: II 

^5t4t rsr-cT^cir^TOHTq'iif^TnT: ll 
3T?^<T:-37^rT: ‘AT^: fk^ i 5T.iTR-’ T^n I 
rTvT^W: 37^7 3T?a: 5^2: 11 

Translation — The Xon-exist.entor Xonentity 
eiinnot be, and the lOxi^-^tent or 1‘bitity cannot not 
be; tlie truth abr.ut l)otb hatli l)een diFf^erned 
])V the seer.' f)!' tlie C'Seiu'c of thini>'s. ( Amfxihtl a’ 
iniprinfe(t annoUttinn and spiriiital irnu-'^Idfioii of 
Jjkdjjavad (it la II. 10 ) 

It is no lon'irer a mere and supposed lon;i(;iil 
law of all thouLflit; it i' tlu; One supreme all- 
eompreheudinif Law of all beiniiu it is thought 

Avhieh is identical wifli the whole of reality. 
The one law of all laws, the ]mlse of the world 
process, the verv heart-beat of all lile is here 
now. ( See in this connection this commentators 
note on Comparison of Eastern and esr.ern 
Philosophy page 9G-98 of this book ) 

The followinit o8 are the chief works on IVes- 
tern Philosophy gone tlirongli by the commentator 
which he recommends to the desirous of knowledge 
of Western Philosophy. 
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Works on Western Philosophy — 1 Psychology of Sex 2 
Replies to Criticigms, in Essaj's, by Herbert Spencer 3 Response 
in tbe Living and the Non-Living. 4 Science and the Infinite 
5 Science of Knowledge, ' G Secret Poctrine. 7 Secret of Hegel. 

8 Story of Life’s IMecanism. Nature of life 9 Text-book to Kant 
10 Tboosophist 11 Origin of Life 12 What is Thought 13 
Zading et Micromegas, Voltaire. 14 Psj'chology by HoiTding 15 
William Jame’s Psychology IG Herbert Spencer’s Ps 5 -chology l7 
James Ward’s Psychology 18 Principles of Science 19 Pragmatism 
20 Political Ideals 21 Occult Chemistry 22 Scripture's New 
Ps 3 'chology, The 23 Monadology, b}' Leibnitz 24 Jlachinciy of 
the Universe 25 Caird’s Introduction to Philosophy of Religion 
2G Hegel’s History of Philosophy 27 Ueberweg’s History of 
Philosophy 28 Schwegler’s History of Philosophy 29 Handbook 
of Ohemistry 30 General Phj-siology 31 Adamson’s Fichte 
32 Mill's Examination of Sir William Hamilton’s Philosophy 33 
Dolbear’s Ether, flatter and Alotion 34 Wildon Carr’s Bergson 
35 Fichte's Dignity of Man 3G E. Carpenter’s Drama of Love 
and Death 37 Electrical Theory and the Problem of the Universe, 
and lastly 38 Encyclopredia Britannica. 

9. Conclusion of Vedanta. 

We travelled slowly and laboriously to tbe 
Absolute from the confusion of tbe world. In 
that, we saw tbe first trinity, of tbe Self, tbe Not 
-Self, and the Negation. We saw again that tbe 
Self was triple the Not- Self was triple 

the affirmative ^fe-enerp" of 
the Negation is' triple and find, 

finally, that the Neafation itself was a.lso triple 
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It should also be noted that each one 
of this last trinit}" is again triple in its own turn. 
AVe may conclude this line of observations 
by noticing nnother series of triplets ver}' 
important in itself and also illustrative in a high 
degree of the principle of reflections and re-refl 
ections. The attributes, size, life and variation, 
common to both aspects or halves of the jiva- 
atom, all considered with special reference to the 
primal, twofold ( or threefold ) motion of 
alternation involved in the Negation, which cons- 
titutes the swing of the world-process, yield us 
these parallel triptets; viz.,: ( 1 ) ‘ increase, decre- 
ase and equality ’ in respeet of matter; and 
‘ liberality, narrowness, and tolerance, in that of 
spirit; (2) ‘'growth, decay, and continuance” 
in respect of body; and pursuit, renunciation, 
and indifference or equanimity ’, in that of the 
soul ; ( 3 ) “ expansion, contraction, and rh}*- 

thm ” in respect of the sheath; and ‘ pleasure, 
pain and peace ’, in that of the individual- 
ego 

The Most significant definition of 
individual-ego is that it is a persisting point, i.e.. 
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aline or sphere of consciousness and subjectivit}^, 
in its triple aspect of cogniser, desire and actor. 
Combining definitions of and atom, a jivd-atom 
mio ht be defined as the ii^dividualised Absolute-thus 
briiminfi’ out the true simiificance of the current 

O o O 

saying, that the jiva in dividual- ego is veril}^ 5 ^ 
Eternal and E^auo’lit; else as in-- 

frrq?:: ii 

Translation — I tell you in half a verse 
which is described by crores of volumes that 
the Eternal is true, the world is false and that 
the individual-ego is not other than Eternal; 
while a particular number of them may be 
said to constitute a particularised iVbsolute, or 
a world-system, a cosmos that also appears like 
the individualised Absolute to become complete 
in itself; and the ^totality of these individualised 
and particularised Absolutes to make up the 
universal or truly cop''])lete Absolute, the 
Eternal; all this not interfering, in the slightest 
degree, with the fact that the individual or 
( strictly speaking ) singular, particular and 
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universal are not three bat absolutely identical, 
literally one and the same. 

The peculiarity of nature requires a special 
note from the commentator who has experienced 
the ups and the downs in his life by a special 
favour of the worthy officers of the Baroda 
State and so he is enabled to show that life is 
balanced against death; progress againet regress; 
anode against kathode; anabolism against katabo- 
lism; pleasure against pain; being against nothing; 
spirit against matter. Taking the net result of 
each completed life also, we see the same balancing 
appear, as has found expression, and in one 
sense, true expression, in words of. like those of 
Bhartrihari, the poet-king-sage. 

=3r =9r 

=5T I 

Translation- - What' real difference is there 
between the pleasures and the pains of the king 
of gods and those of a hog, one of the lowliest 
animals ? The joys of love and of life that the 
one derives under the prointings of desire, from 
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5C5TT celestial nympli or rather damsel ( 
also means a plantain tree but not here ) and 
from nectar, the same are derived by the other 
from his lowl}^ mate and excreraent-his so-called 
foul and filthy food. The terrors of death aacain 
are as keen to the one as to the other. Respe- 
ctlve desire-^5q makes a difference in their 
surroundings and appearances. But the net result 
and the relativity of the subject and the object, 
enjoyer and enjoyed, sufferer ■ and cause of 
suffering, arc the same. 

Note: ‘riie sees that all cft^Trindividual-egoes, 
rise and fall, lower and higher, endlessly in pseudo- 
infinite time and space and motion. He sees 
that the individual-ego that is a crawling 
worm to-day will be the Lord ‘ of a 

great system to-morrow: and that the that 
is a of a s 3 ’stem to-da)’ will descend into 
deeper densities of matter in a greater system 
to-morrow, to rise to the still larger lordship 
of a vaster system in still an other ^^^f-age” 
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Tfcinslation — The doubt that seizetli the 
beholders when a man passeth awa}^, so that 
one sayeth ‘ He still is ’ and another, ‘ ISTo, he is 
no more’-I would know the truth of this, taupht 

' by thee, 0 Death ! This is the third of the three 
boons thou gavest. 

This is the boon that Nachiketa asked 

of ?rJT the god of Death. And qrr shrank from the 
great task imposed on him and answered: “ Even 
the gods have suffered from this doubt, and very 
subtle is the science that resolveth it. Ask thou 
another boon 1 Besiege me not with this. Take 
all the pleasures that the earth can give; take 
undivided sovereignty of it”! But said; 

Where shall all these pleasures be when the 
end comes ! The pleasures are not pleasures, 
poisoned by the constant fear of Thee 1 The gods 
too suffer from the doubt, for they are only, longer- 
lived and not eternal; and that the}^ suffer is but 
reason why. I would not be as they; I crave 1113 " 
boon alone. asks hot for another. 

^ question to 
when he offered wealth to her at parting, 
“ Tf all this earth with all its gems and jewels 
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were mine without dispute, should I become 


immortal”? Yajnavalkya’s answer “Yo, thou couldst 


only live as the wealthy live and die as they. 
Wealth brings not immortality”? TJien Maitreyi 
said What shall I do with that which makes 
me not immortal ? Tell me what thou knowest 


brings assurance of eternity. ” 

s — Rama’s question to 

A asishtha : “ The books that say that slfTT, ^^[5 
and the lotus-seated god of creation, the God 
Himself-Preserver of Peace and the orod of oods. 
are the three highest gods that rule our solar 
system, say also that they die. Brahma -the 
highest seated, falls; the unborn Vishnu disa})pears; 
and source of the existence of this 

world, himself goes into non-existence ! Ho^Y 
then may feeble souls like mine find peace and 
rest from fear of death and chanoe and endino-?’-’ 
Manu says : “ To be at the mere}' of another, to 
be dependent on another, to be • subject to the 
relentlessness . of death-this is .misery. To be 
self-dependent-this, this is happiness.” 

Translation — “ He that seeth all beino's in 
the Self, and the Self m all beings ( things \ 
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lie thenceforth doubtetli no more. Where is 
faintness ? Where is sorrow, there, in the conseioiis- 
ness whereiiT’ all things have become the Self, 
of the knower that beholcleth the oneness of all 
beings”? (See also XIII, 31.) 

10 What is -Freedom^ Fmanclpaiion , 
Absolution^ Salvation, Deliverance^ Final Beauti- 
tude^ Eternal Peace, Bliss, Eternity, Sujjcreme 
Abode- or whatever you it ?• 

kinds of mS5, 

seem to be indicated b}^ the, Sanskrit, .wo? ks. One 
is the ‘ metaphysical ’ .proper, .‘ the radical 
deliverance ’ from the ultimate, doubt of immorta- 
lity. and Self-dependence .and from., the fear of 
death and subjection-to-another, ft is a change of 
the attitude of the the mmd; instead of think- 
ing of, clinging to, working for, the part, the 
limited, the individualistic, egoistic self, it has 
turned to, or rather into, and knows,^ desires, 
works for, or rather as, the Whole, the unlimited, 
the Universal Self. This seems to be meant by 
what is called The other 

kind, called may be 'regarded as in- 

cluding many special kinds of indeed, strictly 
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speaking, countless kinds, for there must be as 
many kinds of freedom as there are of bondage. 

Verses from and 

and also purport from and 

for different kinds of freedom: — 

c^Tf^yjrf^^r: li {c<c) f^gf^ 

^r^^«t®4jr *T il il 

3Tr^^5^^r rht ^q^r- 

( trr^^T ^qf q^: 5?7T5j;. f 

^Olt II (Qt^i) ^q|5ff 

^ I qgrqr ^ ^feqjlt: 

^^^^[\ {^'<) ^ ^%qrq i 

fTgqrqs? q: qjT^^^rq% STT^qa; il vrfq'sq^^T’OI il 

qc^q§5[:r^-(^'^) q%^ ^qrqTsnBi qn^ qq^ i 

q»TO?qRrr?I^ %TRTtq^^®q^ I ^RTr^RTR 

qrq^q q^qt qqq; li qc^q^^cTOT. 

qtq^ and yttr speak of %qcq final beauti- 
iude as the highest-the transcendental or meta- 
physical of and as 



The Supreme Philosophy >55 

approximations thereto; and of und 
as the two chief ‘ empiriad ’ kinds. Tlicse last 
two the,. amplify into details. The 

souls which merge into (1) the various cosmic 
or ‘systemic’ |f?^?7-senscs of the systemic 
the Lord ( corresponding to various 
gods and sages etc.,):(2) or into the systemic or 
(o) or into the principle; (4) or into 

the principle: (5) or into the 

principle: or attain other states; by means 
of ?ifr~sacrifices, or self-denial, or resigned 
detachment from the fruits of action; or or 
intense %?:T3?T"dispassion without clear recognition 
of tlie nature of the Self; enjoy these states for 
various periods. Only the realisation of the 
Self is Timeless. 

??T?T^Tfeg’~Givcs a line description, lirst of the 
and then of the thus: “When 

the body of the ^^?g^-onc liberated while 
in the body, falls away under the touch of 
time, he enters into the condition. As 

space he- holds the starts within himself; he 
blazes as the sun; he blows as the breezes; as 
the earth he bears the niountaiiis, the forests, 
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the races of men and animals j he bears fruit in 
the trees, he flowers in the creepers, he flows 
as the rivers, he surges against the shores of 
the earth as the mountainous billows of the 
ocean; he rains life-sap into the vegetable kingdom 
as the moonlight; he kills out life as the 
fT^T^^-venom; he illumines the heavens as light, 

and merges them in gloom as darkness; he lives 
and wakes^ and sleeps as the minds of all; he 

is each atom and ail stars at once; indeed he 
is now all time, all space, and all their moving 

contents fg^g^-But, if theR^^g^ becomes 

thus identical with the 'world-process, is that 
deliverance or but a deeper mergence into 

the welter of 3:iT?TT illusion ? It 

would be such deeper mergence Were it not 
accompanied with the consciousness that the 
illusion is illusion, that there is no oiher-ihan-i, 
that Eternal is In the last state- 

ment is probably conveyed the distinction bet- 
ween the and of the on 

the one hand, and the of the or of 

the on the other. ;?rm^^-That the ancient 

tradition of the times' of the and the 
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is living- still, the tradition, namely, 
that when the soul turns from the linite, ethi- 
call}^, emotiGiially, and intellectually, it necessarily 
linds the Infinite and attains that thereafter 

the individual consciousness turns more and 
more into the cosmic consciousness, that ^T?r- 

are but the inseparabh' correlated 
aspects of each other and grow towards perfection 
side by side, as said in the Bhagavata. 

^STTl^q5“Aum 3^ Such is the imperishable 
Eternal, such is the unwanting Supreme. Knowing 
it, whatsoever one desireth, that is his ! 
The one Ruler that ubideth within all beiims as 

O 

their Inner-Self, That maketh the one seed 
manifold!- the wise that realise That One within 
themselves-unto them belongeth the eternal joy, 
unto none-else, unto none-elsc ! The Eternal 
amidst the ever-lasting, That maketh and ful- 
filleth all the countless desires of the many- they 
who behold That One in their Self, unto them, 
and unto none-else; belongth' the Eternal Peace.’’ 

?Tni^-"“This is the sole sense of the 
such is the whole essence of all Experience-that 
all language declaretli only the T’ and describeth 
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nauglit-else; it iraaginetli the ‘I’ in all kinds of 
forms and rejectetli them all; in the realising that 
all else than ‘I’ is but illusion of the ‘F and in the 
denial and abolition thereof is found the Final 
Peace.” ( From Ambalal’s unprinted translation 
of Shrimad- Bhagavata. ) 

1. II Causes of the dovmfall of India, once at her 
fidl-risG .and the procedure to restore her to her 
original condition. 

The time and the causes of the full-rise of 
India are not given by the commentator as it is 
known to all that it was solely due to the Science 
concerning the Self and prevalence of Sanskrit 
language of high cultivated- thoughts. Duality of 
some of the Indian brothers is well known to all 
requiring no remarks from the commentator who 
contents himself without pointing out defects and 
demerits but with directing the excellences that-* 
(1) duality may be totally uprooted; (2) all ought 
to learn to be self-dependent,^ self— refuged and 
self-reposed ; (3) Sanskrit language must be made 
compulsary in all the Vernacular and English 
schools and colleges, in the territory of the British 
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Government and especially of the Native States as 
Sanskrit lano’uaD’e is the head of all languasres 
crowning its disciple with tlie high cultivated 
thoughts of the Self-absorption and bravery; 
( 4 ) brave subjects of one’s own State may 
be specially refuged and appointed in the military 
department as Suyodhana appointed Drona, 

Ashvatthaman, Kripacharya, Bhishma and Karna- 
brother of the Pandavas who faimbt for him faith- 
fully till the last moment and sacrficed their lives 
most heroically in the battle-field. Once upon a 
time Yudhisthira-the chief of the Pandavas 

asked Bhishma-his grandfather why he was 
taking the Kauravas’ side and was in their service 
and the reply was 

JT 5IfKT5f A:%:|| JlfT- 

n “Man is a servant of wealth, but wealth 
is not a servant of anyone; it is true, 0 king, 
I am bound with the Kauravas for wealth. ” 
Much the same was the answer of Kama to 

Ashvatthaman, regarding the question of his 
being a charioteer when the former said to the 
latter 
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“Of whatever class I may be, whether 
a charioteer or a son of a charioteer, noble 
descent being dependent on the destiny but 
heroism is dependent on me. ” ( What a line 
Indian Itero ! ) 

State’s own subjects should therefore be 
selected for military service notwitJistanding only 
medalists and., persons of mere titles as Kao 
Bahadur and Khana Bahadur, devoid of 
essence of heroism: (6) this Ashtavakra’s 
Gita and Bhagavad Gita with such a commentary 
of essentiality of the Self must be introduced as 
a text book in all the English Middle and High 
Schools and Colleges, by all the Governments, both 
British, and Native. It is the duty of the Native 
kings to make their subjects well-versed in their 
original Science of India, concerning their own 
Self which is beneficial to them in this world 
and the Avorld to come. In ancient times, no 
sooner was a student sent to a preceptor for 
study, than the preceptor was teaching him that he 
was orginally unborn and prepetual and the student 
was understanding and saying “ I dm not other 
than 7.” Such a work as this,’ fundamentally based 
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on the direct method of the Sanskrit p;rammar 
containing- STJcT^T-grainmatical connection of words 
in a prose-order from poem by way of their 
dissolution, is the best and proper key for s]'>oak- 
ino* and writins; Sanskrit correctly. This book 
does not give blind regilious knowledge for the in- 
troduction of which as a text, some officers object, 
but it <rives knowledge of one’s own Self equally 
applicable and benefical to East and West, jSTorth 
and South-Indians and Europeans and both young 
and old, without distinction of caste and creed or 
race. It is the seed of Mankind or rather the 
life-breath of Mankind and all that moves 
and stands; ( I ) all officers of all the Go- 
vernments may be directed to lie well-acquainted 
with the knowledge of their own Self by perusal 
of this book and the lilye.This is the Pise of India. 

12 Summation. 

Request to Rulers, News-paper-editors, 
and the lettered: 

My Lords, 

In the summing up of ah that has been 
indicated before, I submit with brevity, that 
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there are two Representatives o£ a Generation in 
this world 3?R?IT the Imperishable or the 

Self (or the ‘I’) and 3?5TTc?7T the Not-Self, or 

the ' ISTot-I ’ ( or the perishable bod}^ with its 
emotions ), the highest spirit being veril}^ ano- 
ther, called the Supreme Self. ( See Sanskrit 
dedication of this book to the Ancient 
Supreme Spirit ) This bod}^ is perishable 
because its parts cannot work as they work 
now when that imperishable Self leaves it in 
lurch; this is called death or disjunction of 
the soul from its case. 

We are quite aware that ^n^q'-the king of 
death, shall, sooner or latter, issue a distress 
■warrant against us to appear on the field of the 
idiimate War of //ds Life, where we will be 
dragged on reluctantly indeed, constrained b}^ 
the force of nature without the least consideration 
of kingship OT-.prisonership-the life .of .a great 
ruler having’ the same beoinnine; and end as that 
of the meanst worm existing in his own kingdom, 
neither more nor less. We should, therefore, 
make a great preparation- for this ultimate War 
appointing the Ruler of onr body, a Warrior to 



63 


The Supreme Philosophy 
fio-ht for us sittino’ in the chariot of our body, 

O ^ 

with the help of a charioteer of our determinate 
intellisfence, with horses of our, senses, with 
rein of our mind, and in the wa}^ of the object 
of senses. ( See shloka no. 23 
104 of this book ). 

We ought to bo, therefore, quite on our 
safeo-uard lest our own allye should not attack 
on- us as our horses of senses are likely to serve 
the purpose of our bitter enemies, and try to 
throw a chariot of our body in a dee]') trench, 
already dug and kept ready in the battle-field 
of the world, by our sensual enemies as snid 
above, when the rein of our mind becomes 
loosed. 

We should not yield to impotence nor to 
cowardice foreseeing oiir defe.at in the impe- 
nding War but try to defeat our enemies with 
heroism b)^ acquisition of full knowledge of this 
Military Science. Our Warrior is the Logos of 
the soul, and we are the type of the 
struggling soul of the disciple to meet our 
sensual enemies in progress of the ultimate war 
on the battle-field of the soul. Nor should we 
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be impatient for the te'achincr of this Military 

O ^ 

Science as Ashtavakra, the spiritual preceptor of 
Janaka— late king of Mithula in the Behar district, 

has already serinoned this Military Science to 

•/ 

liis disciple,. the said king, with an eye to enabling 
him and the like to come out of the worldly 
trench in'which the king fell. This teaching or our 
Military Science is called Ashtavalra Giia, English 
translation of which with commentary is made 
by me, according to my limited knowledge, with 
ignorance of Sanskrit and English alphabets, for 
the ])ublic desirous rtf being yolunteers for this 
ultimake War of Life. 

Science is organised knowledge, knowledge 
which recognises similarities in diyersities and 
arranges groups of facts in specified relations 
with each other. Such sciences, of the finite, 
are pursued because they, in some way or other, 
minister to finite human needs. This ministra- 
tion is their function. All organisation is for 
a purpose, towards the fulfilment of which the 
function of each organ in that organisation helps. 

The most comprehensive Science is the most 
completely organised, unified knoy^dedge, which 
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sees not merely similarities in diversities, but, 
co-ordinating and summing up all sciences in 
itself as the ' great science ’ and the 

‘ Science of the Infinite.^ ” sees the Absolute Unity 
of Life in and through all the manyness of forms, 
whereof what has been called the orofanic unitv 
of Nature is the expression; and the purpose of 
this great ami ‘ true vision, ’ of 

seeing the One Self at the central heart of all 
things, and all radiating from that Centre, is the 
fulfilment of that deepest, that infinite need of 
the human being, viz,, the peace of mind that 
arises out of (mental) freedom from all doubts and 
consequent sorrows, out of the eternal assurance 
of deathless self-dependence. JTrK?f?T5TatiT^g’T5, 

and The 

Science of the Sacred Word, the Science of 
Absolution, and the Science of Religion respect!* 
vely, show the application of those same princi- 
ples to the planning out and the administration 
of the affairs of the individual, as well as commu- 
nal, human life; to civics, politics, and law-religion, 
in other words; and various pamphlets endeavour 
to show their bearings on current problems. 



II 12 Request to Rulers, Kews-paper-edltoi^- 

The aforesaid consideration', therefore-,, of 
seeing the separateness of the- whole’ world 
centred in the One ae the Self though 'different 
as bodies, raanyn'ess of w'^hich all arise from tnat 
One, moved me with pity at the condition of 
both the literate and the illiterate equally miser- 
able for the fear of death of this perishable 
bod}^ when the horrible water flooded almost 
all over India in 'the last rainy season of 192 
I was consequently determined, after my comple- 
tion of ten years in the jail as a prisoner and 
writing 3'5 books with their publication while 
ill the world, to dedicate once more my life to 
the public for 'their benefit and try to remind 
them once more of their original science of the 
Self, based on the Reality of Nature by theii 
ancestral inspired sages. My learned jailer Mr. 
S. C Mookerjee, therefore, suggested me to 
translate Ashtavakra-Gita in English with an 
eye to making it a universal book, as- there iir 
not a single translation of the- same in English 
in the field, found on enquiry, and Doctor C. R 
Mankar, my learned superintendent of the jad 
at once granted me permission for this religious 
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compilatiou for the public. 

Having pointed out the universal necessity 
for an English Translation of Ashtavakra-Gita- 
there being none in the field, I proceed to 
explain the scope of the present compilation 
and to define with brevit}^ the extent of the 
literature it is meant to cover:— 

(1) Each Sanskrit stanza’s ^'^'am-grariimailcal 
■connection of words in a sentence is st 5 ded with 
an 63^6 to (a) preserving an authorial spirit,* (b) to 
•enable the moderate class of Sanskrit to thoroughl}^ 
master the authorial spirit even with a little 
knowledge of Sanskrit; (c) third!}*, that the 
High School and College students for whom the 
book is chiefl}’’ intended, . may be enabled from 
these 303 shlokas (A.) to acquire a practice to 
turn a poem into a prose order by way of the 
■paraphrase of passages;- (B) to understand the 
nature of the sentence, whether simple, complex 
or compound, which they can frame from one into 
{mother tit their disposal without altering the 
sense; (C) to know the rules of euphon}^ (^f^) 
to combine and separate words in a sentence 
nrammatieallv correct; fD) and lastly to learn 
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Sanskrit conversation correctly. 

(2) Gujarati translatory verse 

of Sanskrit stanza is styled herein with 
.3 motives; firstly, that the Gujarati kitowing 
gentlemen, with io-norance of Sansknt andi 
Enw-lishv fie fienefited and commit the same* 
to memory as. many Vedic and Instorical works- 
in India, are onl}^ in the Gujarati verse without 
prose at all, as T5UIS Yallafiha’s Maha Bh^rata, 
poet Giridhar’s Ram^yan, poet Premanand’s 
Nal^khyrin ete., Indian gentlemen are fond 
of poetry more than of prose, the former fieing 
no doubt pleasing and interesting. The Gujarati 
lansuao-e used therein is so sim])le that any man; 
can easily understand it. 1 admit there are some 
difficult Sanskrit words used at a further stage 
for the common to understand, but their meanings 
are bracketed in black types; secondly, it is 
introduced 'to help a st-udent and gentleman of 
moderate knowledge of English to understand 
even difficult English translation easily; and 
thirdly, the verse is composed to make the 
student acquainted with an easy style of compo- 
sition of a- poem. 
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(•S) English Trcwslaiion is in easy lanouage 

far as possible Init I have tried more to 
preserve tlie spirit of the author by addinii; some 
such words in Jialtc (?/pr.s or l3rackets without 
leaving even a single particle untranslated, 
unless used as an expletive or for emphasis. 

(4) Commmtarjj or Noie is introduced under 
t.he translation where necessaiw in order to 
thoroughly explain the shloka and translation 
with additional information related therein. 

(5) Supreme Philosophy is specially styled 

with immense lal)onr in order to thoroughlv 
ex])lain what a man is and what arc those-Self, 
aSFot-Self, Supreme Seif etc., used in Ashtavakra- 
fjrita and also other scriptural ordinances jis a 
reader cannot properly unde.i:stand only by 
translating- the words STRfrr Seif STfricflT ^ot-- 
Self and Supreme Self, and much more 

to explain Eastern philoso])hy to the Western 
gentlemen. I end this point stating that all that 
can be said for tliis Supreme Philosophy is 
incomplete-tbe individualised Self is but EtcrnaL 

(6) The story of the king Jaiiaka arid the 
sag-e Ashtavakra is given in order to show how 
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this Gita is orioinated, and how the Laws of 

cr 

Manu were beneficial to the rulers and the ruled 
by which the kings themselves were bound to 
hear the aeorieved and decide their cases in 

COO 

person without leaving them to whimsical and 
partial judges to pass unjust and barbarous 
sentences o£ 37 3 "ears and more, 

(7) 104 shlokas from 40 different authoritative 
works are quoted to strengthen the facts cited by 
the text or by the eommentator; they are frorn:- 

qii^rq 

1% ^VS . qraf^fe 

Ro :5rFnq^ rr '^T???rT 

qc^a=?:iai 

^fqi^q'-^qf^qq and yo f%%qi^^Tf5{w. 

8 Causes' of the downfall of India once at her 
full rise and how to restore her- to her original 
condition, are specially given to show that the 
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Science concerning the Self, is the 
Science of all -sciences and the absence of its 
knowledge has resulted in this miserable condition. 

In fine, I liave therein endeavoured ear- 
nest-ly, to be of service to all those earnest 
seekers after a final solution of the ultimate 
problems of life, who are not content with the 
solutions now extant, and I trust it will ])e 
more useful to High School ajid College students 
for. vdiom it is chiefly designed to he .introduced 
as a text book, and not much less to the Western 
adorned with learining; and if I learn that this 
objv^ct it has fulfilled even partially, I shall 
■consider myself amply rewarded as I have 
dedicated ray life to the public for whose benefit 
I am resolved to write such philosophical works 
in the jail till the disjunetien of this soul 
from the body, I am quite aware that many 
imperfections and short-comings must Iiave 
occurred ■ .from my want of knowledge as well 
as the ignorance of scribes through whose hands 
such a work for printing must necessarily pass 
in the .printing prpss. Indeed, I have' occasi- 
only discovered .such short-comings even in the 
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greatest works and I do not at all imagine that 
my attempt can be free from them. In partial 
excuse of these, I hope, I shall be allowed to 
plead tlie immense labour and close application 
that such a work demands. The reader will 
also consider how errors quickly multiply when 
a work has to pass through several hands. I 
pray and trust that the public will indulgently 
excuse me specially considering that I had not 
at all help of reference from any authoritative 
works but my ‘memory’ nor that of any man 
who would read for me even a single letter of a 
word from the proof, which help, I would have 
undoubtedl}^ derived in the world more than I 
would desire. However,! have carefully revised thrice 
the printed forms of the book and inserted ‘Errata’ 
of such words and passages that did not escape 
my sight, fearing’ lest any earnest seeker after 
Truth should be led astray by error of mine. 
And I specially pray to the reader to firstly 
read or at least cast his glance upon the ‘Errata’ 
and oblige me with kind excuse partly looking to 
my most pitiable condition of a prisoner for 
more than my life and partly to my heart-felt 
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desire for (Ik; juiblic hene.fit. ami welfurc, fur 
whieh T am s(-, riving* hear|- and soul even in (he 
most; miseralile c.ouditiou ol my jail -■( ai i iei . 1 iu. 

second edition will he free from these errors if 
this eompilnt.ion is eneonra^'d hy all the (hivern- 
meiitis of India whom 1 ]u-e.sen( (his hook he.P'- 
with jirayinLC (<• eneourami t-hi> ]>riva{t‘ (mUc.i pi i.-e 
in tlieir Governments' lihrarie.s ami also introtimv, 
it: as a text hook in l.hfir IhiLth Schools and 
ColleLp3>- 

1 he.licve tluit such an (md<;avoi'.r d(;S(M-vi-s 
sympathy; 1 heiiev<; y«>ur kindsfif whom the 
hook is iirescnted can and will uivc. such ludp 
eiVeetively. This helji from your kindse.H is (Ik; 
more needed as the. many distrjiciions of a lile. 
^Yh^eh ]tas(; Jietaon ( of t'le jiast, hirths ) has 
thrown me ahmg the jail-lines for M years and more 
8-7-18 (see ‘Xote’ at the end of ‘Brrala* for 
the sentence) rather than those of literary ]mrsnits 
and the stinliotis leisure of the stdiolar in tin; n<nld. 
luive ])revented me from making this worl^ an\- 
thing more than the merest outlines of the all- 
emhracing subject of meta])hysic, well delined as 
' completely uniiied knowlcdgCj tieatcd tticiciu 
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und those outlines too, full of immaturity of 
thought, possible extravagance of expression, and 
certain lack of the finish of scholarship; I believe 
injustice will not be done to this work, without 
looking into the merits and demerits of the book, 
presented for opinion and encouragement even in 
Europe but- thoroughly looked into; I believe the 
opinion for the merits and demerits of the book, 
will be pubilsed in a public news-paper if the soul 
whom the book is presented is a benevolent 
editor of a public paper citing the publisher’s 
and the agent’s address, from whom the book 
can be had of for the public, and send a copy of 
his paper ,to me in the jail through my learned 
Jail Superintendent; I believe the men of letters 
presented with the book, will also sena their 
opinion to me in the jail in the same way; I 
believe that all the Governments of India will intro- 
duce the book as a text book in their High Schools 
and Colleges and also in their Governments’ 
public libraries and encourage this enterprise 
thouo’h I have no recommendation ot-c influence 
to be exercised but the merits of the book, 
and send to me a copy of their orders in the jail in 
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the same way. Xames c£ those kind Governments 

who would encourage this book, will be fmbhshed m 
tim second edition; I believe the soul who is presented 

withtlie book will, after looking into ‘Errata , point 
to me all obscure or, doubtful and debatable or posi- 
tively inaccurate and inconsistent statements of 
facts, falseness or exaggeration of sentiment and 
confusion or illogic of argument and marshalling 
of ideas that are noticed, with a view to amply 
rewarding me and the public and enabling me to 
make additions and alterations in the second 
edition. Thus,' I have cited Atshtavakra-Gita s 
Translation in summation of all the said 


Supreme Philosophy. 

To Imlp, however feebly and haltingly, in 
the interpretation of the ancient and the modern, 
the. Eastern and the Western, to each other; 
in the restoration of spiritual insight to material 
science; in the passing of this revived spirituality 
into the new forms of Science and Art, ideals 
and aspirations, laws and conventions, that the 
turning of the- wheel of time makes inevitable; 
in dealing with modern problems in the. light of 
the Ancient Spirit and bringing about a true 
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S3uithesis of the main* eomponents of the human 
race and an effective and lasting: ‘ balance of 
power ’ .between the man}' interests, classes, and 
factors of liuman society, ‘ clerical, ’ politicab 
financial and industrial-this is tlie general purpose 
•of all these compilations, in continuation ' of 
the immediate and obvious special purpose of 
eacln The great quality of the purpose is the 
only redeemer of the little quality of the 
compilations. 

Encouragement, therefore, to this compilation 
of the Self-Science, will enliearten the publisher to 
publish the English Spiritual Tranlation of Shrimad 
Bhagavad- Gita already composed by me with imme- 
nse labour and advertised on this book’s title. English 
Translation of Shrimad Bliajravata is beino- written 
which would be followed by English Translation 
of ail the available upaiiishads from 108 mention- 
ed in the Upanishad, si lowing the Essence 

of the Self that:- 

‘‘ Behind the mask of every face He hid- 
God, very God; and I-I kne.w it not. 

The Right had fallen wrongly into Wrong, 
The True into Untruth-I knew it not. 
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The Lord of all tlie Worlds-in mud and mire 
He bef>'«ed from door to door-I knew it not. 

On every page of scripture He was writ, 

But I-I could not read-I knew’ it not. 

Ill temple, church, and mosque I sought for long. 
The s:old hid in tlie ^mine’-I knew it not. 

The moon that I had seen and had forgot- 
The clouds had hid the moon-I knew it not. 

The rust of selfishness o’erlay my heart, 

I had forgot my-Self I knew it not. 

But now, my Soul, my God, my Self, my All, 
Thou mao;ic-maker of this vast mirage, 

Juggler of joys and sorrows, loves and hates, 

Thq sole I know, An-other I know Hot!’’ 


Central Jail, 
Baroda, 
1 - 8-1928 
Wednesday 


I have the honour to be 
My Lords, 

lam alwa5^s of yours-bf the puplic; 

Ambalal MotiEal Thakar 

Pleader, 

now over-4ife prisoner y Central daily 

Baroda. 
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13 Administritlioii of ancient India with 
Mann's Laws-The Story of the king Janaka 
and the learned sage Ashtavakra-orginator 
of this Oita. 

Once upon a time, there ruled in ancient 
times, a king Janaka by name, at Mithila in the 
district oF Behar. The king was exceptionally 
possessed, with the best virtues and was a great 
politician of the time. The name of his family 
preceptor was Shatananda, a son of the well- 
known sao'e Gotama b}’ Ahalya. His Brahamana 
minister or statesman was surpassingly just 
and legal Laws of Manu were prevalent or in 
force in his territory, nay in the whole of India. 
His administration, no doubt, requires a special 
mention from the commentator with some laws 
of Manu. The king himself was presiding as -a 
judge in the court to decide criminal and civil 
cases and his subjects were not left by him to 
the cmel paws of the partial and whimsical 
judges to ruin the innocent life on pretence 
of justice, ( Hearer of Ambalal’s case, shah 
prefer this • procedure ). 
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u?f^cr: 

Translation— The kino* should outer into 
the Judicial Committee o-ently, with learned 
Brahmana^? and ministers expert in live parts of- 
the statesmanshij) in order to empiire into the 
])roceGdin 2 ;s of the a'i'i^rieved. 

Capital sentence nor jail senteiu'e was ever 
passed uj)on Brilhmanas even lor ctjnviction ot 
murder but they were expf5lleil Iroin the terri- 
torv of that king’dom allowing- them to takea way 
their i^ropcrty a^ ruled by l\Lami. 


^f|: COBbSO. 


Translation — A IJrahmana should never, be 
liano-ed even though sinful offence of whatever 
nature is .eornmitteal by him; but he maVj b^"^ 
expelled from the country uninjured v.dtli all lns 
property. (European offendei’s. have also some 
such privilages in .India, See C. P. Code), 

Native kings of that time were quite aware 
that they were partakers of sin in case of injustice 
occasioned in courts .and were better acquitting 
ten criminals, than sentencing one -innocent person 
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as decided by Jlfanu. 

qiq: ll5?3^W1cfll^' III18. 

Translation — If injustice is occasioned in 
the Judicial Committee of the Government^ ^ of 
injustice is shared by the doers of injustice 
( judges ), i is shared by the witnesses, J is 
shared by the jurors (or assessors) and J is 
shared by the king himself. 

Brail rnana’s definition ( ) 3I?5I«TT 

fqncq sTiT w 

s?r^air5rt \ 

q^jef: q?Tatfg:r¥qTfF’^* H Brahmana 

duties ( I 

i’q n Minister’s duty (?.oR) 

qif^ I 

qif^%%: 1 ira I 

:yrqqqRT ^¥r:'qJTq^^f 11 q=^5r. “ A well-doer 

of the ruler is hated by the subjects, a well-doer 
of the subjects is quitted by the ruler; existing 
similarity in such a great opposition, is hard 
to obtain in tfie service of duty both to the 
ruler and the ruled. ( Translation ). 
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103 King’s duty. 

5a3?T?ri ■ f^^r: i 

11 37T^at47T'^r^ II 

'?o« ^RJt?Hc?T ^felR 3«7: ^IT: I ^^rfoT 

^qf7«7r^^^ # 11 ll “ Truth ” 

•courage, knowledge, religious austerities, purity, 
^elf-control and tranquillity are firm in that 
king.* pre-eminent among men and resembling 
the guardians of the worlds ( Translation ). 

Such was the impartial justice equally im- 
parted to all, the rich and the poor, powerful 
and powerless, officers and subjects, and friends 
and foes in Janaka’s kingdom, and the king 
himself Was just as described before in a king’s 
qualitative duties. His minister was always 
pointing justice to his subordinates and dire* 
cting the king to interfere' on occasion of any 
injustice, in the state. The fruit of both meri- 
torious and sinful deeds, is always at hand and 
the gracious G-od wished him profoundly 
absorbed in the Self and thus enjoy the final 
bea-utitude in recompense of his justice and 
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mercy done to the sufferers. But the wa}' 
selected by the Almighty was strange for the 
ionoraiit. 

O 

Once it so happened that while scriptural 
ordinances were being read b}^ a Brahmana, the 
latter uttered these words from tbe said ordi- 
nances A leg in ihe horse— hlooh and the Se7'mon 
of Hie Eternal. ” It is known to all that a 
king, is a king after all, full of stispician although 
well served, being obstinate by nature and having 
a differece in friend and foe and so quite in- 
ferior to an ascetic ( 105 ) ^ ^ ^ 

i ii 

“An ' ascetic is with embellishment of 
foro'iveness to friend and foe whereas a king 

o 

is, certainly, with a blame ( foi' different treat- 
ment) to the harmonised persons and the 
criminals ” ( Translation ). Bound by nature, 
Janaka told the Brahmana to make these words 
true while he would put his leg into the block 
of his horse or strike them' off from the said 
ordinances. The poor Brahmana admitted his 
own inability to prove them but solicited 
earnestly the* reality of the T-i’uth openly 
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denying to strike off ' the words tit the Sticrifice 
of his life. The king confined him into the 
jail and began to oppress every Brabmana he 
saw and heard to do one of the two but none 
did either, selecting a dark cell (of the jail) for 
himself. The king was highly enraged at this 
disobedience to his foolish order and got his 
jail overcrowded "with innocent Brahmanas. 
Uncontent with this, he ordered his Police 
servants to catch hold of any Brahmana that 
might be seen passing by his territory and 
the order was speedily executed. The walls have 
■ears and the wind gets the story. Accordingly 
the rumour was flashed from door to door and 
no Brahmana- passed by his territory. ISow the 
sin wiis at end and the . learned sage, Ashta- 
vakra by name, who had taken a repose under 
the tree while passing by the way, enquired 
about the city from the two Brahmans there, 
who made him aware of the past. The learned 
sage asked- for a palanquin as he was unable to 
Walk, being bodily deformed in eight places by 
birth and those two helped a common cause of 
the innocent Brahmanas’ release and he was taken 
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before the king, at the very sight of whose 
spirituality of eternal kno^vledge, Janaka grew 
greatly terrified and prostrated himself before 
the worshipful feet of the learned sage ( Short 
biography of Ashtavakra and the king Janaka 
,^ill be found on pages 85-86. ) The learned 
sage asked him the cause of Brahmanas^ confine- 
ment and learning it . from him, he made fool 
of him, arguing that the inability to prove 
the scriptural fact, did not make the unable to 
be locked up nor would, the scriptural ordinances 
become untrue thereby. Janaka then most 
humbly and respectfully prayed to the learned 
sage to remove his doubts and duality and 
convince him. of the reality of the Truth, in 
answer of which he was told to vacate the jail 
filled with Brahmanas, prior to the sermon if 
he had faith in him. Janaka’s minister who was 
highly sorry at his king’s injustice to innocent 
Brahmans, took the time by the forelock and 
requested the king on behalf of the sufferers 
for their release, which was at once ordered by 
the king. The Brahmanas were released and 
recompensed well and some Biahmanas of 
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exceptional intelligence were appointed in the 
service of the king. The sage then told the 
Idiio’ to follow him in the forest with his 

O V’ 

horse, which was done with a great procession, 
where all were ordered by the king to return 
to the city which was at once executed. 
Wlien the king remained all alone with the 
sage, he began to put his leg in his horse-block 
which was prevented by the sage by a sign, 
asking him whether there was anything else 
written in the^ said ordinances which was 
answered in affirmative by the king. 

Asliiavalcra-ls it written in the ordinance 
that one should have a spiritual preceptor for 
eternal knowledge and is there any statement 
about the fees to be paid to the preceptor ? 

JdnaJea-Yes, my Lord, and I affirm the 
vow to give my life, kingdom, wealth and all 
to Your Lordship. 

The learned sage then went away into a 
penance grove and the king remained a statue 
on the horse-block. Finding that the king did 
not return to the city although the sun set, 
the minister and the concerned .went for enquiry 
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and the statuesque king was removed to the 
city where lie did not answer although 
innumerable requestive questioKS were put to 
him. Even in the palace, attempt was made for 
answer and food but neither was done by 
the king as his whole body with its parts then 
belonged to the sage. The learned sage was 
searched for high and law and brought to 
the palace after a high search, where the 
minister begged of him to know what be had 
done to the king, in reply of which the king 
was referred to by the sage, who convinced 
all with the sage’s order that nothing was done 
to -him. The minister then prayed to the sage 
to make the king as he was before, in answer 
of which the sage told them all to go away 
but the king. The sage then gave him food &- 
asked him why he was not making use of his senses 
and he said in reply that they were then owned 
by the sage by a vow and were no more his 
belongings. The sage was highly pleased at 
this and convinced him that knowledge of the 
Eternal was not to be given to the unde- 
serving without examination. The' learned sage 
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then aclcled^^Oj disciplej be convinced thcit thou 

$irt the Eternal tlij^sclf, thou art liberated 
at all times; tbou hast finished thy duty in all 

the obtains an-d the unobtainable, and thou 
art the whole and blissful”. The king on 
hearing began to make resolves and alternatives. 

“I am enveloped, changeable, ignorant, how am 
I possibly be Eternaf’ ? The king, so thinking, 
presented the following submissions and tne 

answer is the burden of our Ashtavakra-Gita, 
English Translation of which, forms part of our 
Supreme Philosophy as a summation; 

” etc., etc., 

ATTilbalars, Tutorial English* Sanskrit Classes 
for scholars and collegians, situated on the 

Rajamahel Boad, Baroda, from 1910-14, will be 
•recontinued, and the tuition shall be freely impar- 
ted in . the ail to jail provided the public is 

permitted by my learned I. G. P. or Jail Superin- 
tendent. Sanskrit tuition shall be imparted just 
as it is imparted in Kashi to Brahmanas on al- 
together different method, taught to me by my 
learned father-a scholar of Kashi. Officers are 
•requested to get me permission for this ‘common 

muse' and send their sons for a study, 

Ambalal Motiram Thakaaq Central Jail, Baroda, 
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at the end of each dis- 
course is right; their ;^fsre is 
3^. For the inconvenience of the types into the press, 
the proper word is printed as ^ ivhich may 
be read as on page 68, 81, 82,88, 93, 120, 121, 
132, r56, 163, 164, 165, 186, 188, 197, 202, 
216 and 220. The Sanskrit XYIII, 61, 

page. 215 are imprinted; they are 

37Tq S5^f%; I 3?fq RQf%~ 

C» w w 

Gujarati verse lY, 1, page 112 is printed 
on 129, whereas English Translation, lY, 4, page 
114 is printed on 134 as they remained unprinted 
?vt their proper places. Numerical figures of some 
additional shlokas are misprinted; they are: 14 
unfigured on page 75, 14 for 15 on 77, 15 for 
16 on 84, 19 for 20 on 94, 24 unfigured on 
111, 24 for 25 on 115, 30 unfigured oh 129, 
39 for 40 on 206. 3 ?^t0’s Sanskrit definition 

promised on page 254 to be printed on the 
last title page, is printed here. 53 
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vSorae Sanskrit words in sblokas found unjoined 
and some unseparated, are not included in this 
Erraia as they are grammatically correct. Xcgli- 

gence of the press in their joining and separation 
in this edition, will be specially attended to in the 

second edition. Sanskrit word means 

‘ aliernaiive ’ hut it is misprinted as ‘alteration’ 
etc., on page 149, 159, 190, 191; in like 
manner ‘ ’ means ‘ not admitting an 

alternative or freed from an alternative ’ which is 

misprinted as ‘alterationless’ etc., on page 143, 218, 
222, The matter of 38 pages after page 64 is 

paged in Roman figures (characters) 1 to XXXYIII 
because it was first thought to be put at the 

end of the book regularl}’^ it 

as it is, but it is placed in continuance of the 

present matter thinking its perusal- more suit- 
able for a reader along with the continued 

matter. The minor misprints and minor omrais- 

sions-are now given in order in a broad gaze 
and in a different manner. These + + -i- signs 

show that the matter is unneedful ’ and should 
be struck off but if these x x x are in the 

biginning, they sow that the matter printed on 
the other side, remained unprinted. 
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XXXYI Fabulous story^murders law & lawyer. 

Note: — I am sentenced for life said to be 

of 25 years with Es. 500 fine recovered, for 
suspecting me in my maternal uncle Eavishan- 
kar’s murder chained on 24-5-18. His corpse 
was found on 16-8-18 after 53 days in an un- 
identifiable condition according to the post- 
mortem in Maratha Anandarao^s house-a jail 
bird of 7 convictions and the victim’s nephew 
Hatavarlal’s servant and an approver against me. 
I was a ‘ trustee ’ of my said uncle in his ‘ will ’ 
for his would-be wife and children, executed 
by him on 25-5-18 & attested bj’' 7 who admi- 
tted their attestation. I was also his legal ^attorney* 
appointed by him in the Baroda Eesidency on 
31-5-18.^ His marriage was settled with my sister- 
in-law for whom Natavarlal was a match. 
Witnesses stated in the court that the approver 

murdered him on 15-6-18 in conspiracy with 
Hatavarlal which proof of witnesses was 
disbelieved along with my first complaints exhibits 

263-64 against them. I was again sentenced for 
10 years for his ^wilV. The Eesidency took up 

the case of the ^powtr of attorney' and decided 
in my favour purporting that Uhe approver was 
a damn liar and that the power of -attorney was not 

forged'. But belief in the dead drunkard disconsiders 
British Judgment & imprisons me for 35 years. 

Ambalai M. Thakar. 
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Apperception. 

2 Now the Light of the Diciple's Appercep- 
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5 Now the Absorption spoken by the 116 
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tual preceptor y’[J^Pi3A;kMPl tsv 

1° ?i’ 

11 Noio the Wisdom '1 1 in,* 139 X^k 

12 Now “ Exactly so ’’ ” 146\yS 

13 Now according to DeliglW^ *dH 152 

il. '13^* 'IHR. 

14 Now Tranquillity 6^ ^liPl W 158v\C 

15 Now the Essential Nature 6^ cIt4 160\\o 

16 Now the Aclclitional Sermon 6^ llOvso 

17 Now the Natural Character of a Sage 176 

6 ^ H 

18 Now- the Peace 6^ Nm XC 185\e.\ 

19 Now the Self-Repose 6^ 234\z^ 


20 Now the Pimancipation while still in the 240 
■body spoken by the Disciple 6^ 

21 Now the Numeral vrdePs oration 250 

6^ c-H^kl yihl^ xxu’> 





Ambalal’s Commentary, and English Ttanslation with 
Grammatical Connection of 


ASHTAVAKRA’S GITA 

FIRST DISCOURSE 

CALLED 

THE DESCRIPTION op the SERMON 

OF THE 


Hw qsiq sr^?:o(g^ ii ? ii 

II II 

URSRT^ ^ I 

%1»4 qtl si^ II \ II 

5i¥rr fTR ^5^ I fi%; 

^ siT^ m ^ ii 

■ I’m sy^i 

fisjioi 5|(Sct, ^ 





Ashtavakra’s Gita 66 


Janaka said: 

How , is wisdom obtained ? How will 
emancipation be secured ? And how is dispassion 
attained to ! 0, lord, you ma}^ tell me this. 1 

Commentary : The real meaning of the 
word dispassion^ dislihe, displeasure, asceti- 

cism or absence of wordly desires and appetites, 
meseeras, requires commentation succintty in ad- 
dition to its meanings in English. 

is a passionate revolt from all limita- 
tion of the Self, from all selfishness, all selfish 
and personal attachments in himself as well as 
others which constitutes the indispensable pre- 
requisite to a true, earnest and fruitful enquiry into 
the origin and end of things and is the counterpart 
of the yearning for liberation from pain, the 

essential pain of bonds, limitations’, doubts and fears 

and lack of the supreme and final Self-dependence. 
The mystics’, “ Hark Night of the Soul ” 
before it attains final certainty, the Slough 
of Despond, ” are alied to, though they 
may not be quite the same- as-, Hi 


^V5 
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order to lead successfully to the great reali- 
sation, the must be benvoleiit, 

philanthropic, not mere cynicism or mere 

indifference to see others in pain should 

be the greatest pain. In order to enter on this 
realisatipn of the Infinite, - the ' individual ’ must 
have begun to turn from ‘ individualism ’ in 
its triplet form of clinging to 

the finite, intellectuall}^ emotionally and practically, 

i.e., in thought, feeling and action, towards ‘ uni- 
versalism ’ in its corresponding threefold form of 

^T5T, i.e., monism, philanthropic, 

altruism, and asceticism. Passionate rejection of 
the selfishness of the. personal or individual self 
is quite essential for otherwise the Universal 
Self will ■remain hidden-for the plain reason that 
the eye which is turned to the finite by selfish 
desire, cannot see what is in opposite direction, 
the Infinite, to which the eye can be turned onh' 
by unselfish desire; but when it is so turned, 
it simply can not help seeing if. The King- sage 
Bhartrihari’s Vairagys’atak shows that fear 

enslaves every being-a beggar and a great 

emperor alike, except an ascetic who has 


^ c DQcti 
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subdued his passions. 

fe'tficr I 

^ ^rf?^ ^ %5:T3^r^^nT?T^ii¥rt^R 

II II 

%fra I 

4t^s3i II R II 

^TSr II 

^(Scl4. *Oill9i 

tm cim RARtn<ii, 541^1 R 


My dear, if thou wishest absolution, abandon 
sensual enjoyments like venom; resort to for- 
bearance rectitude, contenment and reality 
like netcor. 2 


IS^ote*- Difinition of — spiritual preceptor 
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5 ?t: %^?rfqTq^ %sT: I 

^ 11 ?73^3ife 

Grammatical Note :— hth is a term of 
endearment and of respectibility in Sanskrit 

See Panini for further particulars. 

<!r^ f%S5 II \ II 

STyqq-: — ?r I qT 3f55 ?r I 3?f^: ^ I 

5r 1 ^1 qqf ^erf^ot shcfit^ i i f^sq iWfe ii 

Cl^L 5Himi ’Hi 4, g&l'Hl (kn 3 

Thou art neither the earth, nor water, nor fire 
nor wind, nor ether; consider the Self-their 
witness, j^ure intelligence for liberation. 3 

31^ (I « II 

3Tfqq:— srfq ^it ^ 

35^50* qq qiR: II 

^ cl^cl ?l =!nRlH V 



\5o 
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I£ thou abidest by a repose in the understanding 
separated from the combination (body), happy 
and appeased just at present, thou wilt secure 
liberation from bondage. 4 

siMsfe *1^ II ^ II 

gtF^:— csf Sl^t: *1 1 3TTSHft si I 

FF I 3?5IFI:l%i:TSiiK: I^TS^^II# 31% ’531 II 

aHaWS-flil SHlSlifl SJlJfiHH, h& d’ 

fi-?l yiSia -M 

Thou art not abrahmana and other castes, 
not belonging to any of the four stages of a 
human life, not an object of senses; freed from 
attachment, fomless, world-witness thou art; 
be happy, 5 

Comentary: and In the 

strictest sense, does not mean here only 

owner of a hermitage or abode, but it means- 
belonging to any of the four stages in the reli- 
gious life of a brahmana namely (1) (2) 


K5\ 


(li<coiir?o 7] 


(3) tnftrr^JiT (-1) 

res])ective ineaniiigs in Enfrli?li arc (1) roli.Lrious 
studentship witli celibacy (^2) d'ho state or order 
of a liousc -holder witli domestic, affairs (3) a 
hermit in general (-i) and renunciation or 
abandonment, of all worldly afl’eclions and ]K)SSc- 
ssions fixing the mind on the su])renie b(3ing. 
The first three staues are enioved to Kshtrivas 

V . *1 

and 3 'ais as also; according to some they can oven 
enter the fourth. The learned sage wislics to 
show that the 8clf has veiy little to do with all 
these stages of a life but in order to situate one- 
self in the Self or rather in tlie ])rofound absorp- 
tion of the Self, the condition of '^rrpq’ dispassion 
as shown before, is rpiitc essential reqiring 
certain rules to be observed; namely— 

e^egrr, ¥ii%, fir^r, 

and etc; let us define tliem in Sanskrit. 

There arc /ai kmcls of Rcstraini 

^rrr rite ^ I! 

There are len kinds of Umlhiiion 




Ashtavakra’s Gita 7 2 


y =??T7n5cr^^ ^rfe^rassTsjRisrf : i 

There are two kinds of purity inmost [and. 
outmost 

•v. 

II 

There are eight kinds of celibacy 

\ I 

fe^TTRf ^ II 
t?:^?%5rTO3T SS^f^cT ??5f^lVl: II 

The following cbaracterastics are born of the 
harmonious faith 3S5:§;r 

VS' ^ -^321%: i 

^^5rrR^%^: |i 

There are nine kinds of devotion , 

^ qr^^srsTw i 

There are fourteen kinds of worship 

II 
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There ?lvq fourteen kinds of knowledge 

^sjimoT I 
s^ni: ^ftes>5Rt^ a52?r i 


There are ten kinds of religious cho.raetGrasiics 

II 

The way of. practice for the removal of miud’s 
distraction for meditation the eighth and last 
stage of Yoga ^J7rfw 


W f^r^: I 


The definition of a particular posture, of sit- 
ting practised by an ascetic wTiile meditating called 

This seat is also practised by brave 
persors while sitting with a king. 

^ to: ^r- I 
^i;qjTqT Ii m 


m ^Qcii 


Aslitavakra’s Gita 74 


^ 1% JltTOTR j? I I 

^ ^ ?i%T 1 1 ^11 

37?q«r:— f%^ v:Tjqf^r ^5k flR^TR I ^ 511 
5T 37% I YftrKT 3?% 5T I gtf? 37r% II 

cll^ ^:-ot IsL^lSi 

hS Jjcll ci(^ SlJjCll, ^Jid OiOictH ^ 

0 Lord, righteousness and unrighteousness, 
pleasure and pain are mental, they are not 

thine; thou art neither a doer nor an enjoyer, 
at all times liberated thou art. 6 

?5TflT i^iJTqtsTH W(^1 I 

^ ^ II vs n 

37?^27:— 37% 1 q;^: ^rflSSr^T: 

37%: I 374 q;^ f| ^ ii 

2i5J ^-21 cisfl Oi\ \S 

Thou art the only 07ie observer o£ all, 
always liberated as a rule; certainly, this is thy 

bondage that thou seest the others (bodies etc; 
separated, ) as a seer, 7 


vsM 
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35t I 

^Tf II <i II 

S7f^:— 3T^ 5fr^t %jk 

3?^ 5i7cr? fT ?t1t Tftr^T II 

'4 ^*4, cin (jji^i) 

‘4 R'^tm^ci, ■^l il ^'^iHi Qii^i <: 

Thou art bitten by a great black snake of 
such an egoism as ‘ I am the doer ”; 1 am not a 
doer'' Having drunk, in this manner, the nector of 
endowment of faith, be happy 8. 

Grammatical Note: The opinion of prof. 
Bain, methinks, is .quite true that the particles, 
belonging alike to all subjects and all styles, are 
the very hinges of composition, the most im- 
portant of which 5 RJ, 3?f^, !37?r, 37fT, ^ etc., the 
commentator wishes to define here in Sanskrit. 
Definition of the particle 

li 




^Qctl 
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^f|5n I 

§# *t9| II ^ II 

3??^: — q;^: 3?^ 

i?5?rr5q‘ 3?^5r5iif^ 

2M k ^loi 

^t\lh ^*'>{1 ^ <Hl^ h^> BM ci«rl iHi-ui ^ 

1 am the one purihed wisdom, having con- 
signed the forest of ignorance to the flames of 
fire with such a firm conviction, freed from 
grief, be happy. 9 

^ II <: » li 

3?5cP?': — §? ^TO 5Trfil 

^ \o 

Hither and thither, this world appeareth a 
dream— image like a snake for . a. rope; thou art 
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5>iVhih 

the supreme s])irit of sipiremc joy. not li;i])pily 
with that wisdom. 10 

i^i fs ^i} I 

’TT rr: ’H't II II 

ST^Tcr: — g^rBTJTTJfT I % S7!q=^: I 

frm: I W HT ^ ^ II 

^?5Cl eUgl'Hinl ui’^^cdd 

hCcI ctdl 'AQi rtl<l. 'UViiui 

Desirous for salvation is lihoratcHl, moreover 
fixed arroLuintlv for a hondaLu; is 

fettered indeed; as is the dcsiiin, so is the 
acquisition; here is the definitemiss of truth in 
the rumour (of the. learned ). 11. 

Commentary : Certainly, a man consists of 

his faith. This trutl) has also a support from 
shree Krishna. 

^ ^ mTR I 

cf Hqlrq qrfei; II q. Si. 'I II 

q VTR qr ^ I 

srfq s??H (%) ^ qT%. 


vs^ 
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Translation i AVhoever, thitiking** upbn any 
being at the end, leaveth off the body, he goeth 
only to that being, 0 Kaiinteya, ever to that 
’Onformed in nature. 

3nri?r HI# I 

II ?■=! II 

3T?cr?i:~3Trc?7r I 

grfj: H 

^ICHl anfin ^Jjcl ^cl«l 

The Self, appeareth a world-object. by delusion; 
witness, the Lord, the ever- complete, the one, 
liberated, the principal of vitality, non-doer, free 
from attachment and desire, pacified he is. 12 

Literary Not^ : -The word produces 

too ?nuch confusion to a common reader in its 
manyfold usages with compounds and so the 
commentator wishes to explain- it with almost all 
compounds within his knowledge. In this book 
also, it is used many a time and oft with diffe- 
rent compounds as. will be noted later on. 



■fern? a verb iiipuni: to 


think. ]n*rf(‘iv«‘ pi«* . 


with prnlixc‘5 to lender over etc.. «7FI=3^ 

to remoinbur ef^*.. to con^iih'r t't*-., 


tli?rriininai.(*, weiali !i< iiii adject ivt' 


mean? reflected, meditated upo net*’., and lia-- L'^or 
nniimbered fompoiuul? a? Immcnrini: 

l^^f^T^TT^-fTft^aLtractive ete.. imw a**- a iiown w** 
want to ? 0 (i it witli difi’croni - nuMininu?. f^JJ 


mean? percejuion. mind, life en*., with et»m}>oinid> 
f^nTTrJTJJ the thinkinir faculty. feniWWT the sonl 
not freed from im]mritie?. ferirJfTO (adjective) 
crladdenintr the mind or heart fe?ipqr spiritual. 

of expansive, mind. int(‘llectual 

capacity, ( noun ) the Mi])reme soul. 

To make it indefinite in ’sense ferf , 

^^5 Wt etc., are used with it as 

etc. Wlien used as %H5ITj it means life, 
consciousness etc., %?tJT ( adjective) animate etc., 
f^5?r the Supreme beinir. T^ternal The 

mind. 


>g^ p5(T x{T^ ll?il(l 


^Qc^l 
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i o 

Sfn^r^: gj? 3Tg 3TTa^:fI • 

3^ 3?TcJ^T5f qR:frr^?T II 

01l€4 *h‘cI^ Qltci Qiifi, “ j|' ” 

;^icl Rl'clTt 't 

Having abodoned l-ness, fallacious appearanc 
from delusion and outermost and innermc.. 
characterastics, think over the rock-seated, app 
hensive, and monistic Self. IS'. 

|R i# lUVIl 

I qilts?- 

31^, ^57 m. ^^11 

01^ ?sl(A8(l Oi’tiri 

‘I ^ il ■HW \ 

0 little boy, thou art bound with a bond 
of egoism for a combination b}^ a great efflux 
time, cleaving it asunder with a sword of cog 
zance as “ 7 am ivisdom^ ” be happy. 14. 

Note : is a sign of enderment in Sansk^' 



Cl S’l'-'ll'l 


rir*: •ii'i-.iii!’** >*1 


wr^im Hr-:n*Ti'-.frr ^ nii-TTsii w^i=r: i 
fe ^ »T<nf'w^5fn ii V*. i’ 

cT?5PT:--?5f wrn:*i: ’iTfn i s^nTU-i: 

ffri-sR: 37HrPl nTjJnqit^ -sT-i nr .7 7 k^v. is: ■■ 

hVi 'l' P.iVrS, l\»U^Ur. f-'.**.‘:'l 

'r'd "I 'i 'i'‘t 

1 Iliill Ji**‘ r«‘!:i*:»«!si*-*'*. . ••■.! • 

'•||•■|•1:1^•'•*‘. I l■r::li«I*• li-j* r* ••■.i 

* • • 

|>**rr«iriiti’(li :ii«'(Hi:r;<i*i. l.*i 

lii*! ’I'n'sw: 1 

qi jjq; %pf=j?l*Wg II '<5 II 
3T??pt:-- r7 ?»Tm rii^r ’wr'in: 

q-»i^s%*'4»;-7: I nn: II 

'iv Tui-.J rij rUCjl^d 

f«« 3 .Jj fs^Tt'Jpi n rtf.t.. Vl.s h'M ^ ^ 

This W(ir|i| i^ niunili «.i hv liii-*-, »!t»-:i'I'-' 1 ":i 

ilifii*. iriily. l•Il••.•:lllfV iif iiiiriiii-il w i«ilii!ii ii:ii!i nr*, 
lio iiiif III* iiifiiniiiiiiilfti. ]ti. 

ftfem fw: siiiBiqT i 
■=<i*ira^R?:^5qt *1^ ii ii 

3T?77: f^TW: I RVT^'; 

swT^r^Rs:-’ ii 
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^[Id^a ^(4 

?iiQi 5 (5^ ^ci‘i ^iwmi, Rbn CH!:I ^ \i9 

IndifEereiit to wordly persiiits, unchangeable, 
excess, the heart of coolness filso means 

the moon), ver}’ deep wisdom, unagitated Ihou nri: 
attain to the abode of pure consciousness. 17. 

11 ?c 11 

37?qrq-:~;gT?HT^ I fT 

*3:^ rf^'^tq^SiJT 5r ii 

3>iUHl Cll^l 

=yii ^i?l, ^<!yPi ^*01=1 \c 

Consider the form (I'ocly) unreal, formless {Self) 
is changeless; there is no possibility of a rebirth 
by the knowledge of this essential nature’s 
sermon. 18. 

cwmRti^ TRa: II ii 

^ 1 nrq- qf^cT: II 

3HI. Pl^‘<aR *1^ 




<:3 


First! discourse o 


«3 


As that mhror is iuuard and outward in the 
midst of the imao'e in this body, on the other 
hand, the supreme Lord is in the heart, all 
around. 19. 


sTfr S'?! 11 II 


^b, 

R.o 

As the one omnipresent etiier is . innermost 
and outermost {all around) the pot. likewise the 
perpetual Eternal is continually in the multitude 
of all beings. 20. 

Commentary: — The aspirant should under- 
stand that this Gita is the principal of 
attributeless Eternal distinguished from 
Enternal with attributes — the incarna- 
tions of the Absolute as Shree Ram, Krishna etc., 


My definition for the Eternal with attributes 
would thus run the inward or 

abstract Self or the Universal Self or Ego, 
possessed of the three attributes 


^Qdl 
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the triad of the universal subjective 
princi]3les of action, knowledge, desire or, 
rather omnipresence, omniscience, omnipotence 
in contrast with its opposite Root Matter 

or Root-Nature cognisabilit}^ 

mobility and desirability which are also substi- 
tuted, in connection Avith the individualised subject, 
for Jind then mean the subjective 

principles of cognition, intellection, motion, action 
desire, Amlition. 

Unsufficient Avith this, the present Gita 
teaches a man to be emancipated while 

still in the body from narrownesses, bigotries, 
superstitions, sectarianisms, illiberalities etc., Avith a 
liberation from doubt and fear in respect of the 
soul’s imortality and infinity; it may also be 
from the bonds of the flesh in the mystic sense 
of ability to consciously separate and reunite th 
subtler body and the denser. 

Let us, therefore, repose in the Self.Avith. al 
our being, with unflinching devotion, Avith un 
divided heart as directed in the Maha Bharata, 



d''i ^(Icll 


Ash j;:! ^'^l Iv ra ’ s Hi ta S 5 


cf^TT^Ti ( ^ ^tfS^ 

^-.HTTKnTT =^FcI^rrfIT 11 jjg-T^TT^'rT 

Ijiistly. let us dclinc and nxplaui rour name? 
ocenrini:' in this hook ov(5r and anon. 

O 

(]) as an adjoetivo means ‘ueiicratinL:’ as 

a liOAvn, a father, a ])ro^onitor with eomiinunds 

elc.. lor 

Sitfi. was a foster fallier of Sila. He is 

knoAVii as a great i)liilos<')]>her Jind danaka A ide- 
lii or A'ddehmukta-hodiiess emanei])alion. (hirived 
by Jiiin after the present Sermon of our 
Gita. To liim Avore the extremities of ])ain and 
pleasure equally agreeable. 

He Avas a father in kiAA* of Kama, the greatest 
hero of India and the sole unriA'alled archer in 
tlie land, believed by us an incarnation of God 

Himself. Janaka’s countrv is knoAvn as AKdch 

«/ 

or A^ideh Nagari in the District of Bchar AAduch 

O 

is also called A'lithula Nagari. 

* y 

(2) uoAA" requires to be defined and 

explained. means an aggregate of eight 

means deformed. He Avlio Avas Ijorn 
deformed in eight places, is knoAAUi to us as 
How the cause of his bodily deformity remains 





AslitS,vakra’s Gita 86 


to be explained. It is said that he interfered 
with his father Kahodhas' studies and so he had 
to suffer this. But he saved his father from the 
water}? grave to which he was consigned when 
defeated in a literarv controversv 

(3) dtrTT also requires us to know what it 
is. Gita is a term applied to certain sacred 
writings in verse, in the form of a dialoo-ue and 
containing an exposition of certain religious 
doctrines, name!}? 

(4) is the last proper name to be 

defined and explained here is Sanskrit and 
English as it appears a commentator of this book 
though possessed of scanty powers of descriptive 
speech and yet also a translator with limited 
knowledge of this work-the Crown of knowdedge 
quite unlimited. means a mother, also 

used as a term of respect in Sanskrit and /s a name 
of the Goddess Durgd from whom the present 
name in solution comes forth. is an adjec- 

tive and mQ^Tis-devotca w. It would now run 
in this manner 3fgT=!TT: (genetive) (gene- 

tive) snr^sFTTffcTT. A, 




I'irsl: difconr?;^ 


suid before. Ainbriird’s father iiad a inaster-pieec 
knowledge of Sanskrit and astrolon-y and was a 

devotee of devotees of 3T+=^T and not, nindi ]ess 
his sow In elassieal lilerat.nre 57+^ is the vocative 

of STISTT whieii means also an eve. His father '’ailed 
him Ambit although that -o railed Ainbrdfd’s 
age bordered on I'.i. The meaning of the word 
3 ??^ is water without wliie.h mobile or immo- 
bile would not exist. atcr ereat,r< the world an<l 

dissolves also that into itatth<‘. limr of ibe (H.-solu- 
tion of the world {'See Hhagavata '. In Sanskrit 
language has more than .50 ''onipo^iiirls-tho 
most important of wln’eh are :! 7 . very f)ften 

used in Sanskrit literature, which the com- 
mentator. as taught l\v his father, gives here 

owing to their imjiortance. bnllumina 

a lake floddess 1/ixmi 

— the sun, the reg’cnt ol water 

a current of water a clroj-) of 

water hail the nut tiee 

which clears water a, bucket 

spoi’ting in water 
ail meaning the lotus 

all meaning tlie oc:ean, 
alb meaning cloud. 


CL 
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'■i ‘v 
OO 


The real meaning ^vith its essentiality of 3T?5fT 
is considered by the commentator to be and 

in support of his belief, he cites here a shloka from 
with its translation. It is a beautiful 

•s. 

hymn to and the Self-the dweller in 

the body and nature, as Eternal Man and Woman. 

Translation: — She is manifestation; Thou 
the Final Cause thereof. ' She is sense and 
body; Thou the Soul behind. She is name and 
form; Thou the basic Thought. 

II 

Tliuri in the Ashtavakra’s Gita composed by the cele- 
brated Vishveshvara, the dialogue betAveen the blessed sage Ashta-- 
vakra and the king Jo»naka, the commentary and translation by the 
one devoted-to tbo Goddess Amba (Pleader Ambalal ), the description 
of the sermon of Apperception, the first discourse entitled. 



THE SECOND DISCOURSE called 

Nuic the Light of the Disciple’s Apperception. 


fgfilT IRII 

srit ^>^st sff^: i 

lirffmq? Rlftci: II m 

3T?^?T: — ST^T 3T| gm: Cf^ I 

nicT il 

Au: — =i'Hl RM ^<b 

(3tIH ! 
Wcl \ 

OJi ! I am stainless, appeased, self-sliining, 
self element by nature; 1 Avas ridiculed by. infa- 
tuation for so great a period of time. 
Grammatical Note- Dljhiiiion of the particle S7^ 

\<i 3T^ fgit^ g qi^DjrafSr^T^jit •■ i 
a^i'SiT^f il 

^sri ?i«n i 

srit w ^ ^ ftTT. Il ^ Il 



:»Qcti 
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^ O 


— q;^ : »3:iT 

: ^5 Wl'^ JTI? 3T5!7^r f%=^5T ?T ^ II 

•n, 

=*Hl an 

yi^ ^ MH 5HSiqi ci(^ ^ 

Just as [ tlie one, illumine- this world, like- 
wise this combination; henceforth the whole 
world IS * mine ( Under my Wupervision ) or a 
little is not mine. 2 

Note : — This combination with the world- 
process is ]iot mine as it delusively appears. 

Qranimatical Note : Dejinifion of ihe 
particle ^ 

qqTS|;^T ! 

II ^ 11 

gT?^?r;— 37^T 3?^5rT 

yt^‘ 

'hihi ^<3* >IWI 3 

Oh ! luiving abandoned the world with this 

body at this time, I, much more from skilful 
knowledge, behold the supremc-Self. S' 
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Commentary: — Scrijnural ordinance? deside 
that this body has three conditions ^r^ur 

and which can be translated into English 

as astrornental, causal and physical respectively. 

^ o * 

^ fi«fT ii V li 

sis^qr: — Jiar aw ; araa: rast: a 

^5?jr STreftT^T; ^ II 

Just as the waves, foam, and luibbles are 
not differentiated from water, hence the world 
gone out of the Self is not divided from the 
Self. 4 

3T?^5f;— ^z: ^gJTm: tr^T 

^ ^Ir3qr????T^ nej- li 

<=1^ 'vlii 

=WiicH ^U'H ^AtMVA o{^{ M 

Wher' fore a garment, on investigation, is 
only a collection of thread, likewise tliis world. 
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on judging, is o'nly a subtile and primray 
element of tbe Self. 5 

at i 

ti«jt af![fa li ^ n 

g7?5rq-:— get 

KJ. 

Ci 

^VHl Jj^Hd. 'h 

As the composition of sugar in the juice of 
a sugar-cane is manifest by it ( sweet juice ), 
accordingly, this composition of the world in Me 
is manifest by Me constantly. 6 

stOTifwtsmsto sTRaiwm i 

^ ff ii « li 

37?^?r:— S^FrmtRTH ¥rTT% I STrcfTtFr^fm ^ 

I 37f|: '4TTfe I o^fTRTtJ^ T% ST 11 

3HUH Qim, ^U'H^W 

dRl 19 

The world appeareth by the unwisdom of 
the Self, it is not evident by the Self-wisdom 
just like a rope appearing a snake by lion-know- 


dr 3 w{l?r'4 
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ledge, it doth not come into the mind by its 
knowledge. 7 

c(7If*ft?T <?3 fs H <i II 

3T?^?T : — ^ : T.q 37^ ^ STrifrr^fJ : 

3TRJ7 <7n :| 1 3T^ n-.Ef f|;ll 

«lfe, ^ W BM 

The light is my own nature, I am not super- 
fluous from it, whenC'-er the world shineth, I 
( the Self ) shine in that case. 8 

51ft I 

m qiait ^’-rr II ^ II 

3T?^^5-:— 37gT ! ffft 37^r?FT^ I 

^ 7:;wrl ^tk ii 

-H'xiiai 

^:i\ ('Hlfe) (i- 

Oh ! The imaginary world appearth by non- 
knowlege, just like silver in the oster-shell, snake 
for a rope, water ( mirage ) in the rays of the 
sun. 9 




diV ^Qcll 
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'1^?!% !f:5% w !i ? o II 
??fq ^ ?T5:rT 
3?i^ ^¥t: II 

§Mw^’ ca^ CiRaHSi 

U«i \o 

The world is gone out of me and will be 
dissolved in me just like a pot in the clay, 
waves in water and ornaments in crold. 10 

CTi 

3Ti\ 3tt qqt q® j®qi# ®);q ^ I 

fqgq: ii < ? n 

37^ 37^T ! JTT?! 

37 ft I% 5 ^: ^ RfTt^: 57 377% nm I! 

•H^ A'Hm'k. I* (?sia 

\\ 

Oh I I iiave a stand-still even at the 
destruction of Brahman and others of the same 
nature including the world with all its support 

and circumference; I ha.ve no disappearance: 
a prostrate to' Me. 14. 

QraminmaticaS Note: Difinition of the pari{ 
cle 37fir 

37 R 1 OTIW^TT 

^ II 




Sec ond discourse 95 

srir w. 1 

37?^: - 371T 3Tf TTfT I 
STsq I ff ^ 3?r37qT f%'G^ 3T?fl^?iq: H 

rlH^bP. ^ 

'^Cli 4', ^5!|¥ 

Ob I L Hail to Me. 1 ain the one even 
:i dweller in the body neither s;oiiig' anywhere 
nor coining; T remain pervading the world, 1'2 

3Tit STf qqi ^% 2;# I 

fHl II II 

gT?qq;— 37gt ^ 

37feT ^?r 1%^ 11 

"H^, 

Oh! I, a bow to Me, there is no expert 
here like Myself, who without a touch in the 
body, hold the world long since. 13 

3?^ 31^ qqf m ^ fk^ I 
35fq5[T ^ hI II ^v'<^ II 

3T?^?T:— • mi 3T5T 5# ^ ^ 

3Tr^ 375ii^T ^ 11 
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^IB ^ 

-HLBJ =i?L "HWl ^l, cingfl ^Irt (5^41 \Y 

Oil ! I, a prostrate fall befor Me, I bav 

not a little or perhaps have the object sense 
of this speech and mind, all in all. 


Comparison of Eastern and Western 
phiiosophy-The Self is not nothing but i 
is not anything : 


I have not nothing but T have not an3'thing an 
if there is anytliing as mine, that is the Self < 
perhaps the object senses of speech and min 
Affirmation has . negation hidden in it and neg 
tion has, affirmation hidden in it. The prese 
commentator succintly makes critical remarks on o 
point, of Western philosophy not ^Yith an eye 
lower it, but to bring the reality of nature 
further consideration of both 'the Western a 
Eastern. The present text books of deduct 
logic themselves, most barefacedly! After S( 
mnl}^ declaring that A is A only, and B is B o 
they at. once proceed to say A is B, and 
C, therefore A is G. • Now if A is A/o 
and B is B only, and G is C onW, how ca 
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ever be B, or J3 be C, or C be A ? If A really is 
B i-c 'identical' ivith B, then wby have two 
names for tiie same thing ? Call it eitlier A or B. 
Sanskrit BVd/ misappl}' these 

laws of Universal thought i-e Being, as if the}^ 
were laws of the individual and concrete 
thinking which is different from being i-e for 
wiiich the distinction between thing and thought, 
idea and reality holds good. It does not say 
A is JJ. and B is C, iherefore A is (\ but 
ihat A /ia.s C because C goes v:iiU B and A has 
BAt does not artificially separate out an utterly 
sterile deductive or formal logic from the wholly 
useful inductive or real logic, but combines both, 
as is inevitable ancl natural. The true and full 
significance of these laws of thought appears 
only in inetaphysic, as laAVs of Being i-e., Univer- 
sal thought, likely to appear on further points 
of higlier philosoph}^ not given lierc for want 
of space for which the coranicntator regrets 
he cannot do in thts religious book partly for want 
of space and partly for a subject not quite essential 
for the present purpose. The commentator 
intends to 'write a book on Eastern and Western 
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Philosophy in which he hopes he will try to 
establish certain philosophical points hidden till now 
in darkness from the knowledge of a seeker for 
emancipation. 

Grammatical Note: is a compound of 

is used in three chief senses er, or 
perhaps^ and cdso. Let us then define 
Definition of the particU 3T>J 

sTrcrr^it ii 

HR HT^T ( 

37HT?iT^rR II II 

fTR 14 

STfTRTH ^iTTR R^^T^T: 1} 

qlK ^ei ^ ci(j{l ^Lcll, ^*51 

^ ^ Qil5l, cl R^.V<rl m 

Substancially, therp is no trinity ( triad )— 

knowledge, knowable and knower, wherein this 
becomes evident by illusion, that is I-stainless. 15. 

Ns[^3qgi: 11 

o 

SJccHT: — 3?^T I 

Srt ^ 37?^ Ii 




CHlfa, d* Rlir'H 

yi (h^^hi ^ H 41 hU ^-q (bm) 


Oh ! clnality is tho l)asis f»r distress, I am 
pure, tlm supreme soul, the one: untrue is this 
all visible, its remedy (luedichic) cannot be other 
than this {unch/alifi/) 16. 

Commentary: h e ^ iihimit^ 1,* : i^n « IjC 
duality or narrowness. This disease of dualism 
can only be cured, by the best medical remedy of 
non 'diialism. If there is no dualiiy, ibere is no 
need of medical remedy. Shri Krishna says to 
Udhishtbir to render pecuniary hel]) and oblige 
those who are suffering with the disease of 


])ovorty because medicine is needed to those wlio 
are really diseased and -not to those who arc 
iindiseased and healthy. Likewise no medicine 


is necessary for non-dualistic. Shri 


Sliankra- 


chaiya says a man attacked with ambition is 




’qq fkm^^ wi^w 


loo 3 Qhi 
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Rcsr fypi n 

§Hi[^i oiiH 

' Vil . 

1 am the whole of wisdom, the limitation 


( body ) is arranged by my ignorance, by siicli 
a constant observation, I have a stability in the 
comtemplation recognising no distinction between 


the knower and the known. 17. 


^ ^ gTcin5i5;i«f!?T i 

3?^ ,j? qfg II ?<:ii 

caiG-^iici ^'y- ot^ 

I have neither a bondage nor liberation; Oh ! 
tlie world situated in me has, ■ substancially, ]io 
situation in me; I am independent' with delusion 
pacified, 18. 


31MT l%\l 

j^s:^ ^ Rferl?3;i 

STTcHT ^ 3T^?fT ^5q?fr II 



BVCL 


II 


971 


'i o 'i -"yi 294.5924 T32A 
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fif^d <^\.^ 

^Cld i;G''Hd .Jfdi ? \(^r 

Such is the definiteness that tins world with 
the body is not a little, die Self is the purified 
principle of vitality ( see Bhartrihari II 

in whom will there bean imagination nowPlO 

n«fT I 

^ij^iTCiT^lafe ^ : IR'’ II 

=^c:q?rTJ5T^ 53;^ I iTW^lS'll 

OlS^n 

3M|;g>SlS 

Body, hi^iven and, hell, bon^ge ^nd libera- 
tion and f^r ard f 

supreme sp^‘iti.„have to do with then| ) 


# -h' 3A\ 




1 ' |d d ^*5^', cdigQ ' 

dd Qil^, Ml(d ? 

Ho dualit}^ is seen by me, ob ! even a multi- 
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tude of people is recognised as a forest, where 
have I to move with affection. ? 21.- 

# 5T ^ ft ftci; I 

ft ^ 3 n^?JT WfT II II 

' o 

3T?^?T: — 3Tf ^ 1 ^ ^ 1 3?^ JT .I 

fw I 3T?i ri;cr ^ m 

ft II 

-I2(l j|’ *1 

5^ficl cl^l 

I am not a bodjv^ioi* i'‘‘‘^ve I a body, I am not 
an individual ego; I am the eternal, longing for 
the living w^a's' nw onlv- |) 0 ndage. 22. 

Hgt^4c!33;i 

STr^sri-iiSTiT qft 

SlTl 'H'^ld. 

(?45n ^ «lldl MSR ^Mcl ^3 

Oh 1 in the boundless extensive ocean of my- 
self, given birth by the wind of mind, various 
worlds of large waves ( billows ) sprang up im- 
mediately. 23. 




\o3 o{|(rvt 
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Commentary : The sum and substance of 
the whole sa 5 ’ing is that as the waves are not 
differentiated from ocean likewise, the worlds are 
not differentiated from me. 

II II 

3T?^€r:— 

3T¥rn=5TT^ or^Ttqm: ii 

^qq'Hi^l siq ^v'^i niJji &i =yi*<n. 

Moving rafts ( bodies ) are perished by irony 
of fate of the merchant-individual ego, subdued 
by the wind of mind in the boundless extensive 
ocean of myself. 24. 

Commentary: As the rafts, in the mis- 
chief of the ocean, are perished by iroy of fate 
of the merchant, likewise bodies are ended when 
the individual-ego has freedom from duality, 
resolves and alterations springing from the "wise 
thoughts of the mind. 24. 

^ II II 



\oY ^Qcll 
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P'fif 1 ) 

^’Ml^ 

&n«y, 

How strange ! Jn the boundless extensive 
ocean of m 3 'self, waves-individual egoes, dragged 
on by nature, rise beat, pla}^ and enter ioiio one. 25< 
Note: g 

ift 1 m\k 31^: > 

t^T^nf fl’5=5TT^^l 11 

^qagi- 

'dKT^Tr% ^liQ5^Tqi?J>liWf|d 

qqilOT 


Thus in the xishtfivakra’s Gitsl, composeel bj- the celebrated 
Vishveshvara, the dialogue between the blessed sage Ashtrivaki'a 
and the king Janaka, the commentary and translation by the one 
devoted to the Goddess Amba, the light of the disciple’s appercep- 
tion, the second discourse entitled. 


Tasr: 



THE THIRD DISCOURSE called 

The Sermon iovjnv<ls the Dhcq^le hy blame 


II ? II ■ 

stfT’Tira^'tRTO^^ I 

tia: lU ii 

3?fci?T;— a;#; sr.ciiisi fqtrr^r Sr^fr: 

STTcTIiresr 'ifttS’T 3^ ^{s: II 

\Y st'-l ’^• 

4’'^^? ^’51'%'Hi idfci ^iiR ? 1 
Ascertaining accurately the undestrnctible Self, 
the one, how -can thou-the steadfast- sage, have 
attachment in the attainment of the world-treasures 

^1 II il 

— STft ^^1%: STfc^Tr^RTH I 

215i7T . ^T^T; II 



^Qcii 
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aH;ilR 

cli^ <lR ^ 

Oh ! affection is frequented in illusive objects 
b)’’ the ignorance of the Self, as there is a greed 
for an oyster shell delusive of silver ignorantly. 2. 

^s^si^qtra T%u fl; ^ lU II 

3P^: — fK»1T: ??? ???( f? I%S3 ?r: 

srf^fr ^ ft ‘-^TT^fe 11 

ypR fiS'i <1^*01 R-^d 01^* Vi[ Cdt?i 

^ ^4’ 4 ^ ^ 

Where this world is evident like the waves in 
the ocean, why dost thou run fast like the 
wrethced ascertainino- “ That is /” 

O 

II ^ II 

37fcrir;— 3Tf^ 37fcRR 3?ft 

n\wM 3Tft5rT^T% ll 

aJlR =^U>h ijH 

Having even heard the Self very beautiful, 
purified, supreme spirit, thou acquireth an access 



'I CIS cR'JYl 
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to the foulness, extreme!}- attached in sensual 
pleasures. 4. 

Note : The chief meaning of is a 

male’s or female’s organ of generation, which will 
be more clear from the following verses 
but the commentator translates liere as sensual 
])leasures ivliich includes all. 

II H II 

3Tfcp7: — STfcflM cTRn: ^ 

■Slqi ^ 

How strange ! a sage acknowledging the Self 
in all beings, all beings in the Self, followeth 
selfishness. 5 

'KRlIq qi^rs^'q sqqr>4ri: 1 
sfm ^iqsRmt ii ^ ii 

3T?cPt: — q^fflS;^ ?n^5T^f 3Tfq 

3T1S3^?=[ 11 

M-H qua 

fiiui hm q^l 0ti| 04 % ^ 


\o^ ^Qctl 
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Bent upon p(;rfect uniliialit}^, ready even to- 
wards the absolution, is deca 5 'ed in the practice of 
amorous sport ( See Amaras'ufaht 
obedient to sexual ])leasure; how strange ! 

o. 

I 27r5?’§ 3T^ S7gfed: II 
bl'H ?1K 

=yu-Si^'^ ! ^ih,. hVH 

Determine the rise of desire, a dead enemy- 
of wisdom, how strange I a refugee in the last 

moment of death desireth as the most feeble 
desire. 7. 

ffip ! 

qi?rf;Tfi^q Mmi ill <: il 

f%*4tT^^T 37T^§ II 

^i<x:bR% <: 

How strange I dispassionate for this world 

and the world to come, discriminator of the 
Permanent and the Impermanent, ardeiit ’desirous 



*(0$; Sllwl WiMlH 


Tlih-a (Hsconr ?0 ]0:) 


for liberation liatli a terror for death of the 
body ill liberation. S. 

^ f’-Mfn ii ii 

STfcR:— 'qk 3 '^Tcq-JnfT: cn.’^flR: StHt 

3TrcnR G.n^issL 5T s^fcT ff f/^rfer li 
*<Jl» 53'^ I'HfU 

«i(S ^ \{'<\ RtTl K'k (r 

Finn* minded, aeknowledoin^f the Self i.^olatetl 
at all times, neither dclightelh nor IxM-oineth 

angry cvenwhile enjoying and evenwhile lieing 
alllictcd. 9. 

^Tfq w 11 >0 11 

StTi^T ^ II 

^•I'H (5i'-«l, 

% 5 j(cl Cl’^i §IIQI b\ <vqi orfoi^ n. o 

How can the magnanimous be agitated in 
praise and even in censure who secth his own 
body, acting like that of the other ? 30. 

iMWT5tftt[ q5«rfN)TtiE^5F: I 


T-lo 
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5# 5P5 5i^f3 II \ i II 

3T?=r?i:— JTmmm 

^4>^:^:iit: srrq 5i:3E^i% n 

fq-^d ^i^-imi-H 5-4%, ayoi^i o^H ?iH 

(IldllclSj ^-l>flH ^l?l ? \\ 

Acknowledging this world tbe whole of illu- 
sion, dead to curiosit}^ how can the firm-minded 
be trembled even by death close at hand ? 11. 

%^T5^sfq I 

11 II 

3Tr^5f;--?T^?r ??fTcF{5r: STiq 

37rt?7ffR^^ Ir 3fR^ II 

ciH hIiR, ?A\k ? *1^ 

The great-souled, indifferent even in despair 
whom can the comparison of that satisfied with 
self-knowledge be born similar to ? 12. 

^ ft U II 

37?^: — ^RR: ^ 

51111 %i f% q^?TR II 

yi ^Tll'Hi, H«4Mi <JV> 
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^^131 214^ aH»4ta ^Ci «n^ %h ? as 

Naturally seeing not a little in the visible, 
how can the firm-miiided regard “ Tliis accept- 
able,” “This renounceable” ? 13. 

^ 51 |:isPT 51 gs^ II ?8 II 

3T?cr?t:- : cs^sgi 

STWcT: WT: ST §5^ Sf 11 

5lt3l >1^ cl^ »lC^ 3Hln€ W 

Ho who hath heartily renounced attachment 
to wordly objects, liberated from the pairs of 
the opposites, indifferent to hopes, is not afflicted 
nor satisfied with enjoyments happened by 
chance. 14. 

Note: giOTit ^fT3T m 

HTwiF?rR«r 

€r^ ^ %fefq; ii 
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Thus iu llio Asht/lvakia’s Gita, compoHcd by tlic cclcbralccl 
Vislivcrilivara, the dialogue between tlie blessed sage Ashta- 
vakra and the Icing Janaka, the coinnicntar}’' and translation by 
the one devoted to the Goddess Amba, the sermon towards the 
disciple b}' blame, the third discourse entited. 


THE FOURTH DISCOURSE called 

No IV the LifilU of Nccperience spoken 
by ike dUc>])le. 


II f^stf II 

il tff tftiH3T II ? II 

'N V * 

^ If HJiR^T II 

— ^tl V «Vrl^ si § 




Fourth (liscoiu’se ] lo 


Oh I how jo 3 *fuIl 3 ' I The manner of enjoy- 
ment of a lirm-minded in pastime lias no simi- 
hirit}’' with the course of the deliKled people. L 

51??? 5)^5 I 

3# ^ ^ ^gqJT’^Rra ii 

^ ^ ^qr 11 

^-=1 =?:2ik^Ii[k 

Oh 1 Iiidra and others and all the gods 
aiming at this virtuous [»ath are wretched 

(because they do not ha‘*c an access to that 
station), the ascetic standing there, doth not 
penetrate joy. 2. 

^5(1 itiH I 

^ ll ?; ll 

;cq^: ^ f| 

f| srfq ii 

(4^^ d ^ yS -HiH 

S=tH ^^.[ dS(l, dll* 3 

( dr-lJl = ^HlrHI 'HRHUHl <^H 

^Ul^i ^‘d'H ^'d'H d?(l dH ) 


\\Y 
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A sage- bearetli no touch to sins and merito- 
rious deeds in heart as the sky hath no company 
with the smoke although it is visible so. 3. 

Note : also supports 

^ II « II 

3T?^5r: — ^ 

^ill <^4^, cl 

«lcf ^ an, 

ft II H II 

y^i^i ^Tii ^ 'H 

A man of essential learning has the power 
to abstain from desire and malice in all the four 
kinds of the multitude of people with the whole 
universal support including Brahman-the lotus 
seated God and the like. 5. 
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5TRtrr^g?4 i 

q|f% tR?r ^ f5rftra[ ii ^ ii 

3T?sr?T;— STrcJ7R ^RTRf 

%f% 53^ VR 5f II 

<V0li^;iU:Hl, <wl% <1^ %lh 

^ ^ G'4i^ cl d. h% ills; ^ 

Rarely, a one knowetli the Self as the Lord 
of the world, iindual, he doth what he knowetli; 
he hath fear neither in this world nor in the 
world to come. 0. 

Note: ^T^ s?7& sRT^^f^rf^ 

71^ qRsi^ 5?% I 

f^^qqltFiT3¥i%5mqs to:ot mm \ 

qi ^ 

Thus in the Ashtavakra’s Gita composed the celebrated 
Vishveshvara, the dialogue between the blessed sage Ashtavakra 
and the king Janaka, the commentary and translation by the one 
devoted to the Goddes Amba, the light of experience spoken by 
the ' disciple, the fourth discourse ohtited. 




THE FIFTH DISCOURSE called 


No w the Ahsorptwn-a collection of four (shlokas) 
&poken by the spiriiual Preceptor, 

I) sm'ftq; II Ml 

^ ^ ft: fRSft 1 

3??^5r: — srra srfet q g?:; ft ?j|: 

^^5 i3:5r ^ ^ II 

^4. wii hh 

Tliou hast relation with none; dost thon, the 
purified, desire to renounce ? Having abandoned 
bodily association, choose absorption (absorb in 
the Self) exactly so. 1. 

Cotnnieiitary: — The difference between 
renunciation and cSJT^T relinquishment decided by 
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^rRiRT j=mH r|;i 

sirf^c^R r%^^oTr: o :fTfR^^r \\ 

» c • ' ^ 

5??crq-;— ^r??rh7T 

'* 

The renouncing of works with desire is known 
fis renunciation sages: tlie relinquishing of the 
fruit of aU actions is called by the wise the 
relinquishment. ]8th discourse, second slih)k:u 

rs ^ '^'Cj * 

fT^ m IPs II 

5?r'cr€r;-irrfi:g: f|?: 

^TtcfTR CRW ^ pI3T 11 

=H^A M^'uut ;^lDl 

^U'hG ^-l>{ Gvliafl, bR 

The world attaineth to the rising like the 
liubbles of the ocean, having acknowledged the 
Self as the onl}^ one, choose absorption exxactly so, 

ip II 

STPgq-:— STrq fifjg ?r 57f^ 

q:^qr qicf )i 
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W ‘ ’ hR 3 

Although direct cognition, yet the world is 
nut in thy purity owing to natural unreality just 
as the snake for tlie rope;: choose absorption 
exactly so.- 8. 

^ II 8 II 

WW 4* ‘ ^ bR V 

The ever Complete, uniform in pleasure and 
pain, equally balanced in hopes and hopeless- 
ness, unmoved in life and death, choose absorp- 
tion exactly so. 4. 

Note ^ ^ 

^:5ff ^ ! 

Translation : It is better to be dumb than 
to tell a lie, it is better to yield to impotence 
than to have sexual intercourse with an other’s 
betterhalf, it is better to breathe^ one’s last 


Sixlli Dis^'oiu'sc ll'.i 


Wt '^|l 

thnii to h«ivG u rclisli for ii slinulcroii? soiitonco. 
nnd it is hotter to have ciijovinoiit in a l>02'<iar\s 
<-riistthandoIii*’htful jileasurc in an olhor's property. 

'dTU^Tlfe ^>7■HfEnqHlqi?^^ 

q^.rof II 

iluiK in tlic Asli(!i\'iil;rn {'Ilt-i, r.<ini)>'-'» ii liv fii.' ccleln’fi.teft 

Viblivcslivnrr. the diftlo^'iu’ Ii-'twcvn liv- i.l- . :.-ri -r r" A-ii'n val.i ;; and 
ihoking J.annkn, llic conunotuarv and tri>n-!,ili<.n <^nn; devoted 

(0 the Goddp«s Ainlia, the al)>^orntinn yivdcM! i.v :lt. vj,;ri:n,,l invoe]nor, 
t-lic fifth difconf'io on tid 'd. 



THE SIXTH DISCOURSE 


CLLED 


I*iOzc the Dcffucc-Gii .aijfivcijalc of four-presenied 
i'H the 'Disciple. 

II ^ I! sji 

*^1* 

ffil 3tR 5t%^?T Tf RPTt q[ II \ II 


^Qci! 
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t ^T^TH 

iTR 5r ^t\ m- ^ tl 

^l^— '^l V <^^Ab '^.• 

i^m'cI. |‘, M^Ci bl^ -voioiiot 

^lOll^ nl4» t 

I am boundless like tbe sky, the world origi-' 
nated by nature is like a pot j he ( the Self ) 

hath, neither relinqtiishment, acceptance, nor 
absorption with sitch a wisdom. 1. 

m ^ <^Tnt ^ mi II ^ II 

l:r^ ^T5T 5?^: ^ 11 

’*Hl’«i (^^) 

^1<:'HW «i(4, ^ ^ 

I am like an extensive ocean, that delusive 
expansion (the world is considered as the expan- 
sion of the primary germ and the scene of 
manifold action) is likewa.vesj he hath, neither 
relinquishment, acceptance nor absorption with 
such a wisdom. 2. 

^ ^qtnt ^ 5!^: u ^ II 
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15 1. 

firsgsH^qJTT 

WR ^J!lr fr r??r?T} ^ ii 

^(cl 34f?i4 jI' <vi»l ^niQlliL 

5HI ^hic'HW ^ <2^101 3 

I am like an o^^ster shell and the composi'’ 
tion of the world is like silver; he hath neither 
relinquishment, acceptance nor absorption with 
sucli a wisdom. 3. 

|R ff wtnt ?t ?5 ?t: II « II 
wspTi— 3?5 srr hFr 5f^ 

5T jr^: rf n 

ill'3fl’Hi ^l’, MlisflHW 

1 abide in all beings, all beings abide in me; 
he (Self) hath, n ither relinquishment, acceptance 
nor absorption, with such a wisdom. 4. 

Note :-Rv9 

wpvq rf g:\c^ sTrc^T^ni 


^[Idl 
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a[TG?lT% 

Thus in the Aslitilvakra’s Gita, composed by the celebrated 
Yisbveshvar, the dialogue between the blessed sage Asbtavalcva and 
the king Jaiiaka, the conimentar}' and translation bj’ the one devoted 
to the Goddess Amba, the defence presented by the diseiple, the sixth 
discourse entitled. 


THE SEVENTH DISCOURSE called 

Now the Experience— fivefold. 


II STTloiq; II « II 


^ in II 

qi^sO cy^i ct,^[ 4 \ 
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?4(^n aHPltA«il 

aJHi ^ ci vu^ <M^’. “*1” 

R^RI d smRhRU d>Hcl ^ 

aHR<Hl 5H (Ml dlb'^?=Mdl (§H- 

5%i'l 

In my boundless extensive ocean, a raft of 
the world roams about here and there by the 
wind of mind, I have forbearance of disposi- 
tion. 1. 

^ ^ ii % II 

sp^ir;— uBr awftJitWi'al stsiftfe: 

^^5 5JT 5r f%: ^ ^ 11 

5 Hlc>llR«fL 5 aCl(H, (ci^R *41(1^ 

*41^, < ^Q. '^iR ^ 

In my boundless extensive ocean, the waves 
of the ocean, naturally rise, and set, I have 
neither increase nor decrease. 2. 

11 ^ 11 

— Jira 3?ii5W5fvft^il !TT>t 

3TC 3»rR>!t5r! II 


m oQ-ii 
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Gi^ihR ^ 5 >iCi 4, ^i(^d 3 

In my boundless extensive oceaiij the delu- 
sion of the world is famous, quite tranquil- 
minded, formless, by that (Self-knowledge), I 
stand exactl}^ as I «qm» 

Note: I stand exactly as l am i-e., notin the 
Self-absorption bamed in the preceeding discourse, 
simpl}^ because 1 am nothing but Self and so the 
question of absorption remains nowhere and 
nomore. 

?ira lull 

5JiU^ll dC|, «i ClRVcll^^W'ci 

The Self is not in the state of the body nor 
is the bodily state (body) in that boundless and 
stainless (Self) ; thus I am unattached, undesirous, 
by that (Self knowledge), I stand exactly so. 4 

sf?! '31*1^ I 




Seventh discourse 125 


\Vi =ttlcivil 

II 'A II 

3T?^?T:— 37^ 3T^ ^T^TH 

37^: ?777 ^ ^4 %??tqT^?T^5q5TT 11 

•Hl^ oyoi cn^l 

cl^d -H^ Jj'hT ? H 

I am exactly the whole principle of vitality 
(eternal), the world is resembling an artifice; in 
Avhat thing and how should I, therefore, have a 
disposition for any relinquishment and acceptance. 5. 
Note ; 37r^rfrm?r^'^ ?75fr^^7jr^r cj^rcn^^irri:^ 

f^qjf^fTTT II 

ct^t: qTTTT^T 11 


Thus in the Ashtavakra’s Gita composed by the cele- 
brated Vishveshvara, the dialogue between the blessed sage Ashta- 
vakra and the king Janaka, the. commentary and translation by the 
one devoted to the Goddess Amha, now' the experience, the seventh 
discourse entitled. 



THE EIGHTH DISCOURSE CALLED 

Now the Decision of Bondage and Liberation 
four -fold ^ spoken by the spiritual Preceptor. 

^ pi ijhft I 

glPRI fcqfii II ? II 

37?^:— ?r^T fkfk^ 5lfeT% 

f%feH §:^Rr ii 

JiHMlHHi Y %S ^3 

an’H 

Oi’tl 'L 

AVhen the mind desireth a little, grieveth, re- 
linquisheth a little, accepteh, desireth a little, be- 
cometh angry, there is, in that case, a bondage 1. 

pi ^ ^ *1 I 

51 51 51 II ^ II 

5r ^3% !l 5JTSrf^ 51 
5f ^fpnRi 51 555iflr 5r n 



'l^VS 
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«lC4 ^=1^ ^Scl 

'When the mind neither desireth, nor grieveth 
nor relinquisheth nor Jiccepteth, nor delighteth, 
nor becometh angiy, there is, in that case, a 
liberation. 2 

m I 

II ^ II 

3T?^?T: — 3?f^ 

3T?T ^#€^5 3T^ ^5rr ?TR5: || 

^^dU'HlJyRiQ W Ol'H 

When the mind is attachecj in anything even 
visibly, there is, in that case, a bondage; when 
the mind is unattached in all vision, there is, in 
that case, a liberation. 3 

I 

qr ii ^ 11 

^ ^ 

5f 3[% JIc^T %^T fTT w II 

‘"I* ^<l^^bi% “I*'' ol'H 

< *1 hR Siilcit V 
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When there is no individualit}^, there is, in 
that case, a liberation; having thus known, do 
not accept a little, do not relinquish a little even 
effortlessly. 4 

wtnj: 5r5 «?;%: \ 

3TF^TqTS>qiWf|^ 

4w245qq^?lpqgg^ I 

Tlius iu the Ashtavakra’s Gita, comiJosed by the celebrated Vish- 
veshvara, the dialogue between the blessed sage Ashtavkra and the 
king Janaka, the commentary and translation by the one devoted 
to the Goddess Amda, now the bondage and liberation, the eighth 
discourse entitled. 


-l WSft iP-ldt-MH %S *1, an'cMlH V^l. 

h\ §1131 

ci4 ri(^, qa 8/31 3mR, \ 

THE NINTH DISCOURSE called 

Now the Self-lmmiliation-ciglit fold, 

II m ^=ITIT II II 

far# ^ ^ ?iT«iTPt ^ I 

^ c^mmis^ li ? ii 

“sr safcn&^i^ 

^ gr^dt ii 

^lli: «Hl *l‘HMl !«HViHlHHi C 

J^aici|r-^’«l4:'»i ia^®«llSfcfo2t; %i<[ ^U<-d ? 

^11 CM13(1 541, 4 (|l^’-Hl2l\^l^k (^QIW) 1 

Of whom or when the activity and inactivity 
and the pairs of the opposites are tranquillized? 
Knowing this”, be eshtablished in the Self- humi- 
liation herein by the practice of relinquishment; 
conditionless {aciionless) thou art. 

Commentary : Self-humiliation in 

rhetoric is considered as one of the 33 subordinate 
feelings, 
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L 3 o 

is also translated as dis passion 
but the commentator, for our purpose, calls it self- 
humiliation. 

11^ ^ 11?^ w nm: II R II 

^ mv ii 

ill'll cllcl 

My dear, on observing the efforts of the 
people, hath the desire of any worldly man 
for life, hunger for enjoyment, thirst for be- 
coming ( learned ), gone to a cessation {(juieiiide^ ? '2 

3Tf5R5i i 

3 T^^K II ^ II 

37?cm: — 3TliTc^ 3T^T^ 

All this is exactly transient corrupted with 
the three kinds of miseries, worthless, censur- 
able, one is appeased with such a resolve. 3 


\3\ 


Xintli discourse ]oI 


Comnientary: HumMu beings are subjected to 
tbreee kinds ol miseries namely STr’c^rTrfl^, STrT'iT" 
3Trf^:iT'tf^qT caused by miml as ])ain 
sorrow etc, brought on l»y irony of fate, and 
caused b}' animals !is scr})ent, tiger, elephant etc: 

T%^T m tsiR I 

^?TT!fTa^af refe^qil’TIri, II » II 

fk feft: n 

iPA 5s^l ^ H’-l wHlj ^ ? 

’Hivl [yQ, Y 

AVhat is that duration of time or wliat is the 
age Avherein a man hath no pjiirs of the o[)po- 
sites ? Having abandoned them, the actor in 
whatever attaiiiineiits fair or foul, sccureth the 
accomplishment. 4 

^RT tta ?n|^i fi«ri i 

f^T f?R^!n'T5r: ^ ^ eir^: ii h ii 

3??^: — 3T5»ffniT ?5rr^^T sTRr 

STrW: ?rT?r^: 5r II 

^Ph. Met 

•'■ll^ill b^l AllPcl>ti ? M 


\3\ ^Qctl 
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Having observed the various standards adop- 
ted by the great sages, good t^ersons and asce- 
tics, which man established in the sel£--humilia- 
tion is not tranquillized ? 5 

IK II 

csT^crq':— Rif^efr^T^Tfjrr %cF=5r^5r ^f&qKfrriT 
^csrr ?T: ^R?TT% II 

5i^Rdl ^^scl. 

Harmonised with self-humiliation and equil- 
brium, having actuated intuitive perception of 
the whole manifestation of vitality, he who hath 
no preceptor, crosseth himself and others over the 
world. 6 

?i?w«n5t«iPi|rR: ii ^ ii 

ii 

civ (?q(3 iiH. ^ 





Xintli (]is(*onr>e 


(’on>kli‘.r tliou ?nb?tniitijilly lirxlicnl o.innti- 
tions Jis all bodies (not as llic. SoH'}. lil if‘ral;(*.<l 
from the body at the vm-y inninent. (hou <hall; 
seeuro situation in thy own Sedf. 7 

m 1 

ii ii 

— ^T^JTT ^ ^ fti: 'Rrg^ 

nT^TTi: 2T^ 1! 

Ku^tciP.M, ".P.-t'il ^^-fi C=4r4 

^=*-11^1 &4pl <l''->l < 

Tii(;lin.ation is exactly the world, that is all, 
slacken it; the. relinquishment ol‘ the, inclina- 
tion is the relinf{uishment oT that (wf)rld), now 
thy stability is accurately the. same as thy fate. 
Note: V. P^r^T ^T% 

f%2aRT RqPnTTOR I 

%rT: n^TR 

^5CTR TOR 11 ^TH^K 
^ mWiM- 

'4KT?T[r% 3TFeJ^dTqR>7;i5!ii%i 

Thus in the Ashtuvalcra’s Gila, roinposed l\v the i-olohrated 
Vii^live.'^livarn, the dialogue hetwcon tlie hlowcl sage Asluiival:ra 


"laY 
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and the king Janaka, the commentarj' and translation by the one 
devoted to the Goddess Aniha, now the self-hnnhliation, the ninth 
discourse entitled. 

Look at imprinted translation -page 114, 4tli 
dis shl. 

AVliich is able to prevent a great-sonled acting 
bv chance who reo'ards this whole world tobe 
the Self ? 4. 

THE TENTH DISCOURSE called 

the Quietude-a collection of eiyht-spolcen 
by the sjdritual preceptor. 

II li il 

I o lli’ 

II Ml 

%RUT 3T§ rxj^^V 

3Tfq ii 

lo^l C ^3 

^cn 

Abandoning desire-enemy of wisdom, inte- 
rest-a head of nonsense, leave off even duties - 
their motive; have contempt in all jplaces. 
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fq5r^t-q'^?ri?TK5'I^aV?nf?^q?: II II 

sfThn q=^ f^TfTW il 

.^■■h(tI ^LCHcl R^l, 

y'jr'^^Ad did, ^131 did (id ((idd) R 

Consider a friend, body, wealth, house, wife, 
inheritance and other excellences, just like a 
dream and jugglino-; three or hve days they 
remain. 2 

m ^5r ^ I 

lU II 

II 

dUidd^' «di wdi ^di ^di % 

^i(dd di 4 di^i M'Ji 3 

Whereever there is ambition, consider there 
the world, refuging into the full development of 
dispassion. dead to ambition, be happ}’. 3 

■‘fsII^^qT^OT II « II 



^Qctl 
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^T^nrrJTrmcR^i^: ^*<7: \ 

^^TH^r%qT^OT 5f§f: rrTlH^fS: W 

^=13M 01* U, cii^l , ^gcl 

3HU‘H%)l(^cl ^ c^Pcl V 

The 'whole ambition is a bondacre, its clestru- 
ction is called liberation; there is attainment and 
^'ratification in the Self often and often by all 
nnattachment in the bodv. 4 

V 

^ 3[t R>qTOTtm i 

5Tr%ifq H 5f;T ^ ii 

3T?g-^:— %g[5r: 

3T|q ^5IT 3^fq ^ 11 

^ 54131^’ ^ H 

Thou art the one, conscious, purified, the 
world is unconscious, unreal; the same is even 
with delusion, Avhy is there a little desire to 
know that eveiiAvith its hioidedge of delusion? 5 

^134 pi: ^ I 

?!gifq II ^ II 

arf^q; — ?^5?j ^mfoi 

wfqt H?r 3tSBR !TSn% II 
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% ^R-I=rcl ! d^ d<^> CV'-^ trllPj 

Kingdom, wife, body and pleasure are dest- 
ructed from tb}’’ birth to hirtli even witli fhi/ 
attachment in them, 6 

^ (1 VS II 

2TP^?T:— ST^fT cfJI^TT STft 3T^ I 

^?Frr^T^f^ ?T5T: f^STTd n STiJ^ II 

«ii| ^yfl h[n 

"Hn^ dCI ft^id. V9 

Ko more is wanted of interest, desire, meri- 
torious deeds, even prescribed actions; the mind 
attained to no refuse in them in the mountai- 
nous forest of the world. 7 

f ^ ^ mi I 

IK ii 

^T^5T ^fd 

^?fTTR 5T srgflfq li 

•Hd^tHaCl h^( ?l (^iPd) C 

Didst thou not execute elfortable and painful 
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works for. lives together to this day physically, 

mentally and -l^y speech ? Well then, attain to 
quietude. 8. 

Ntoe:-'^R 

Tii^anslation: — 0 Primal man ! Supreme Self ! 
The mankind runs away from world to world 
by the fear of the death-serpent and 
3 "et none gets fearless refuge anywhere; but 
wlien that fearless Abode in your. Holiness’ 
lotus-like feet is refuggd by some past, merito- 
rious deeds, he sleeps securedly in the supreme 
bliss. The death then runs away remaining far 
off and never goes to his nearness. 

One should not obstinately, stick to a parti- 
cular Sanskrit word with a particular meaning 
with his limited knowledge of schools and colleo-es 
without perufeal and deep knowledge • of the 
Sanskrit literature because one word has 
innumerable meanings which can be selected from 
the context of the sentence. The word is read 
b}^ the commentator with many meanings at 
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different places as, I a vicious elephant, 2 serpent 
3 beast of prey, 4 tiger, 5 leopard,. 6 Icing, 7 rogue 
S an epithet of etc., and as an adjective 

1 vicious 2' wicked etc., he reo'rets he cannot cite 
authorities for want of space. 

'4T?15TTf^ 

Thus in the Aslitavakra's Gita, composed by the cele- 
brated Vishveshvara, the dialogue between the blessed sage Ashta- 
vakra and the king Janaka, the commentary and translation by the 
one devotecl to the Goddess Amba, now' the qrnetude, the tenth 
discourse entitled. 




THE ELEVENTH DISCOURSE called 


Now the u-isdom-an aggregate of eight. 

ll 3|SI II U II 

?iw MiRij} \ 1 :a’ 

TfiSig: ii ? ii 


\Yo oRctl 


Ashtavakra’s Gita 140 


37?5r5r;-¥rT^¥rTSrf^^R: f%f^- 

^R: ^ cr^ ll 

\\m 6 %is 5p^ V$. 

^Hl«l:^-‘HWWiy^5sL^l Gi^\ filsL^ Qil^lQllH 

il, ^-Ui ^uRl^l \ 

The contraction of existence and non-exis- 
tence is natural; such a determinator \^thus resol- 
ved), changeless and dead to wordh^ occupation, 
is exactl}’ tranquillizd with happiness. 1. 

ifa 1 

5tT5i: ?;ifq ^ ir ii 

w^ra:— ?§ Is^; ^4f^nfat 3?f?i5r ?t% fsra^it 

ST^^feo^^fsn: 3T(q ^ II 

an-H -^Ki 

Here, the Lord is the Creator, none else, such 
a determinator, with all hopes melted with- 
in, appeased, is not attached in any thing. 2. 

3TTq^: wc i 

iTs: f^rq ^ ^ ii I ii 

375^?T: — 37rq^: #rq^: qcj- R^qr 

5r ^ II 



\Y\ 
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«i ^L'^l, UlMWDaife. 3 

In due season, prosperity and adversity are 
exactly by fate, such a determinator, satisfied, 
firm in senses neither desireth nor grieveth. o 

i 

ii « ii 

q;q- 

^4^ 3TEr ^ II 

^•Ui^:-Ui oyr-H 

Pleasure and pain, life and death are exactly 
by fate, such a determinator unseer in accomp- 
lishments, effortless, is not affected thouo-h actino-.4 

5rri%^^: ii H ii 

37?^:— ^:^ir f%^5rT fT 3TR«rr 

Hs^4t ftfr; ^r: Tifegr^f : ^3^1 ll 

nbi% cig Sj'?J 

^liCi $i>H \ 

Here, distress is born of anxieties not other- 
wise, such a determinator bereft of it- (anxieties). 


W. oQrll. 
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with desire melted within everywhere, is happy. 

lit ^ I lit Itltsfftft ft^qt I 

Iqsqftq ^ fag; ii n 

31?^;— 3T^ ?r ^ : Jf ST^ 

TT 11 

d 5;=: ^ &IH 

I am not a body nor have I a body, wis- 
dom I am: such a deterrainator like a one 
havino; detachment ot' the soul from matter witli 
the supreme spirit ( final emancipation though 
in the boch- here ) remembereth not actions nor 
inactions. 6 

ftfeq: %fk' ii^ii 

3T?^€r;— f^flr- 
qmrrrrHKfdf^: i. 

5|’ (d^^ (dH (sHQiid) 

^ dlfi, HGdlUGd ^lid 19 

I am the onl}^ one in the support and circum 
ference of the whole world including Brahaman— the 
lotus-seated o-od and others of the same nature, 


1 
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such a determinator. alterationless, pure, appeased 
is completed in attainments and nonattainmcllt^. 

3T?cr3T; — ?IRTH§ ^ f%T%^ 

(oicl=yHl'J ^) 

This world is variously marvellous, not a 
little it is, such a determinator, inclinationless, 
the whole consciousness, is tranquillized like 
nonentity. 8 

Commentary : — Descripilon of (he three 
cjiief varieties in the form oj the 11 orlii Man- 
Macrocosm from BJidgvata', coiiiparisoii of afi’j tree 
with the world. 

fl?s?5TT II 

Translation in full:— This ancient world 
tree has one chief support called illusion iTTqT, 
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It lias two fruits pleasure and pain] it lias 
tlu*ee roots rhythm, harmony or purity 

motion, activity or passion gjqH inertia, darkness 

f* 

or stupidity. It has four kinds of juice 

3 T ^5 ^Tfl, righteousness, interest^ desire and 

absolution. It has five sprouts or senses for 
knowledge 37^^:, eyes., nose, ears., tongue., and 
skin] it has six natural characteristics 
desire^ warth, infatuation, greed, hunger and thirst] 
it has seven kinds of element f(-d 

marrow bones marrow of the bones 

and flesh flesh essential fluid of the body 

semen and meat; it has eight branches 

earth water wind 371^1^ ether 
^37 light 7?57 mind intellect and 37^1?: self- 

love considered as spiritual ignorance; it has 
nine holes or doors holes of a nose, 

two eyes, two ears, mouth, anus and an organ of 
generation; it has ten kinds of bodily air or leaves 
(1) is the first of the five respective 
bodily airs (2) 37qR is one of two vital airs which 
goes downwords and out at anus (3) oqTff is one 
of the five vitaal airs in the body which per- 




Eleven til ilif«conive 


vatles tlic whole bod}'. 3 ^^^ means blood and not 
flesh and ST-Tiff is one of live vital airs ami not 
two as misprinted on page J*i*l (‘l);j5T!T is one of 
the live vital airs which goes n]» and out at tlie throat 
(o) is one of t he vital airs which is essential 

to digestion and occujnes the iiivity of tin; navel 
(G) STTTT is the air of the body whicli is 
expelled by eructation. ( 7 ) ( S ) 

( n ) yefsg' and ( in ) ‘-irfiev?! are also airs 
of the body n<»t of so much importance as 
those explained here, vrsist also moeans lire.* Its 
])rinci)>al nerves are ?^r, autl is 

not yet clearly identified but it probably means 
the chief motor- nerves. fqJi^T is the chief sensor- 
nerves. may stand for the spinal canal 

and corrcs])onding hollows in the other nerve - 
tubes and ncrve-eclls in whit;h desire pla\>. 
Tiro birds Vivv on fJiis inosl d elusive tree jflsr the 
individual-eiiv and the inner Rider-lke Z(/?v/-the 
former experiences sensual engoyments while 
the latter is an observer. 

This bodily tree is destructive as said above 
for which mankind is so egoistic that the words 
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would fail for its description and does liis worst 
unto the others of his own kind. 

Let us now have a support for the fart of 
two birds’ existence in the bod}^ from Shruti. 
Note:-^y at 

3Tf^=nrTq?5itr% ii 

qqi^qi^ '4KT^lf^ 3qk^mTa>T*T^f|cIflHT^#5 

fRTs#; ^Wixu\ mmil 

Thus in the Ashtavakra’s Gi’ta, coiniJosecI by the celebrated 
Yishveshvafa, the dialogue between the blessed sage Ashtavakra and 
the king Janaka, the commentary and translation by the one devoted 
to the Goddess Amba, now the wisdom spoken by the sj)iritual preceptor, 
the eleventh discourse entitled. 

THE TWELFTH DISCOURSE called 

Now Exactly So-eightfold. 

II 3TST lip II I! 

« 5\'H<V 3HH ” MiV?} tHh 

EST^ffrEfrai: i 

^ST II I II 
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3T?^q-: — ^a: 37*11 

n;^g; n;q- sr^ srii^sucf: ll 

c/rii5-:yiy^rl qig|^ 

fe ClL (5$ll Li* Sl'HV (^i; 'i 

\D 

I became intolerable of the action of the jjast 
body, tlien Ijccame nncmliiral)l(; of tlic aclinn of 
the speecli and al^^o impatient of the anxieties, 
exactly so, there! ore, I have resorted to {/o/a/h/ 
aclionless). ] 

ii h ii 

37?Er?7:~^s^^: ^ 

illGi ^ (vvi 

R^mR^TI, (3$ll ,|,' ^ilVl D 

AVith one poiiitedness of the heart from 
coiiiusion due to irrelevancy of alfectioii to 
sounds etc., and unvisibility of the Self, exactl\’ 
so I have resorted to. 2. 

II ^ I! 


Twelfth discourse 148 


f?r5r4 T^€Wf^ «3:^ niq- ii 

R§1^ h^cii^ ^niE ^-H (fi^i^i) 

< ^ibR ^4,^, (3&1 Slw 51 h 3 

Being confused in the profound absorption 
of tiie true nature of the spirit, finding tlie 
contemplation a ruling custom, exactly so I have 
resorted to. 3. 

1 ii « ii 

3?;pfT- 

1 % 3?rR2J^: II 

QiiqiQiiq 543, <3$li 4' 

By the disjunction of the renounceable and 
acceptable, destitute of joy and despo-ndency, 
o preceptor, noAvadays exactly so, I have resor- 
ted to. 4. 

iqq^ m ii h ii 

3T?c3-?T:»3?r?^J?Rr2?J? 

f^q=j5q: n:%: ii 
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(5^1 ^^■ ^-^cr -q 

^ Vi> 

TJelouoiuo' to and unbelono-ino- to tlie four 

o <.j t ' 

stao'GS of life, ( see commentary on 3TT^J?f ]'>ao'o 
70 J meditation, acceptance* and renouncement 
of tlie tliouglits of mind, learning my altera- 
tion for them, exactly so, I have resorto^l to. 5 

ii ^ ii 

5 

3T?cR:— ^5>JT ^ SfT^RT^ ^q3:r[: 

q:§:T ^ sTr^jacr: ii 

ET 

an:^in S'H (^riw) 

Oi^l, ^ •r 

As the performance of action is by ignorance 
so is the abstention of action bv ifjnorance, 
learning this essence completely, exactly so I 
have resorted to. 6. 

srfeq feqqi^sfq i 

^qq^qf q^qitq^qiqqTftqq: li V3 li 

3ifHrq:— ®ffff srgt fetreq vrsim 
q^HTH as -Ararf ?qTRrr qqij; srg sTfR'-ia: ii 



\\o dQcII 
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Hl<i Sl-Hov' 19 

Thinking even upon the unthinkable is to 
worship this the whole < anxieties, therefore 
having abandoned the knowledge of their cause, 
exactly so I have resorted to. 7. 

^ II 

?T: ^ IK il 

3T?^:-^7r qq ¥r^ q: 

qqg; q^ h: II 

^ ^ciQiici qg ^1* oiy ^ 

He, doing exactly so, would finish his duty; 
he who is exactly so .by nature, may finish this 
duty. 8. 

Explanation of ^ Aum qc'^^qrqqfq 

^qffe =q q§:qfq i 
qr^=5iqT 

q% ^i 53q%nT II 

3ttfqc^^q: II ^^qRqi? 

Translation: (1) That which all the scrip- 
tures ponder and repeat; that which all the 
shining sufferers declar'e; that for which pure 
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'IMl ^MVA 

ones follow celebacy ( p^^^^ = tlie life of holiness, 
of study, of sacrifice to the eternal: also 
celibacy) that do I declare to thee with brevit}^; 

it is ^ Aum. Besides the special significance of 
one of its ordinar}’^ meanings as of its English 

and Arbic transformations would be Amen Amin 
respective!}^ ‘belt so’ ‘yes.’. 

iSow Let us o;ive onlv tranlation from some 
authorities to emphasize our point. 

(2) says ; This the imperishable 

^ is all this, the unfolding thereof is the past, 
the present and the future, all is ^ (3) 

says : “The ^ is all this, the ^ is all 
this. (4) says : “The ^ is the 

eternal, ^ is all this. (5) says : This 

0 Satyakama, desire of truth, is the higher and 
the lower the eternal-this that’ is known as 
the Therefore strong based in that as his 
home and central refuge, the knower m:iy 
reach out to anything that he deems fit to follow 
after, and he shall surely obtain it.” 

(6) says : The declarer Thereof is 

the (7) repeats these words of 

the and sa5's further. The 


'tMR. ^Qcll 
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— this is imperishable, the supreme eternal; it 
alone should be worshipped.” (8) The 

word is a name for the sound it means 
etymologically, ‘ tliat which re-nov-ates, makes 
new-rejuvenates’ everj^thing, including the mind’s 
outloolv, It is the life-ho'eatli of the Universe, 


iflfT 1 

Wt 

Thus in the Ashtavakra’s Gita composed hy the celebrated 
Vishveshvara, the dialogue between the blessed sago Ashtiivakra 
and the king Janaka, the commentary and translation by the one 
devoted to the Goddes Ainba, now exactly so spoken by the disciple, 
the twelfth discourse entited. 



THE THIRTEENTH DISCOURSE called 

i\’bw according to ddighi-sevenfold. 


II m 5iTtf sT5f:r:>iTg; in^ li 


clM ilSRQJ 13^’ 


'IM3 


Thirteenth discourse LTT 


3Ti%;5i;?qq ;^qip:^r pvig i 

^ 7=q‘:— 27f%=^JTVrq- ^cTK-ciq ?StqTfIc% 37rq jk- 
77 sT^TTrrj^ cqrriTT^T^ Rrfrqf ^5cii;g7k sTr^ ii 
^lli-=yil 'isni ^i'^HlH'Hi W %' o-i'Us c]i V5. 

* . ^ \ , r» 

^^13151,^151 ciad {7>vi \ 

Stilhility ol mind from non-existence of all 


attachment is difhcnlt to ol)tain, even in the 
devotedness of a rai»‘0’cd _<>:arment over ])rivities; 
therefore refrained from tin? reliiujuisliment and 
acceptance, I am settled deliahtfullv. ]. 

Commentary 

2d=!:^T ”<I72rfT^ I 

?5?cr RgRT I'l VTf^K 
Translationi-Posscssed with a rago-ed garment 
to hide the shame or the privities sewed with hundred 
torn pieces of cloth, once more a ])atclied garm- 
ent of ' the same condition, carelessly eating what 
is happily obtained in begging, sleeping either 
in the burial ground or forest, alike- to friend 
and foe, profoundly absorbed in the Absolute in 


a.MV ^Qcll 
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a lonely place all alone b}^ himself, with one 
pointedness and excessive purity of mind, remain- 
ing pleased with freedom from egoism and 
indolence due to the aforesaid, an ascetic lives 
happil3^ 

stHi f 5!Tn IR ii 

3T?^?T:-i:5r 3?fq 3Tfcr 

srft nfr: R^jcT; i 

^<4 W cls(l <>Am[ 'A.% 

5?:4=?:^3^ =|' ^ 

Somewhere the body has depression, some- 
where the tounge is depressed, somewhere the 
mind, having abandoned, them, I am settled 
delightfully in the manly duty of self-devotion. 

1 

lU II 

3T?S5-?t:— fci ft srfk ocSTcf: ^ ^1% #lft- 

m ^^'srr^rfk oh^c^t ll 

(?^a 3 

Anvthinsf done is essentially undone; so 
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tMM 

thinkiiia; if anv tliius: is. destined to do, lhat 
is done, I am settled delightfully. 

II « II 

3T?^7T: — 

Ksicl V 

The unobstructed disposition of action and in- 
action is (even) to the ascetic attached in the body; 
destitute of conjunction ai\d disjunction, I am 
settled delightful ly. 4. 

^ ^ n^qt ?r ^\ I 

li H ii 

31Rr ?f s ^?T^?r 5T I 

srr^ ii 

^-i.iii ^•ui H 

I have neither advantage nor disadvantage 
in the state of sitting and recourse of Avalkin 
nor in sleeping, therfore sitting, walking sleepin 
down, I am settled delightfully. 5. 


aq aq 
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^nqflgl# II ^ II 

^ flfsT: 5; 3?R^ I ?TtfiS55[: Rife: 
?r I 37^?iTH stt^ ii 

n < RiC4 k^ itiR{(|l«i 

^ 

I have 110 harip ii\ sleeping nor have I ac- 
complishment in beiiVg effortful; therefore with 
abstention from destrilction and jo}’, I am settled 
delightfully. 6. 

^?5riRwm5R '^R^: 3TT^T^?? 

3T^ SlT^ II 

(Tif^i c^i =!n^^ 

( 5;iCt^2iat') 

c^pQ ^ 

Noticing imperpetuity of the appearance of 
pleasures and the others of the same nature in 
numerous worlds ( births ), refrained from auspi- 
ciousness, and unauspicioiTsness I am settled 
delightfullv. 7: 

o 
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IHvs dinl 

Note ^ i 

?r =crT¥rT?T?T^: II 

3T?^?T:— ^fe: ^T | ^rr^^Ti 

ST ( srfer ) i sTirrsT^Td : soffd: ?r ( arr^^ ) i sr-^f^^^r 

II 

Translation : The nou-liarinonised lias no 
pure reason nor is tliere concentration for the 
non-harraonised; there is no peace for liim witli- 
out concentration and how can there be.? comfort 
for the unpcaccful ? 

5IFrT5I II 

Thus in Uic Ashtiivakra's Gita, composed iiy (lie culebraterl 
Vishveshvar, the dialogue between the blessed sa,i,'o Asblavakra and 
the king Janaka, the commentary and translation by the one devoted 
to the Goddess Amb<l, now accordirg to delight spoken by the disciple, 
the tbirtccutb discourse entitled. 




THE FOURTEETH DISCOURSE called 

Now TranqidUitj/-fowfol-d. 
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ii3|sj ??T!T li ii 

^liCt ixy 

ft in II 

3??cr5r: — HTIT^T^ ^TR^rT^^T: 

w- ff ii 

^U-=yil IVHl V 3 [h 

Cis?.mi X 

He who is empty-minded by nature, with 
carelessness to being and non-being; ( worldly 
objects ) alike in sleeping and waking, Jie is 
certainly with world withered. 1. 

^ ^ mifq f ^ I 

^ ^ WXW 

3T?^:— ^ ^rfe^T ^ ^ ^ mrf^ 

^ ^ 5iT#r ^ ii 

cdi, Jj-ni ^d ? 

(dS^dl^d, hni ^Id 




'IHik anV-ilH 


Fourteenth discourse loJ) 


When my desires arc melted away where 
have I wealth ? Where is a friend ? Where is a 
thief of senspal pleasures ? Where arc the scri- 
ptural ordinances ? Where is knowlcdne with 
experience ? 

^ fer w lU II 

HTT% 5^ =sr cf’^r- 

xT m ferr ^ ii 

c-4ia{l, ’ 

oi’H ^G'ci ©/cii (^ia) 3 

Khowing the dweller of. the Jieart * and the 

Lord supreme-soul, with hopelessness in the 

bondage and liberation, [ have no anxieties for 
emancipation, o. 

II y II 

gff: ^Ef 

^cTTir^: ^T: 5TT5T^ I] 

Jyt'HRrStL ^idl ^[>11^ V 

With emptiness of distraction within, acting 
independently outermost like a delusive one; such 
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and such condition of the \Yise is known by the 
such and such. 4. 

^Tf^3s4 dm S7SFi;[aT 

Thus in the Asiitavakra’s Gitn, composed by the cele- 
brated Vishveshvara, the dialogue between the blessed sage Ashta- 
A’akra and the king Janaka, the commentary and translation by the 
one devoted to the Goddess Ambti, now the trauq^uillity the 
fourteenth discourse entitled. 


THE FIFTEENTH DISCOURSE CALLED 

Now the sermon of the essential nature 

II m II II 

qm fmt": ^t^lfi^iHRl 

ii ? ii 

sifg-ij:— iecSfgf%:Hi5T asjr 

qT! g?r5ftq aTtqri^r raggf^'il 

IH-Hi R.C '’Sllb ih &. 


\\\ mV, M l 


I'iftetjntli discourse IGl 


^( 4 , =MdlSl 't 

A man with harmonious intellect finishes his 
work in whatever sermon; whereas the other 
though the whole life desirous of obtainin«r final 

^ O 

beautitude is stupefied. 

uin^ ?T^'- 5 irH im 11 

oi'ti (yl[5) 

^ii cw, 01^ ^ii fdHdid 

Unaffectioii in sensual pleasures is liberation; 
affection in the sensual pleasures is a bondage; 
so much is the best' knoAvledge, then act thou 
as thOu listest. 2. 

^ra iU II - 

3T?cr?T: — srq 

37^: c^; f^^nr: il 

clcH ^ 

ad SlPld 3 
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This knowledge of essential nature makes 
dumb, unconcious and indolent to a wise orator 
and a great industrious man ; therefore the 
hungry for the world enjoyments abandoned it. 3. 

^sT !! » II 

3Tf€r?l:— I f^^q: 3Tf% I n I El qrvrqia- 

c>. 

sfr^f ^ffTr^r I er# ti 

•l^dl ‘^-Oi V 

My dear, thou art not a body nor hast thou 
a body nor an enjoyer nor an actor; pure intel- 
legence thou art, always an observer, needless, 
act happily. 4. 

II H ii 

3T?^?T: — 375TT'^^ I 5? ^ Rflr- 

5iT5q*. srf^ ii 

Desire and aversion are causes of mind (men- 
tation); mind is never thine, doubtless, the vitally t 




Firteentth discourse IGo 


of i)erceprioii. changeless tliou art. act liappily. .5 

%U g# II s II 

3T;^^r: — =5r STtcfTR ^ 

STi'RR RfIFI; R ^^cfr VT^T II 

yi illi2fl''Gi ='J1UHI, yt ^iLcVl{ HP, 

HI H(|l 5-Hl, 5 h^*5jP, (HHcII) ^ 

Acknowledging tlie Self in all beings and jill 
Ijeings abiding in the Self, iinegoistic, selfless, 
act thou happily. G. 

m ^Tfn mi p mn\ 1 

^ 11 V9 II 

3T?^: — H'Sr R5^ 
i JT ; I f%?J3R II 

fi-^d Qil$i^ f(H?l <tpp 

PriL HI 15 

Here, this tvorld shines like the waves in the 
ocean,- thou art certainly that pure intelligence, 
there is no doubt about it, all consciousness; 'be 
cured of mental fever. 7. 

frra i 

^ qfn: 'R.' II < II 
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3T?55-?i:— cTTcT I ^Tt: STSf ?r 

^^t R STfcJlT II 

^U'Hi 4 fir^a’^lH ^41 >IR C 

My dear, have faith, have faith, do not be 
guided by doubt; the \yhole pure wisdom, supreme 
spirit by nature, thou art the Lord, the Self. 8. 

g^: ^ifa i 

3TRIII ^ aaT 511% ii <5, ii 

3Tfg-ir:— Jj%: ^ 5 : Rigfe qrf^ ^ i 

3Trc?ir 5t 3T^T ?f 3?rqar I ft li 

il^l, i>i?i wiW n <«''H 

sji 

This body attached by qualities of senses 
existeth, cometh and goeth, the Self never goeth 
nor cometh, why dost thou bewail for tliat ? 9. 

f gf^: f gr f^'gTg^rq'n: ii ? o n 
3Tr?t:— 5?r: sTcr 
I T%?JTr5r^fW ^TR: II 

41 ft ^'Hi 4 \o 
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The body may stand till the termination of 
the world or again it may go off today, all 
supreme spirit, vrhere is thy increase or decrease? 

^ ^ ^fhi li H ii 

S??qTr; — 

I % ^ \ ^j%: 

^ rt <^[4 ^iPt w 

aves of the world naturally rise and set 
in thy boundless extensive ocean, thou hast 
neither increase nor decrease. 11 

cm ^ ^ fk^mi \ 

wm wA f5f (I 1} 

JT I 3Tn: II 

PF^ ^ oyoiLpi^ < 

^ i'Hl, qicl ? 5.:^ 

J\ry dear thou art all supreme spirit, this 
world is not differentiated from thee; well then 
where and how should one have disposition for 
relinquishment and acceptance ? 12. 


' eft'll. 
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f% p: ll.?^ 

37?^5r: — n:^f^JT?T i^qT^rtt srrr^ 

w^ p: =sr p: II 

^ R'Htn Ci'^M'H'=?t 

=^*^3 ^ ^{^blR a'Hi, Jj'Hl isH^ y’olU? \3 

Where is birth in th}^ one indestructible, 
appeased purified light of the supreme spirit ? 
And where is action ? Where is individuality ? 13. 

11 II 

ft? 11 

hl^ ^b 

IVhatsoever thou seest, thou alone shinest 
there; do the bracelet, an other kind of bracelet 
worn on the upper arm and anklet shine separ- 
ted from gold ? 14. 

3t 4 ^Sfqq ^ 

qq II n 

— 3T^ ^ 1 




Fiffoeiitli clisconrse 11)7 


;0tr 3Trr?TT THT5Jf^ f^:f^=?Tr-!T: ;;T^ H 

ciui* h< =yH':>ll 

^•'>{1 5-1 U ':'’-ir->Q ^ W 

‘ .77)7'''; // A'' I 7 ' 7///7. // }.< :>nf I \ ]o;iv(! f)]l’ such 
pfirtitioiis willi sucli a <](;linircness that all is the 
loosed from resf>lvf;s. he lia])]iv. le. 

^l?Fr[ ^<TIU ^TpffdRt 11 W\\ 

3??cf<7:— ^ET n;=r 3T2iirTc: 1 qr^ri^a^: rrj^f/. i 

?ET^: STeet: ?r ^ S7^?:TTEh n STRcT II 

^Jlwllrt fq^4 (3'Hl&, r^' 5115; 

fi«il 5Jiy‘:i-il<l ^L'rj rt,F[ 

The worhl is hy rhy delusion, lliou art the 
one by reality; uo worldly man nor one who 
lias abaudoiied the worldly alTeetions is 
other than thou. K). 

^ fn^^’TT I 

^ H I! 

R^T^?r: f%f^n ?r II 

fq-'H yrS 0(1q^ ril^ Plf^Cl 

h'rS iibm qRiHi^^Qcn vs 


'IW ^n-ll 
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This world is all delusion, there is not a little^ 
such a determinator, dead to inclination, full of 
liijht, is tranquillized like nonentit}^ 17. 

^ ^ IS {c II 

— •sTcfrat^'l 3irBtq[ SsflfT 

^ 9'4! 37% q §7ir ^EtT: II 

^t3| J;|(a 5 j15j 

cl^l < a'"fl 'l<i 

Thau art the one and shalt be the one in 
future in the world- oce.an, thou hast neither a 
bondage nor a liberation; thou hast linished thy 
work, act happily, 18. 

f(i jTi^TT %ii7r I 

§73 Rig igiri|?qT%R3?| II II 

3T?^?T: — T^fT^f ^7 ^T*4T=5T 

3? ?T?rf%5?% ^ filths i| 

il ^aiPd. =514^:4 BM 

0, spiritual ! do not get the mind agitated 
by resolve and alteration, be quiet, establish 
thyself happily in the extension of the supreme 




Fifteenth discourse 16U 
/ 

spirit of the Self. 19. 



SJRRT P5 ft ftijw IR o II 

STFrrrr r# ^wr- 3ti% !i 

HK ^Hi Js'5-J < 

-y^L 4, bii^i ^ hjn. ? ^.o 

Leave off reflection from all sides, do not 
hold a little in the heart; the Self art thou 
liberated, what wilt thou do by pondering upon ? 

Note: — Translafton — As the spider 

casteth forth its web and rolls up again, as the 
herbs rise up from out of the earth as hair and 
down ^row from the life and being of the man, 
so doth this universe appear from and within 
the Unperishing and Unchanging, This fact will 
be well understood from the following shloka 

of gm. 

*;}C t|5r 

¥riF<T 

¥ri?ofi5¥rn% 

¥rTHr T%¥rTt%” ii 
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\\ 3 o yiyiHi 

^^1^ 'diu^f^ 3TTJ^q]2:>qRI^^ q'^'T- 

^l^ q=q^^ ^wm 

Thus in the Ashta/vakra’s Gita, composed h}’^ the celebrated 
Vishreshvara, the dialogue between the blessed sage Ashtavakra 
and the king Tanaka, the commentary and translation b}' the one 
devoted to the Goddess Amba, no\Ythe essential nature, the fifteenth 
discourse entitled. 

THE SIXTEENTH DISCOURSE Called 

t_ 

I^oiv the Addional Sermon. 

II St? 'ils'd !TTt®u3;ii ?Ml 

tili’ 

5?'g ?i ciw i 

ci«!IN ti^ q II I II 

cI^T srfq cT^ ?r li 

\\ %5; ^fq. 

RdLOi'a 
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■Hi^l -AL, % 

My clear narrate or liear various kinds of 
scriptural ordinances man}" a time and oft, never- 
theless thou liast no comfort without foro-etting 
them all, 1. 

W ri5?TF? ^ I 

II R II 

37?cr?T: — ‘-ITTJT ^T ^ ^ I a^ilT srfq 

^ f=^=^ 3 Tc^4' 11 

^loi h-^ % ^ QiCJ 

(3-H^^ Rrlf^ ^ 

0, learned friend, thou mayst carry out 
enjo 5 unent, action or meditation, eventhen, the 
mind unaffectionate of all hopes, will create 
extreme hunger (thirst, desire) in thee. 2. 

In i 

sn4ff! fniff.^il ^ ii 

ST?^^r: — t3:»T STRlfe 5TI 
3T%fr q:^ mSTTR II 

:g’M n 041 ^ 

4:Pi -m ^IcJ 3 

The whole mankind is unhappy in tlie efforts 
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of worldly pursuits, none knowetli this, a 
worthy man attaineth to final beautitude by this 
])reception. 3. 

?T: Sift s^fTqR 

^ 737I1 ff II 

*0 ''W *v. 

551 ^''){l, u(l^ ^*'>{1 4 'k^a X 

He who crrleveth even in the business of 

O 

closing and opening the eyes, that slow- leader 
hath happiness, never to any other. 4. 

f? ffiTR? ^Pi 5^^ ^71 w: I 

’■Tuf’WTRW^l ?\^I II ^ II 

37?g=!T:— W.ii %i 5T |T% 5^ 

>{4 c<^[ 

U>tP4 5sl^^l^H=’-'c?Ri, <n^cl R(«H^''55rt \ 

This is done, this is noi; when the mind is 
separated from such pairs of the opposites, it 
would become unnecessitated in righteousness, 
interest, desire and liberation as well. 5 
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mr i 

JTIRTSTf#^^ ^ II ^ II 

3T?^?r:— f^qqi:gr ?:TTfT 5{f- 

3 5T n II 

^a^[l 

He who bearetli ill-will towards the sensual 
enjoyments is clispassioned; ardently desirous for 
sensual enjoyments is impassioned; he who is 
refrained from possession and liberation is nei- 
ther dispassioned nor impassioned. 6. 

II \s II 

%RqT^^T 5§T^r5a%5:qT^: t n 

wm h (HH 

C?s 

JlU'Ull 13 

There are sprouts of the branches of the 
world-tree characterising renouncement and 
acceptance so long as there is a life in ambitions 
-an abo.de of the state of unthoughtfulness. 7. 




^Qcll 
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lint ft 1 

^^^\W^l II C 11 

3T;gq-j- T^f=g1'l5; ft 

^T^^<3: ftSs;: II 

:^l4 ^llOiy-H 5l(^rt 

Affection is born of activity, likewise, 
disaffection is (born) of in activity ; the learned is 
settled exactly like a child liberated from tlie 
pairs of the opposites. 8. 

%^T<Tt H Tmfii II II 

srft q ft II 

=h’rhi^, H (^ 

The passionate desireth to renounce the 
world with an e 3 ^e to be free from agony but 
the disppassionate with freedom from agony, 
grieveth not even in that (world.) 9 

^^sfq RRRT WI I 
H =R ITRt H RT %# Moll 


\m H'Mi Sixteontli discourse 17n 

• o?IT ^ ^Tixy 

?r ?T ^r ^RT 57Ht I1 

O'* ^ 

?Jiv^ =^Ji'HCll= 

^ ^L’{1 «i Hl^, ^cio]^ \o 

He Aviio liafcli a solicitation even in tlie absolu- 
tion, similarly wlio bath arrogance even in the 

body, is neitlicr wise nor ascetic but a worshiper 
of agonv. 10. 

fd ^ fft; ^sHs^nsfq ^ I 

amu ^ II ? ^ II 

^ ft: gr ^ft: q;n05r: sift 

Qiil (3Mi5l c:l^ (Sl^lL^ 

W21W(J, il ^43^ \\ 

If thy, preceptor is Shanker--a god of gods, 
A^islinu God Himself or even Brahman a lotus 
seated god of creation, nevertheless, thou shalt 
have no self-reliance without foro-ettino- them 
all. 11. 

nwr II 


^Qctl 
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Thus in the Ashtaviikra’s Gita, composed by the celebrated 
Vishveshvar, the dialogue between the blessed sage Ashtfivakra and 
the king Jauaka, the commentary and translation by the one devoted 
to the Goddess Ambil, now the additional sermone, the sixteenth 
discourse entitled. 


THE SEVENTEENTH DISCOURSE 

called 


Now ilie natural character of a sage-a collection 

of twenty. 


II II II 

^ H itia g??i i 

5 II \ II 

He hath acquired the fruit of wisdom and the 


\\b\3 
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fruit of the practice of the contemplation of the 
supreme spirit who is satisfied, purified in senses, 

])er]ietual]y enjoying in a secerct place all alone 
by himself. 1. 

^ II R II 

3TRF{q^ cTTim ^ T%^- 

?i?r II 

cixq;itl4 <voW>-l 5fj;, \i5l^ 

y(l<r4-ll «i ?il^, :c 

Well then, a sage never grieveth in this 
world, all alone, by whom this globe of the 
universe is complete, 2 

^ 5II| %sfq | 

mqs?^T: 11'^ II 

3TrcT?T: — 3Tfff r^^T.’ ^ STfi? 

^ ^ II 

•i (km ^lUHWi R'H’ilR 

}^lCi, < fi’eyHlci 3 

Tlie sensual pleasures never create joy in the 

self-enjoyer like sprouts of a nimb tree to an 

elephant affectionate for the sprouts of a banian 
tree 3 


^Qrll 
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1^1 n v?^5Elfs?^ri%m I 

3?S% v?5!||!jt; II II 

¥r^^¥r: ii 

^ ^l^ll Sioioaii Qiioil ^lOL 5H^L0i (34l(cl ci(J) 

tvoiotioi Y 

He who is not attached in the enjoyments 
already enjoyed, indifferent to the unenjoyed, 
is hard to obtain in this world existence. 

4m\ iig^w I 

^!TRt^f?iTreW fl n H ii 

3T?^5r:— 55^: 37fq 

fk^ fi II 

R^ai, M 

The desirous for the enjoyments and even 
the' desirous for the absolution are seen here in 
this world. The learned, free from both 
enjoyments and absolution, are certainly rare. 5 

^ II ^ II 
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cl^JT ^7?? 

3?fq s<tl'4lo/^cil, n T^ II 

< (3^15 RtI^KAW, ^ 

A liberlminclecl hath neither renouncement nor 
acceptance in righteousness, interest, desire and 
liberation in life and death. 6 

^ ^ ^ km I 

m\ ii ^ il 

37?^‘— mSHT ?rf^T ?T ^ ^ I 5 : 

?r 1 ll 

^l»{l «i H 

G^,k ^ 51^ 15) 

Neither desire in the dissolution of the world 
nor hatred in its standing; thcx’efore a worthy 
man is settled' delightfully in whatever 
attainment of livelihood, fair or foul. 7 

^ f 

IlCll 

3T?^:— ST^fT ^ 

3T?f S?r# 11 


\6o ^Qcll 
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•Oiwi C 

He who hath finished his work by this wisdom, 
whose understanding is thus emptied, such a 
learned man liveth delightfully seeing, hearing, 
touching, smelling and eating. 8 

G 

^ II ^ II 

%1T f t%rrf^ ^ ii 

n, RrSh 

AVith emptiness of vision, action to no pur- 
pose and senses defective, he whose world ocean 
is withered hath neither desire for sensual 
enjoyments nor dispassion. 9 

3?^ \\K^ \\ 

— cT Jf f^^Tr% I 5T ^??ft55RT 5T I 

srd 5^^^: ^ 3Tfq II 

< ^iQ. 54^1 d d d4 d >(1’^ h^b 

d Rdd 

Neither awake th nor sleepeth nor openeth the 




'Id 'I 
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eves nor closetli; oli ! doth u one mind libern- 

%/ 

ted subsit dependently anywliere ? 10 

ii n 

5^; II 

qi^«^U^p[l 'iih<X Pl=vL'^, Pi<:q W 

He is seen self-reliant everywhere with 
purity of mind in all places, liberated entirely 
from inclinations, he siiineth all around. 11. 

1 

ii ii 

grri: >3;5r II 

^lil ■^iR ^b<l 

%*H^l 0'^ 

■ Seeing, hearing, touching, smelling, eating, 
accepting, speaking, walking,, 'freed from advan- 
tage and disadvantage, a learned man is exactly 
liberated, 12. 

^ i5i?fa ?r ^ ^ i 


^Qcll 
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^ ^ i^: ^k^ II II 

Tf 5r 5T ^ 

^^TT% 5r ^gUTff^ 5r ^ 5=5?:: il 

<^(5 =t^Ci ^ Pl'^l, *41^ «! 4 ^P-l 

^ ^ :^lG 5^cl Rriq'^ ill% 1.3 

Neither censureth, nor praiseth, nor is pleased 
nor hecometli angry, nor giveth, nor accepteth 
unaffectionate everywhere, he is liberated. 13. 

tira^tnT ?lr ^ r 1 

3ift|5!T5^T: tifm: n ii 

37?^:— ;HT5^TTiT qi ^5 

37f%55^FI?rT: 77^T^^: 5=5!:: OcT |1 

Wi’h h\M 

Unmoved in mind on finding a wife Avith 
love or death close at hand, self-reliant, a learned 
man is exactly liberated. 14 

i# |:^ ^T^’f ^ ^ 1 

II II 

37?5rq:— ^ 5!^ 5?fT^’f =^ ^ 

^ ' 3 ;^ II 




\i3 
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-d (?4>l Vi 

A firm minded with eqanimity, (equality,) 
everywhere, hath no execllence in ])leasureand pain, 
male and fem.ale, and prosperity and adversity. Id 

^ ^ I 

dm % ^ !i II 

31?^^: — STnT fl^T ^ ^ n;?r 

?r ^ sTrH§ ^ #¥r: ?r 11 

5fti31 cid, d (J’^illf? 

d JjSiSil^Jsd 1 <34d, dl'^d'^ ^daL^^llQi 1.^ 

A man whose world is withered hath neither 
harmfulness, nor compassion nor violence nor 
poverty nor ashtonishment, nor agitation. 16 

ii ii 

37f^?T: — 3^; 5f I ^ 1 

d 5^dd ^?sd (5^^ \R, Rd^ dl^^d 5;iliil^ 

diyjjd >lddl^l 311^0-^, ii $ll0l 'tis 

( ^d ^oiqca^i ) 

A man liberated while still in the bod}^ nei- 

ther envieth sensual enjoyments nor is he covetous 




’i<:v ^Qc^l 
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for - sensualit}^, always unattached in mind, he 
enjoyeth the attainment and nonattainment. 17 

^ II ?<: II 

5g47T^TJTTePIT^:?Tftf|^TfeT%^- 
?rr: 3rT5TTT% II 

An einjDti}'' minded doth not know the ima- 
o'ination for contentment and discontentment, 
( ^PTr'-syR ft^so means contemplation ) advantage 
and disadvantage; he is settled like a one 
melting in final beautitude while still in body. 18 

3T?^: — r4i?: ^ RT^^: 

srfq 5f II 

<d ^ ^i'^h 'I'i' 

Selfless, unegoistic, ‘ iioi a little ’ resolving 
such, with all hopes melted within, althongh 
doing, is not doing. 19 
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II '<o II 

37?^: — ^ 5501 37fq 
nfr:si5fiT5T^frr^^^Ji3n^f^gi^cr: ii 

'^ifi, 3i(^cl>l«i Gy^’ -Uii^ 

%=lM <v<icll =^Q>.a ■H<i ^o 

With mind incited within, what an imdesc- 
riptive station of life he attaineth to ? Separated 
from the ligh of mind, infatuation, dream and 
unconciousness 20 

FfIFf qqiJlOT 11 

S 

Thus in the Ashtavakra’s Gita, comj)osed by llie celebrated 
Vishveshvara, the dialogue between the blessed sage Ashtavakra and 
the king Janaka, the coiumeutary and translation by the one devoted 
to the Qgddess Amba, now the natural character of a sage, the 
seventeen th'discourse entitled. 



THE EIGHTEENTH DISCOURSE called 

Now the Peace-a collection of a -hundred. 




^Qcii 
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11 m in <^ ii 

^uGi \<:}i. 

m mm ii Ml 

^TofT?T ^#^^qT5T ^3flr ?TTr: I! 

Hu-^u Xoo (3Tt^lTlH 3p4 

<:l=.cl <^'Hj =tHM ^>1 oy-'j^Ol 

He by wlioii delusion is considered like a 

dream-image at the very moment of the rise of' 
wisdom, that appeased, one, the whole of para- 
dise, self-shining, is prostrated. 1 

3TlTO?lfe?5T51S!k I 

H ff II ^ II 

— 37f%55T^ ^Tl?! ^ 

3? mflr ^5# ¥r%aL ^ f4 n 

>lyidl, %L3i 

’dfi, %’^i ^ 
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Having acquired all of the substancial desires, 
complete enjoyment is experienced; one never 
becometh happy wrthout desertion of all. 2 

p: II ^ II 

II 

%C ^ "HH 

iy*Ui hm Ci^L ^lilci, 

He whose mind is consumed by the flames 
of fire of the distressful duties, how can he 
have comfort without water-the flow of nector? 3 

^qtiTqi^iT ii y ii 

3i?g5r: — 3t?j ?ig-: wni!TiHt3: qsrnisici: 
rT H ^r^r^T^f^¥rTf%»iT «T STR:^ 11 

Wipd QiW’dl Mi-A 

h<iTl Y 

( ^\[ =(lci iOHcii yi-tidl- ^ ) 

This world is the whole of imaginatoin; there 
is not a little in reality; naturally there is not 
nonexistence of the condition of states of exist- 


\ic 
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ence and nonexistennce. 4 

Note : Fire which is naturally heat can not be 
cold, likewise condition of tlie states of existence 
and nonexistence in. the world are natural. 

H ii 

— 3Trt??5r: ft 5T 1 ^ ^ I 

q;€r il 

d. $R (d=^V«i 

■H<S, H 

The final beautitude of the Self is not at a 
distance nor is it enveloped, obtainable it is, 
doubtless, effortless, changeless, free from false- 
hood. 5 

11 ^ II 

37?cf?T: — ^^'TT- 

Red did 

He who is free from the delusive vision witli 
disinclination of the whole of embarrassment, 
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devoid of grief, sliineth in the Self by its establisli- 
ment. 6 

ffii 'Itdfi II vs II 

I STFcm gxf:: | ^r% 

flrfrTq- fi rk ii 

^ntsfl msi ^iR ? id 

All is the whole of iiiiaginiition, the Self is 
liberated, perpetual, doth a"^ firm minded study 
like a child knowing as such ? 7 

mm mfh ^ I 

R'^T^i: fk T% ^ ft; ii<^ii 

37r?flT ^ ^ ^RT^TTS}! ?[% 

ft Rr^?fr% ft ft il 

QlWlQll^ ife-qcl, ^ 

<Wll9P qc/Q Ry^^-H ? ^ 

The Self is eternal and being and non- 
being are imaginary, being thus convinced, desi 

reless, what doth he know? AYhat doth bespeak? 
A¥hat doth he do ? 8 

3t 4 ^orr i 

ii q, n 
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grrcHT m 

3?4 37^ 37?7 37f cf fir^^q^Tl : i| 

^iOii fi'^Tl ^ ^lElrl^ 

h^\^[, ^4 sifcT^ s4^ 

Allis Self ^ being thus convinced, with silence 
of the actual occurrence, an ascetic is with 
alterations withered such as “ This it is 1 ” ‘This I 
am not ” 9 

Note:- f fTcf; qcsiTcfrf^* I 

575 ^ 1^4 ?TtJT II 

^ q ?iTfa4^5t H ij;sfn 1 
H §?3 5) ^ m 1 1 ?o II 

3T?^?T;— f^%q: ^ ^ q;^T5q ^ 
5r 5r 5T ^T 11 

ci ^bimi oll^ 

^ ^r'Ui \o 

An ascetic with control over senses hath nei- 
ther repulsion nor onepointedness nor over- 
wisdom nor delusion nor pleasure nor pain. 10 

in ni 

gtfgq-;— -^rais^ srsfTsrJt ^ g' 
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ferf^ ^TT^n: 5T STf^rF || 

<cll<Hl(cll^ il^l 

Ci'Pi qPi anKis^M < (q^lH W 

Yogi, bereft of alterations hy iiarurc, bath 
no excellence in the beavenly king(lr)]n, inendi- 
cit}’, gain and loss in the iniiltitude of |)CO])le 
and forest 11. 

^ ^ ^jq: ^ w> ftq'TiqT i 

qifqq: ii K 

3 T?qRT:— IT 

w. ?n qnrq: w.^ sr^j: w> ^ Efir^r w. w 

b^' ^Lpi 

b^i H>u 4 ^lOl ^ll&l ^lH-1^5;Cl. \R. 

AVliere is righteousness to a vogi liberated from 
the pairs of the ojii^osites such as ^^This /.s c/tnzc” 
“ This is not''' ? Or where is desire ? i\nd where 
is interest ? And where is the power of disti- 
nguishing illusion from reality ? 

Ii U II 

3 T?^: — q(FR: ft STltf ^ ^ q;q- 
srftr I §:f^ ^ srft ^rrr jt i ?t?it tiiq i 




^Qcll 
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«i^% «i "HH <rl3U^ 

^L 1.3 

A yogi liberated while still in the body has 
not a little action, nowhere gratification in the 
mind; nevertheless, his life is destined here 13. 

? ^ 5 i^T 1 

ii ii 

H«i ^ ? 1.'^ 

Where is infatuation to a great souled settled 
in the Self-termination of all resolves ? Or 

where is the world ? And where is his wealth ! 
Where is liberation ? 14 

fk ^ II M 

g?5^: — ijST ^ ^ 5T 37f^ ^€T5 

t 3?fq 5r q^qf^ R^rnsr: fk 

^cli H <1^^, 'I’H 

He who hath seen the world may know that 
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it is not (real). He .wlio scetli not although 
seeing, wliat dotli he do who is loosed from 
ambition ? 15 

^ fg sin ^st Hllfil 1 

^ Hq5?TR II 11 

gffcjsf: — q;c ^ 1 

?T: ^ fiffeer: f% li 

U4^ wleii cyi^, CJ4^’ &i‘cl«i 

GlSl’cl •iQ, h% 

He who hath seen the supreme spirit differenti- 
ated from him may think “ / am the eternal ”- 

how can the ascertained who seeth no duality 
discriminate ? 16 

3T?5J-3T;— i|[5f g7TcI5f%$[q: I 

^7?:: § fsf^: ^ ^Tv?7i¥rT^ f% n 

lyu^^lRi wlHR, 1?^ CutI 

fi?lPl rifi, &lH ? *119 

He who hath seen distraction in tlie Self 
may practise this restraint, the liberal-minded 

hath no repulsion,* how can he, in the absence 
of the object to be accomplished do ? 17 
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^ H fq^q ^ ^q q^qfii ii n 

^ 5T ^q ?f q^?Tf^ ii 

illJj 'H[}ih ^inl, •il’Oi («iKiui) 

4 H ^ il’H XC 

A firm minded reversed by people, doth, not 
see meditation, distraction and impurity to him- 
self although acting like the people. 18 

qiqTqiqfqlt^ f^qfe^ |q: I 

|q f%fq?fq ^q ^q^gqi ii ii 

Trr^mRT>lt?r: 

^5T t%^h st q;cr ll 

illk ^V- Qiicil^lci^ld 

5;^ R'U'^ X<^ 

A wise man who is satisfied within, freed 
from being and non-being, devoid of inclination 
doth not do a little although acting in the 
eyes of the people. 19 

qg^ qt fqq^ qi qq 1^?: i 
qqq q?q:|qTqtfq q^f^qi fqgq; ii q® i> 
ai=^ gr qr q qq i 
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O 

5{7§ il 

a hiij feci &ll^ ?,o 

A firm-minded batb neitber activity nor inac- 
tivity nor foolish obstinac}^, be is steady doing 
anything delightfully, destined to be done. 20 

Note : — Difference between ‘g^ and ^T5I|;. 
Means difficult to be accomplished-difficult 
to subjugate-difficult to understand, whereas 
means foolish obstinacy however the co- 
mmentator translates it as ^^57^ here 

i 

1! II 

3T?^?T; — 

Uninclined, alone, self-willed, freed from a 
bondage, he enjoyeth like a dry leaf caused by 

the wind of fate. 21 

« 

5 f TU ^ H I 

^ iiftg55It?IT ^ II II 
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g ^ SrFlq fq: 5t ^ 

^ 

ClcH 

A non-worlclly man liatli neither joy nor 
grief with perpetual coolness of mind, he shineth 
like a one liberated while still in the body. 22 
Comnientary:-A>(?m Mann Smriti says 

= Every thing is subjugated by 

nature to six contractions numely-birih, power, 
increase, result, decline and destruction but the 
Self is bereft of these contractions and so he is 
called indestructible SlfcfSTTr^l. 

^ 5?iti mPi ^ 

IR^II 

3Tpc5X(:— 

3?fq ^ 3?fq ^ \\ 

^-HLc'HlRl'H ^[Id'A, ^ifd. 

d. ^3 

The wise Self refuged with excessive coolness 
and purity of mind hath no desire for renounce- 
ment and acceptance, nor has he destruction in 
this world nor in the world to come. 23 




Eio-liteentli discourse 197 


^ nW ^miffcST II =s« II 

3T^?T «1T^* «T ^ li 

^-l^-l |(:^i *41^, ^aicl ElTl 

:iV 

AYith chaugelessness of mind by mature, a 
firm-minded acting like a vulgar by cliance, bath 
neither honour nor ignominy. 24 

71 <i?|T ^,'^^fqtrrj | 

%Jh ??: ^ iirh ii 

3^?^??; — ^%rf Tim ?r 

f^cTT^^T^Yt ?T: 37f^ ^ ^^TT% il 

^il 

^L ElVa h\ 

This action in done by the body not by 
myself consisting of purity; such an olfifiger of 
anxiety although acting is not acting. 25 

^WW^d Wh^ il II 

3??^?T: — 3T^g;T^'T^ 2ifq 


\('C oRdl 
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h\ *41^, d.C| 'llqK 

A man liberated while still in the body^ 
never says “1 wlli do” and yet doth not make a 
fool of himself although acting; happy even with 
worldly life, majestic glory he shineth. 26 

sjtd I 

5T ^ sfHTra ^ «qira ?r ii H's ii 
5n5rrf%=s?r^^^TT^: ^"Tr} srrn^: 

cf 5y 5T ^CTtr% ^ II 

(5=^PvR<^ti ^§(1, fi^w 

cit^, ;^lciclK 

Retired from various thoughts, a firm-minded 
has attained to the Self-refuge, neither imagineth 
nor knoweth nor heareth. 27 

qim: 11 Rc Ii 

37rcr?T:— ^ ^ 

^flq^ ?If TOT: I) 

< d. SHOiK 

hTeither striveth after final emancipation 
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because not meditatincr, nor a bond-slave 
(fettered) because not distracting, resolving all 
as imagination, even while seeino-. the learned 
continues as the eternal. 28 

^ II II 

37^^ ?r II 

=‘-h( 5^, ni5i 

jyWl4’il=(l 'HI?] < hk (kb^'H {b'^ b^.d t?cl[) 

He who hath individuality in the heart 
although not doing, he is doing; the unegoistic firm 
minded although worked, has not done a little. 

sTci^^t II II 

37f^^:— 5T=3r 37^ 

(5tI ^b^^\ 'Hl^ 

( J 

The mind of the liberated shineth neither 
grieveth nor delighteth, non -doer, freed from 



5^0 0 ^Qdl 
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resolves and alterations, devoid of hopes, dead 
to doubts. 30 

II !l 

ClP^^t QiW ($^cl d.C|, hR^i < ild-U 


He whose mind is unengaged in the action- 
less condition or even in motion, much more 
this freed from efficient cause, remaineth action- 
less in the Self and actetb. 31 

3?s5^T^if^ ^tsfq ii n 

3??^^: — ?T?IT§ ^gqT ni5Ttf% 

^ RAM, %lb 3 ^ 

Havino^ heard the essential nature rightly, a 
fool attaineth foolishness or attaineth to the 
contraction of meditation] hardly a one undelu- 
ded, acteth outermostly like the deluded. 32 


^0=1 
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^5f:!iTfiT EJT sj^g; i 

^ %cit; !l 

3T?E3-^r: — fi;^T37a‘f\r 

^ iJPT 55 q?? 4 r% ll 

5Ji:illdl ^LQ-'Hl^, ^J;L^[^tI fi(rl’-l 

(?^cl d ’^^21 33 

Onepointedness of mind or restraint is 
practised a blockhead intensely, a firm- 

minded being settled in the self like a one in 
a profound repose, doth not see an action. 33 

3Tg??^?STm?^T?T ^ ?7TSifc5 I 

gift R§f: 11 

o 

3??^q: — 3 ^^: ^TR|.fS ^ 3?ralT% 

^l^Lrdj *’-11^ d ^■>->1 

v's‘'^i 3V 

A blockhead doth not attain to the abstrac- 
tion from the Avorld effortfully or effortlessly; 
a wii. man is abstracted from the world only 
by the resolve of the essential nature. 34 

m m I 
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3?¥?IT^q^T: ^FfTT: STIcHR ^ 5T ^jTRft 
^iJT R^Cm?? II 

*i eni^, <V3l anU’Hl 

^'^‘H(|IH, Ci^il’H’JH ^4 RH^'H S’H 
In that, men overcoming study do not 
recognise the Self; purified, pleasing, complete, 
freed from delusion, undefective. 35 

<5'^^ II II 

3T?5R: — 3?¥^Tg5Qfq'iJir ^5ROTr JTT^ ?T 37f- 
iftR T%R3gT^OI 37 {r|%^: jgrf^: f%gT% il 

?il^ h^(k<l 

(q;^K ^Jjcl R2icl(<Hi^^lclK)3^ 

A blockhead doth not attain to absolution 
by the whole practicable action of yoga ( ^flr 
supports “ cf ^ ff ” ); a fortunate 
man is settled unchangeable, liberated only by 
the knowledge of supreme spirit from experience. 

5|it I 

3T{^'5s?ift II ,1 

g?; ?I3: 351. sTgl -fl-RH |3Si% ;t 35I!fli% f| 

sTRf^sg; 3?ra 'Kagr^g-^qvn® ii 
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y4^ ^cil ^ *41^ (^:^L<{1) 

"41^, ^4^4^^ ’45i4;l^ 3t9 

A blockhead himself ]ono:eth to be the 
eternal (by restraint of mind etc..) and so doth 
not attain to it for certain, a firni-ininded 
although un-wished for, attaineth himself to the 
supreme Self. 37 

p: II II 

5%: ^cT; II 

^ ^141^ 

( ^401 Sixt R^IH ) 

^a, ^ ;[IK 3^ 

A blockhead sticking to foolish obstinacy 
unreasonably is a world-supporter; iionsen, 
sical roots of the world are cloven asunder by 
the wise. 38 

5? 51T^ sit I 

II ^'3, II 

^=5^1% 5T ^ff§f 




dQcII 
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cvtci (lln^lifcl 

RrlSL cItH ‘H'i. 34' 

A blockhead loiigeth to be appeased in that 
and yet acquireth no peace; a firm -minded man is 
tranquill-minded by the resolve of the essential 
nature. 39 

'4tWi ^ ^ ^o\\ 

^ ^ ?r 1 II 

'HW Jj'H’b ^iU>lldi ? 

( Q^q dd ^dldl fidd ) 

He who depended upon beholding the Self 
as an object, where is a view of the Self for 
him ? A firm-minded doth not behold that 
that ( tight and darkness); he casteth his -glance 
upon the industructible Self. 40 

^T^Tt[^1a[ II « ? II 

— d: ! ^dT- 


R.o'H Eiglitoontli ilisrourse 

^ t=y.-n C>a’< ? 

PJIU'HRW «lCl hlH 

He wlio carrietli out ()l)stin.‘ic3’, liow fjin lliat 
foolish liavc restraint ? 3'irin-iniiuled re>tetl in 

tlie Self is spontaneous. ‘J-1 

i%ft^f^*T.T3q5;: I 

!l \^R II 

3Trcr?r:— 5fjf^c3^ ^rmi: 1 Siqr; 

1 ^¥r?rT5TT5r^: ii 

’hA, < b^S ^.ir^i^ii^l 

^5srt QiwiQiw cni^Cl, 5Ji>i %ci>94 

Mlci 3Hl ■»li« Sp-lrll hi\ ) 

(1) Logicions and others of the same 
nature are believers of E.astence considering that 

the world is the expansion of the jirimary 
germ and scone of many fold .action; (f) at heists 

are believers of ailieism-1^iQ doctrine of the non- 
existence of anything; (3) persons harmonised 
with the Self’experience are non-believers of the two 
aforesaid existance and non-existence and are 
therefore, settled exactly so unconfounded (some 
additions are made for better explanation bj' 
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tlie commentator.) 

Commentary:— Uiicontent with this, let ns 
explain further about (1) fjieisis ( 2 ) cillieisis and 
(3) deists along with their theism^ atheism and 
deism. (1) Theism is the belief or acknowledge- 
ment of the existence of a God, as opposed to 
atheism; those that believe in theism are called 
theists. (2) Atheism is the disbelief in the 
existence of God with the doctrine that there is 
no God; those that hold the doctrine of atheism 
are called atheists. (3) Deism is the doctrine or 
creed of deists; those that acknowledge the 
existence of a God but deny revealed religion 
are deists; they are also called free— thinkeis 
basing their belief on the light of nature and 
reason. But ours is a different course altogether 
from all of them and it has the best support 
from Shree Krishnp Himself if the commenta- 
tor’s course and belief is approved of with his 
special translation of Shree Arishna s shloka and 
opinion in 


^o\3 
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S7?^5T;— VR: 
STrcJ7^^?7 3Tfq ^ f%cf^c5: H 

Transiation: — By means of intelligence, 
controlled by steadiness, let him gain tranc|uillity 
little by little; having made the mind abide in 
the Self let him not ponder over anything. 
( Ambalal’s Gita’s imprinted translation ). 

^ II II 

Q 

37?^?T: — ^ 3?^ STlrfil^ I ?? ^ 

3TT^r% I STrI^: II 

5il% SiaQ-'^W ( ) 

clsfl •! «t^ V3 

The dull-witted ponder over the purified 
monistic Self but do not know it distressed by 
delusion as long as life endures. 43 

lua II 

3TR?T:— 5T%: ^ \ 

R’^TTTT QiST II 


DRrtl 
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The intellect of the desirous for final bcaiiti- 
tude doth not exist bereft of -support, the 
disinterested intellegince of the liberated is 
exactly independent at all times. 44 


ftfq =Eif%riT: i 

FBit li an I! 

sTf-ETCf: — 

f fife 11 


51^41 ^i5l^R-lQ,dl SlH VM 


Startled at the very sight of a tiger of 
sensiialit}^, the}^, for protection, quickly enter 
into a cave ( also , means a hollow of a 
tree ) for the accomplishment of restraint and 
onepointedness. .45 







3T-cr?T:“R^l%^ ^ 

QlOi^ai ^oli trii^ fi'HlyPiir 
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Seeing the lion of disinclination, the 
elephant of sensuality unable to resist, fled 
away, the disinclination is prayed with sweet 
words. 46 

II VV9 II 

T%5fiT ST^ST BTF^H II 

<4 Ci^<rl c^>h 

^cii an vi9 

The doubtless, stable — minded does not 
practise yoga action. He remaineth delightfully 
seeing, hearing, touching, sinelling, eating. 47 

Tom ft II '^C II 

3TT^r^?t II 

^hb^hKsici xxxbm 

®^R'IId<:lL < yS, ci<al YC 

Only on hearing the thing, a person with 
purified intelligence, unconfounded, doth-not con- 
sider religious customs, violation of religious 
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customs and unattacnment to actions. 48. 

%gT ft II 

3T?^:— ?T^T 3Tfq 3?RTT% 

f| %sr gr 3 t[^ ii 

u{iai5y%l^ :^l^-Hl, ci :^ioi5^biiVQri v<i: 

I£ any thing fair or foul is fated to be done, 

is carried out by him unobstinately, his action is 

like a child. 49 
/ 

q^g; II Ho n 

3??^:— 3?T5Ttr% q^C 

^r^sqiH 5F.qm5qT^ q^ qqi^ 11 

^nicl’^isil Ci<^'^cl OiPly ’HS 'Hiqn \o 

Comfort is derived from independence, wisdom 
is obtained by independence, abstraction from 
the world is possessed by independence, holy 
path of the final beautitude is concluded by 
independence. 50 
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11 H? I! 

3T ?^: — ^^T ^^IcfFT: ^??T 

^TTE^T: ¥r^T% II 

cl^L ’^'l 

"^Yhen a man reQ:ardGtIi the Self as non-doer 

O 

and non-enjo 3 'er, disposition of the mind is 
withered in its fulness. 51 


n g Wft<TT II I! 

ar^ifesr srfq 

o 

rntH I 5 ?T II 

G?tO, ^lQiL<HW 


The unrestrained spontaneous condition of a 

firm minded shineth; but a block head’s artificial 

peace of mind attacked Avith desire, doth not 
shine. 52 

fji^?;w55q^ivSt^r : II H3 il 

3T?^:— f^^^^EfToq-rTT: Ajfkt: 
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^l>4L^l^l kiU h{i Ij^ (olfi clH MS 
The firm-minded persons with intelligence 
liberated, free from attachment, imagination 
fruitless, enjoy great enjoyments and enter into 
the mountainous forest. 53 

?|t ^ ^KTfq m?r?fT II II 

^3T?rT 

3Tfq ^TT^rfr ?r i 

A firm-minded hath no inclination of venera- 
tion in the heart on finding a learned, a god, 
a place of pilgrimage, nor hath he desirability on 
seeing a wife, a king, dear sons etc] 54 

Note* — The commentator has added certain 
words for proper explanation, when used 

as an indeclinable, it is in the sense of “ in an 
agreeable way ” The same is of with 

where it means “ delightfully ” and so on. Here 

the commentator takes iii- the sense of 

etc; 54 
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mffcf ?r ^trt ii 

ciGI pj{y.5 


A yogi is not reduced to any change of 
mind although rediculed and despised ])y servants, 
sons, wives, daughter’s sons and sons of his 
family, do 


?iT qt 5iT?gT ii II 

3T?sr?T:— S tR ^ 3 ^: ?f \ ^ 1 %^.' S?fq ^ 

a[T m II 

am tpcii y ai^ dQ, 

;^ldlPij cnt^l 

Unsatisfied with satisfaction, not grieveth 
although depressed, such and such extraordinary 
condition of ihe wise is known by the wise. 56 

fJlV^KT Rfi^KT fq^THSTi: II Hvs || 
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u 

h^o^^[ Rl’^R 04^1, ^ 

5^l5rR^ir^'Hi CiK5jR(^>H 

Duty is exactly the world, the learned persons 
never look at that; the Self has a shape in empti- 
ness, shapeless, changeless, infallible (healthy). 57 

g : iivil 

STfq'q’:*— srfq ®q5i- ^ 

^mrj^ 3 ifq 5 f 51^: ft 55: 

^yitfl’4 *41^ h%f 5lSji5icln|l4 

A block head although not doing is devoid 
of onepointedness due to alterations at all 
places; well-versed hath a stability of mind 
although performing actions. 58 

: 1 1 II 

Sift t ^?lr STR^ I 

37r4Tft ^ ^qrft I II 
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C4q ’H(r 

A peaceful intellectual man sitteth delightfully, 
cometh and goeth delightfully, speaketh delight- 
full}^, enjoyeth delightfully even with worldly 
affairs. 59 

mmt ii (i 

— s^cTfTR^: 31 t{§: ^ I 

;^Ldl yi| ?li^, “oti^^ii cv-cn ^ o 
He who hath no mental agony, in worldly 
affairs like the people, naturally dead to distress, 
loosed from agitation, shineth like a great place 
of water. 60 

ii ii 

'^Qi U^tX ^iR fi%Tl 

Inactivity of a block head affordeth livelihood 
to activity; even activity of a firm-minded is 
lucky of the fruit of inactivity. 61 


^Qcii 
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1 

II ^ im ^ 11 II 

37?of?7}— S?T^^ %^T3^ 1 |% 

Hn ^ii4lE‘’Hi ^ Rrioi 

A block head general^ decideth dispassion in 
beloDgings-/Jro;j)6r/?/ wife etc; where is passion to 

him whose hopes are melted within the body ? 
Where is dispassion ? 62 

1 II II 

3T?^?yi— ?TS: ^TT'^?rmT^S7i^T I 

* 0 \ 

QilcldlQiK^ ^ 

A block head’s notion is always attached to 
the promotion of his own interests and disinterests 
but that ( notion ) of a one absorbed into the 
Self is fre( 3 d from the regard of vision. 63 
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fe?T7II^ StRj fT II 

p-nilM ^ ^ ^'41 ^Jiu^iRm ^.v 

A saire who actetl) with freedom from desires 
ill all undertakings like a child, tliat purified 
hath no ungent ( is not affected. ) 64 


^ •3,1^ ^'. ^5! : I 

: 11 SH II 

3??^:—:^! Ti^ ^Fcfrf: I 

J II 

^*4^6 (§’?l cl^ ^’H 

That knower of the Self is biessed who hath 


the likeness of the^ Self in all beiim-s with banish- 

, O 

ment of thirst of mind ( wliile ) seeing, liearing, 
touching, smelling, eating. 65 

¥ f I- f g I 

f^t%5q55^ II ^5,’ II 

^ srr^TT^: ^ ^ ^r4 wi =5r ^ ii 

h^i md ? 
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Where is worldly pursuit to a firm -minded 
always separated from alteration like the sky ? 
Where is purpose ? where is the object to be 
accomplished? Where is the accomplishment? 66 

3?f II 11 

3?55RfJT: 11 

He is a renouncer of interest who acquireth 
the complete kingdom into the Self by conquest; 
he subsistet'h meditation in the complete Self 
spontaneously. 67 

f|^T>r : 1 

hI5} II 11 

— 3T^ f% 31^1^^: 1 

<:lxq 

A^hy should there be here a frequentation 
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of speech in the ascertaind essence ? A learned 
man is undesirous for enjoyment and absolution 
ahvays everywhere dispassioiied. 68 

11 II 

'VOijj.M ^cl, •ift tI 
iji-Hdum^Q ^4^LH5M, J;a 
The world is a primary element, duality 
appeared! only by name as differentiated; berefet 
of that, what action is left behind by the purified 
wisdom ? 69 

11 vs o II 

STr^??: — Slfe ifcT 

^uPa oinl 190 

This is all delusive, .there is not a little^ such 
a determinator, glittering free from fraud, purified, 
is exactly tranquillized by nature. 70 
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^ f^f^: %T5q ^ ^^\^\ ^ W^IW 

37?=y?T: — 

Wi ^ ^ c^TR: ^ sfT 3?f^ ^ II 

^4Qilcl ^ 

R(h ? 

AVhere is religious injunction to the whole 
purified glittering who seeth not visible 
existence ? And where is dispassion ? AGiere 
is relinquishment ? Or where is restraint o£ 
senses ? 71 

#S^5i ^^'JT fS ^ ^ I 

i: ^’^■: ? ^ iV- ? ii vs'R ii 

3??5'q’: — STifa^^oi ^ ^ 

m 'cT ^ ■'SfT ^ Wi 11 

h^i h^\i 

Where is a bondage to he who is glittering 
by inultiforni and doth not see the illusive 
matter ? And where is liberation ? Or where is 
joy ? Where is depression ? 72 


\ 


Eiu-litccntli discourse 2'21 

O 


p’ 11 11 

37?^:- TTPTraT^ ^''A^ 

{^r^?{^r: k^pt: soT'fla 1 

^■l'yi=^lill ^Jilc>l:^l^j ‘Him 
Ci^blH nidi 193 

Tlic wliole of illusive power subsisteth in 
Ibe world terminated in the self-wisdom; a 
wise ]nan shineth unei»'oisti(‘, sell less, desireless. 

I* mr f |iTstf[?tfq qr 11 V9i^ II 

5T^^aTq STltPlR fif^IT 

^ ^ W, ^ HTI s.fd ^T 11 

^jiRhiKi ^ car-i 

hm kii^ hm ^Hi^'^>iQii--t ? 

(■HIB’ cllB/) 19V 

Where is scriptural learning to a sage seeing 
the Self indestructible, dead to distress ? And 
where is the worldl}^ pursuit ? Or where is the 
body ? Or thus individualit}- and self-interest ?7J; 

STfira ^Tsvfi-qfe I 


5i%«fI?!T^TqT^ il 'SH il 


^4^. ^Qcii 
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3?^c^«TrH 375rt5:§TT^ n^iqis? ^ srrEnf^ ii 
l^TlCl^LHlG' c^R, 

M<^tI MC'il'H*! m 

When an ignorant man abandoneth rest- 
raint and other actions of the same nature, from 
that very moment, he becometh a prey to the 
desired objects and prattling. 75 

II ^9^ II 

37rc!f?T:— »c^r 3?fq T%W^gc!T ^ 

?Tc5ITH gff: I 

Jyi’dR \3^ 

Even having heard that thing (Self), a dull- 
witted doth not leave off foolishness, freed from 
alteration, with effort outermostly, he is ardently 
desirous for sensual pleasures innermostly. 76 




^ II w II 

3?fq 5r ft^cT €57f ^ q;^ 3Tl?ftRr II 

oiCncl^^l §<[, 
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O 


He whose actions are melted within by 
wisdom doth not do a little although acting 
’in the eyes of the people nor doth he obtain 
opportunity to speak. 77 

w 5 ? =5 ^ i 

glqT II vs-i II 

^ ^ =5r ^rsT ^ ?r ii 

^ cbJtQil^i \SC 

Where is darkness to a firm- minded alwa 3 ^s 
changeless and deathless (fearless) ? Or where is 
light ? And where is relinquishment ? There is 
not a little. 78 

^fn^i \\^%\\ 

^ ^ 3?rq ^ II 

W (k'^h hm ? ^ IS(^ 

Where is patience to a yogi of undescriptive 
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characteristic also uncharacteristic ? Where is 
the power o£ distinguishing realit}^ from illusion 
or even cleathlessness •( because the Self is 
perpetual. ) 79 

^ ft 1 

H f%^?F II II 

^ cfg:qj: ?f q;?r 

f| STsr 11 

^hS- U Si <i:o 

There is neither heaven nor hell nor life 
liberation to the wise; what is the necessity of 
frequeiitation of speech on the point ? There is 
not a little in the supernatural vision ? ( because 
he forgets himself totally ), 80 

|T%i^irc? II 

^§(1, fitTl 

C\ 

He prayeth not for gain nor doth he bewail 
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for loss; the mind of a wise man is cold over- 
spread with elixiar of imortality. 81 

H !tlR H pun ! 

^ II II 

gifst^i — f^^ra: 5tra ff ?a 1 ra sf srft 5 s 

<i?r: ftfel ??? ^ ll 

(IH 'I Vtl Sea., 

fi'si 4^ nCJ, < yicMi 'fuiiisj 

The undesirous praise th not the appeased 
nor doth he even censure the wicked, satisfied, 
equally balanced in pleasure and pain, he doth 
not see a little action. 82 

^ ^ 11 II 

sT?^5r: — H-HK 5r wM ^ 

d. ^ 

A firm — minded hateth not the worldly 
pursuit nor doth he desire to behold the Self; 
liberated from joy and anger, he is neither alive 
nor dead, 83 
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% \ 

|Sf: n <;» ri 

37R W 

fifel’cl ?ll^, 

A wise man shinetli/ freed from hopes, 
nnaffectionate in son, wife and otlier relatives of 
the same nature, undesirous in sensual pleasures, 
refrained from anxiety even for his own body. 84 

ifg: ^^5? ! 

^q[pq5n^fR?iqtTfq=i: ikmi 

37?^: — 3!k^ 7i7iTqi%a^f3i5r: !Bq5f gfe 
=Sf5r II 

a>ti Pi'=il4 51^ a 

^l-dl W^li, jyUOlcllH C\ 

A firm--minded hath satisfaction everywhere 
inwhatever attainment by chance; he. wandereth 
towards contries self-willed, g’oing to his bed 
whereever the sun setteth. 85 

II <:^ II 
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3??^q-: — f%cIT 
^^¥rT5r;Tmf^87frar^55?iHTtfTO^: w 

(q?H^l ^':i(l? 

Tile bod}^ may fall or may live, that great- 
souled (n|;TrJ7T = magnanimous) hath no anxiety, 
he resteth reposed in the land of his own Self 
forgetting all the worldly ])ursuits. 86 

3 ?^^: p: II c\3 IT 

3T5^:— q^m^TR; R'fe: 

A wise man playcth isolated, destitute of 
selfishness, separated from the pairs of the 
opposites, doubts cloven asunder, unattached in 
all promotions of his own interest. 87 

ftw: %: : I 

fi^5I|^q#Tfq^pT:35?Tm} II <J<; II 

3T?q^: — RTTR: ^3?c5lSl^fiqqiTl5T: 
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(5i?i5h^’^ir 

A firm-rninded sbineth selfless, to whom n- 
lump of earth, a stone and gold are the same, 
disunited with egoism, with motion and inertia 
washed off. 88 

II II 

STT^SIT 

5^TcJr: 3fT?T% 11 

?ll Rh^ ^55l5lcll(|l«i, 

^U’Hci'nHl ^idl, n h^i ?<:($' 

Inadvertance everywhere, not a little inclina- 
tion in the mind, soul liberated from the matter, 
satisfied, whom can his comparison be produced 
with ? 89 

?r =? II II 

'S ®v . ^ 

^ q^^rRf 5 t ^ ii 

ollil -qiSi «4^ 

wfiwllHSi ? 
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^¥hich is other than a iion»desirer who knoweth 
not although knowing, seetii not although seeing, 
speaketh not although speaking, 90 

»Ti%5iT ^ I II 11 

R^Tfr: m Srfq \\ 

He whose intellect for auspicious and inauspici- 
ous things is melted within, he who is undesirous, 
shineth whether he may be a king or a beggar. 91 

II II 

3Tr^: — ^R i«7: 

^ ^ ^xq'r^RS5r?T: ^ II 

j;qi ? 

ClrH il<^(Tl 

An ascetic (yogi) whose biography is unpreten- 
tious, straight forward, where is self-will to him ? 
Where is contraction ? Or where is a determina- 
tion for essential nature ? 92 


^3 0 oQcll 
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HciTfgsiT i 
II %\ II 

sr?^:— sTRrirasrffa i^^rtRr Jiarfasn ?Tfi. 

%-H ? ^3 

Content with the self-repose, hopeless, decad 
to mantal agony, experienced in the heart, whom 
and how can he be described with' ? 95 

Ptsfq W =5 ^ I 

3!T%fq ^ II n 

5T ^ 3?fq ^JTifir ^ i?r: li 

4(4, d <in^d 

d4, ?tldl ciK 

A firm minded hath no sound slumber although 
in profound repOse, doth not sleep although in 
dreairi-, is ndt awake' "even while ' awaking; he 
is satisfied at every step (moment.) 94 

i: I 

if II II 
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O 

M 

A rose man is careless even with care, with- 
out senses even with senses, unintelligent even 
with the best inlelligence, unegoistic though 
possessed of egoism. 95 

^ SiS^ ^ ir^ H ^ II II 

S?Rq-:— 5? xT 5T ff 

^ ^ ^ f%f^ ?r ^ rf )i 

< ^pQ, fepd <(i, 

^ll?l ^^^5; I <4i, d (S’Std ^ 

(The wise is)neither happy nor unhappy^ neither 
dispassioned nor impassioned, neither desirous for 
liberation nor liberated, neither a little nor little.96 

'ilT^^sfq^T ^ ifkm \\%\B\\ 

fsr$q ^ 

mmg; ^ 3?fq ^ str ?f n 

< wifil mi, d 

'H’Gd mi d 'H’Qd, d ^lOiK (0/4cll^Cll)^l5 




R.S^ ^Qcll 
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A ;blessed sage hath no confusion although 
discarded, non-coneentrated although in con- 
centration, not senseless although irrational, not 
lettered (learned) although adorned with learning. 9/ 

mi ii 

3715# 15# ?r || 

^ rl^l 

The liberated is contended in whatever condition 
fair or foul, acoraplished in actions executed and 
unexecuted, the same everywhere, he reinembereth 
not the done and the undone. 98 

I! H 

g??g-q; — ^ ^ 

57?:^ «T 3?f^lf# 5f II 

dG 

^Cli' ^ dlH dG? <r<r 

Unpleased with praise, unexcited with censure. 
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he neither grieveth for (in juxtaposition of) death 
nor doth he rejoice with life. 99 

II 1 °° II 

q;q ll 

^■Hld(?^-lCl 5lW% \oo 

An intellectual man with quietude, neither 
runneth towards countries crowded with popula- 
tion nor towards th§ forest, in whatever place 
he remainth precisely with equanimity. 100 

Commentary: — The real pleasure of a 
human birth lies only in rejoicing into the Self. 
«l ^3^ 1- 

n:^fl:?fTrOTT%fr 11 

3Trq^T q??JT #5[3Tmrq^qq: I 

^q^T STtof ^ it =^Tniq:q 

Translation :-Non-restraint of the senses is 
regarded as .the path of miseries; victory over 
them, as the, road to riches ( prosperity ); go by 
whatever way you please. 



^Qcll 
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^riFfTSK^ R^?:of 

Thus in the Ashtavakra’s Gita, composed hy the celebrated 
Vishveshvara, the dialogue between the blessed sage Ashtavakra 
and the king Janaka, the commentary and translation by the one 
devoted to the • Goddess Amha, now the peace the eighteenth 
discourse entitled. 


THE NINETEENTH DISCOURSE 


NOW THE SELF-REPOS 


*tTTTq I 

l?^T II \ II 

— yra'T 3Tr^T?T 

5TT?rTf^^qTmfe!5?Tt^TT.‘ 11 

clT't 5lH ^hHR 

(§4R 1 

I have raised various kinds of violent darts 


:i.3M 
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of thoughts along with the heart to the final 
beautitude, by dint of a pair of tongs of essential 
nature. 1 

I f ^ qTs|a ^11 3 II 

^ 3t|^ ^ ^ g STT ^ ^ 3?'4: ^ II 

>1^1 UhW hVH^ «il‘H ? 

i^i fi^ss <ri{i (3cl^ bVH ? ^ 

Where is knowledge to me, settled in the 
majesty of the Self, to distinguish reality from 
illusion f Where is duality ? Or where is 
unduality ? AVhere is righteousness ? Or where 
is desire ? And where is interest ? 2 

Commentary: — When a man has already 
crossed the river what is the necessity for a 
boat ? Likewise when a man is already absorbed 
into the Self, where do those nonsensical duality, 
action, interest etc; remain ? “ ^ 

ift^rar: f% sraiiH ” 

f ^ f f I 

f f ^ ll^ll 


oQrll 
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3??c!r?T:— R c 4 ^ ^ qT 

ifJ ^ ^ srfq Wi II 

Rc^, hni iflOl ? 

(?4^ Qifrn qcf^K h^i ? 5hih'^ ? 3 

Where is a countr}^ to me always settled in 
the majesty of the Self ? Or where is the past ? 
Or where is the future ? Or ' where is even 
present ? 3 

f =^TWT I 5 f f 1 

I (%3T f ^ ^ II » II 

ikm gr 

37f%^r ^ 'sr 3?rc5Rr ^ ^ m ststtcfit f 5r?!?T f 
37^^ . f I! 

bm W ^U>iWU>ll ? ^i<H 34J;l^l V 

Where is care to me settled in the majesty 
of the Self ? Or where is carelessness ? And 
where is the Self ? Or where is Not- Self ? So 
also where -is auspiciousness? Where is un- 
auspiciousness ? 4 

f f ? OT I 

i ^ 11 HI I 
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4clv,[^'HlK2tcl Jj^i, ■H‘i^.1 Qi^M. ? 

<«l5lL«:i^Sil, h^i ? "H 

To me, where is the fourth state of the soul, 
in which it becomes one with the eternal or even 
fear, (as I am) settled in the majesty of the Self ? 
Where is a dream ? Or where is a profound 
repose ? So also where is awakenment ? 5 

^ ^ m ^ 1 

spj® ? ^ ^ II ^ H 

^ ^ ^ ^ ^ ^ ? II 

hm, ^ 'Htdl ? 

'^^<=1, hm ’^n. ? ^ 

Where is the material and perishable grosser 
body to me settled in the majesty of the Self ? 
Or where is subtile body which is invested by 
the grosser material frame = gross and 
small) ? Where is the distance ? Where is near- 
ness ? Or where is exterior ? Where is interior. ? 6 


^3^ 3(ldl 
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1 5^! 1 ^ ii^ll 

Hmny: ^ 35^:, SR ^ ^T ^^T: ^ ^ ll 

%n-H(S’Hl(?2tct hm, 
hiihk hChh hi% hm ^ <a?-t ? IS 

Where is absorption to me settled in the 
majesty,, of the Self ? Or where is meditation ? 
Where is the death ? Where is birth ? Or 
where is a division of three or fourteen worlds? 
Where is any or general usage? 7 

Note: — Generally 3 worlds are mentioned as 
^ ^^5 \ and \ but the fuller 

description stands thus. There are seven 'higher 
regions enumerated, rising from the earth, namely; 

^ '^9 there are seven lowe 

regions decending from the earth below ; namely 
I \ 375 ^ \ « .^55 ^ ^ 

V 9 qr^T^. ( some say s 

also 6 instead of 1 beginning first wits 

37c!^) 

SI# %R?;«!’TT f^^'TFi^T II I! 




= Xiiic-feonth Disconr-'e l^: 5!I 


3T?3nT: — 3T^ fi7^?7^f:'>TqT STHT 3T?^ 

f%%R 3T^ srrRR B45;rf?rFT m ii 

vlH ^lOl J;2il 5j^l 0{,t, .L/-1 -JllcMHl 9>Mn C 

V3 

Ixeposcd ill flic iScH, T li;iv(! iin miirc iji'Mitioii 
of tlic tliroc classes, riijlitt' i/snt ni{(rt.<f and 
de '^iTC no more incnlion i;vcn of the 
religious aiul ahsfraef nic.diiaiion-W'/-^/. no more 
mention o{ the knowledi^e oi disl inL'ni.^him’" the 
reality from illusion. M 

Note:-yB f% fq^^rfT '7^/7 ft rb%: 

^ ft- gft fRT mVft T'^q[ 1 

ft 5;ot: ^^p.T|:qr ^^f?rr ft 
^rl:^r ft ft ii ^rHqfr 

S..«> C. 

yy 3;ft (q^) q’tftrjr't 

^qqifqfq Trfq^rqTTqqTqi^Cf 1 
saRvrrrqqqq R^- 

Rftsjnrrrq'+qT qVvqi qq: 

qqOTT^ qiU^Tft 3^tJ^iqT5>q,Tqj|q qiR- 

fqe^rqg^qT^H&^rfefi qrq qq.rof qqinq n 


TbuB in tlio Aslitn.vakra’s Gilii, conipo?ocl by the celebrated 


R.VO oQcll 
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VishvesliYara, the dialogue between the blessed Vai^e AshtaVaJaa and 
the king Janaka, the commentary and .translation by the one devoted 
to the Goddess Ambti, now t'be Ibe 'nineteenth 'discourse 
entitled. • 


THE TWENTIETH DISCOURSE called 

Now the Final Liberation in the present 
State of Life, spoken by the Disciple-a collection 
of fourteen. 

* * • 

II 

II II 


ip 5 i%if9i f 5|T *r: I 
f stift f T II ? II 

3T?^5 !r;— ^ ^ 

f ^ w: f f “sr f II 
— wil ^ii anMlHHi 1Y ^\b <v«iS Ji§ 

RV<Vri <?i5l wilSfl^Ultsir - 

^ m, wimi aHOlW \ 

Where are .beings in my true constitution, 
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with freedom from fa(sehood ? 'WJiere is body ? 
Or where arc senses ? ATliere is mind ? Where 
is emptiness ? ^And wliere is liopelessness ? I 

5 ^Tf f ftmt w: I 

1 ?ra: I ^ w\ II ^ II 

^ ^ 37r?J7Rri^ W> 

J1»T' Wi ^ ^ li 

b^-ii 

bm ^(5 ? ^yiK^fqetici oifirw ^ 

Where are scriptural ordinances to me ahva 3 's 
dead to tlie jiairs of the opposites ? V\’^hcre is 
knowledge with experience of the supreme spirit 
or Vfjiere is mind unattached to tlic sensual 
objects ? Where is contentment ? Wlicre is 
freedom from desire ? 2 

sjt 5 ii \ ii 

STo^q-:- ^ :3i ^ 3T^ f ^ ^ TTFT 

^ ^yj(i ^ f II 

011^4'^%^, 

«iS(l C-loiR 3 

What is science (knowledge) ? And what is 
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ne-science (ignorance) ? Or where is egotism 
Where is the object seen (this or that) ? C 
where is a bondage ? Where is liberation ? Whei. 
is the ordainable tidings to the natural character 
Commentary: — According to some writers 
there are four kinds of knowledge 1 R 

and To these Manu 

adds 3Trcnfir?TTj according to other writers there 
are fourteen fir?ir namely the four ^^5 the six 
and and the Puranas collec- 

tively. For further particulars see shloka no. 
lo cited by the commentator in this book on page 
77 defining fourteen hi full. 

f f 5!T I 

5 II V II 

gT?crq-: — ^ % 

I’, ? 

b^i, ? V 

Where are destined actions to me 
always alike ? Or where is even final emancipa- 
tion in the present state of this' body ? Where 
is that bodiless emancipation ? 4 
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Commentary; — Hindu religious books have 
divided all actions in three chief classes, namety, 

\ all meaning 

ill simple English, 1 imjjending a-ciion 2 accumu- 
kiled action 3 ' commenced action through destiny. 
Let us 'define them all in Sanskrit. 

5^qqTq^' 

a^T?Tr4tcqmv:j^q^ II 

qRSiq fft qRs^qqw^T |RHI 

q^q qjQqqftRsottfq il 

Tia V u ^ II H II 

3T?qq:“g^T fqRqqiq^q ^ 37qd^ ^ qT q;^ q> 
qj^f qj qr =q ^tTtET qj qi Plf^qiq gj H 
h^i hd ^lisjcll ? 

=t^Qilci(|ld l' ^(Jl Rqqi^U-<^RlSH=l[^{:5>fi-^cl*'q \ 

Where is an actor to me always without my 
own being ? Or where is the enjoyer ? Where 
is actionlessness ? Or where is glittering ? Or 
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where is knowledge perceptible fo senses ? Or 
where is interested frnit? 5- 

^ 1 151^5 1 f I 

f I ixE: II s II 

% ^ ^ ^ 55^.- ^ =«r I) 

^ih ^U>ll b^i ? 

ijni ^ijcl? ^ 

Where is a multitude of peoples (also worlds) 
in my undiial natural character ? Or where is a 
one desirous for liberation ? Where is an ascetic ? 
Where is a man of supreme wisdom? Or where 
is a one fettered ? And where is a one liberated ? 

f f ft: f ^ wt: I f ^ I 
I f ll vs 11 

3??5r5T:— ^ f^fe'- % 

^h’ f ^ 5 1 ^ 

^iVi<rl h^i PiQ. ^ 

Where is the world in my undual natural 
character or where is destruction ? Where is 
the object to be accomplished ? And where is 




Twentieth discourse 24’5 


a means of aoeomplisliing •? Where is the acco> 
mplishing' 1 Or where is the accoinplishci'ieiit ? 

f spnar f f sfw I 

f FT ^ IK 15 

3??5Fr: — % \%f^ 5 ?f 
f f ^ SWT ^ u 

hm cl ©‘©i^ t 

'micXi ^41 ? € 

Where is a little to me always purified f 
Where is not a little ? Where is the thought 
out ? Where is the standard ? Where is an 
established fact? Where is accurate perception? 8 

f f#T: f f f ^ \ 
f I T5%i ^ II ^ II 

f ^ f f f 11 

^i, fillM ? 

Where is joy to me always actionless ? 'Or 
where is depression I Where is repulsion ? And 
where is onepointedness ? Where is knowledge ? 
Where is ignorance ? 9 
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^ ffefflst ng^s H 5^: n ^ 

3??qq:— 3T: 3Tq^q ST-^^foT af: 

Tranlatioii: — He is wise among men, lie is 
harmonious, who seeth inaction -in action and 
action in inaction, evenwhile performing all actions. 
Spiritual translation. There is, indeed, a plea- 
sure, hiding in every pain, and a pain hiding in 
every pleasure; when the other is felt by the 
outer, the opposite is felt by the inner man. 
(Ambalal’s unprinted annotation and spiritual 
translation of Bhagvad-Gita; 4th dis. 18th Shloka). 
Krishna says that such a man is not sinful at all 

for slaughtering even the whole mankind on right 
occasion, 

qiif m *^TqT ^ i 

^Tq‘: a ffe: a 1 

3Tfq Ff ^f?a I 5f II 

He who hath freedom from egoistic notion, 
whose presence of mind remains uneffected, he 
slayeth hot nor is lie bound although he slay these 
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peoples. (Anil){il€‘il’s Gita’s iin])rinted translation). 

This fact is supported even hv 5{;3Tqf^=5?sho\Yin_£r 
that the Self is neither a murderer nor a killer. 

5'crT rr!=5rit ^ctr; i 

5f ftcTRmT fTTR fr ii 

•s 

Translation: — He who eonsid«;rc(h this as a 
slayer and who reL''ardet.h he is slain, both of 
them are ignorant. Heslaycth not nor is he slau- 
ghtered. Also su])ported hy *4T?T5rs[tcir 2nd dis. lUshl. 

From this, one should conclude that whatcv(‘r 
hap of lair or foul, a man has to experience, lie 
should think it is due to gooil luck or irony 
of l;ite and hence none should he blamed for 
the worst. 

I % f ^iT 1 

^ f qr ^ li ? » ii 

n:w*iaT a: g; g ^ii g:# g; » 

«si jeii ? 

S'"* sqi, s*ii S'"! aaiK ? \o 

Where is that worldly affair to me ahVays 
thoughtless ? Or where is reality ? Aind wdiere 
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is pleasure ? Or where is pain ? 10- 

f firai 1=? f f ( 

f 3fk: I ^ tiffsTfl & f| ? ? u 

i%?T^^'£r n mm ^ m STT srlm: 
5f^5rj ^ 5?ff ^ 15 

-nm :h1Ri ? 

^ 04^ Jjqi^ ^^[ 

Where is delusion to me always purified ? 
Or where is affection ? Where is dispassion ? 
And where is individual-ego ? Where is that 
eternal ? 11 

^ ^ ^mt ^ ^ I 

?i5i w %R\\ 

Rfl^TT^IR^T m f%: 

1 5%: ^ ^ Wi II 

h^i ^(?cl 

Where is activity to me the whole rock -seated 
always firm into the Self ? Or where is inactivity ? 
Where is the liberation ? And. where is a 

bondage ? 12 ® 

O a 

ihlfJ w, qi f ^q; f q qi p: | 
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I ^ ii ii 

R55qm: ^ ^ ett ^ 

^ ^ ^ 3^: ^ ^ g^m: ^ ^ srf^cf 11 

:j^3Hl&l^ ^fhcl il^l ? 43 

AVhere is preception to me always conditioii- 
less ? Where ‘is the scriptiir.al ordinance? AVhere 
is a disciple ? And where is a precept ? Or 
where is dut}^ for absolution ? And where is 
anything existing ? 13 

Note: — is q£ four kinds namely 3tTf^, 
2 ^ 1 , T%^T and :^^r. 

f I fire I I 

^I^T5r T%i=^ II H 

^ ^ fTTRcf ^ 3TR^ ^ g 

q;% cfT ^ §;q I 3R ^ f^RTH ff 1 1 

3^1, h^l HWll ? 

h^i ^ 3^ ot| elect ! 4V 

Where is my existence ? Or where is non- 
existence ? And where is the one ? Where is the 
two ? What is the use of much more frequenta- 
tion here ? There is not a little arising here. 14 



^Qc’l 
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^ ^EHTST- 

1 

Thus ill the A^htfivahra’s Gita, composed bj^ the cele- 
brated Vishveshvara, the dialogue between the blessed sage Ashta- 
vakra and the king Janaka, the commentary and translation by the 
one devoted to the Goddess Amha, now the final liberation in 
the present state of body, the twentieth discourse entitled. 


THETWENTYFirstDISCOURSE called 

Now the narration of the numeral order 
( ordinal number ). 

il ? 11 ^ 

^q^tf ^ q=5rfq^i%; 
^q^tt ii 

^LtJl 

\ 




Twenty 1st discourse 251 

There are sixteen shlokas in the sermon of 
the preceptor, first discourse, and twenty five 
in the delight of the apperception of the disciple, 
second discourse, and fourteen in the sermon of 
the preceptor through blame, third discourse. 1 

II R II 

3T5¥r% qq q^qr II 

There are six shlokas in the delig’ht of the 
disciple’s experience, fourth discourse, and four 
in the absolution spoken by the preceptor, fifth 
discourse, and four in the defence presented by 
the disciple, sixth discourse, and five in the 
experience said bj^ the disciple, seventh discourse, 
four in the decision of bondage and liberation 
spoken by the i3receptor, eighth discourse. 2 

KT^ I 

^ 11 ^ 11 

3??crq:— fqq^Tq^^ qq qq 
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ollH 

^■H ^W 5iR ^liQ^ tilg (VLhK^) 3 

There is eightfold shlokas in the Self — 
humiliation told by the preceptor, ninth discourse, 
in the quietude spoken by the preceptor, tenth 
discourse, in the wisdom spoken by the preceptor, 
eleventh discourse, in the “ Exactly so ” spoken 
by the disciple, twelfth discourse, and seven in 
the “ According to delight ” spoken by the 
disciple, thirteenth discourse, and four in the 
tranquillity spoken by the disciple, fourteenth 
discourse, 3 

?5ir f I 

=q li a ii 

<1^ ?il ^[fo, V 

There are twenty shlokas in the sermon of 
Essential Nature spoken by the preceptor, fifteenth 
discourse, ten in the Additional sernion of wisdom 
spoken by the preceptor, sixteenth discourse. 


L-t (lisconrse 


3 


tweiitv in tlie natural cliaracM.er ol' a saii'C said 

•r i. ^ 

l)y the ])receptor, seventeenth discourse, and 
a hundred in the ])eace spoken liy the prec‘e})tor, 
eighteenth discourse. 4 

\\^,\\ 

27?^^:;— 3TT'flR?^Tcrt ^ 

?.o: qr ir 

t5 -Hvil '>-1 

TJiere are ciglit shlokas s])oken ]n’ the disciple, 
nineteenth discourse, fourteen in the liheration in 
the present state of life spoken hy the disci))le, 
twentieth discourse, six in the numeral order 
(ordinal number), twenty first discourse, that being- 
followed by the unity of this book, o 

^1:: .1 

54^ 11 A II 

3T?^:— STTcfTfl'^- 

STSTTRa II ^'fqTmq^flT^^sffl.^iRrT- 
eJimr ^ I 3T2Rr^q*.! ^'^’w ^ 

Tiraf^flr ?^FTH 3T^ ^ 

^ PJiqUel OlR 





''V%' 
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tj 


^ <^K 

^ 541 wtlTvt'H'^lioi oil 

^inii^ Ollcil rl^n. 

From first to twenty first discourses, t ere m 
302 shlokas pointing out the distinction and diffie 
rence between the Self and the Supreme Self as 

the experience of the ascetic who has given up 
all attachrnant to worldly object-two beincr at 
the end, cypher in the middle, and 3 m*^the 
beginning thus 302 shlokas in all. 6 

Note: — The last shloka which gives full 
account of all, does not consider it self otherwise 
there are 303 Shlokas. This shloka is also explained 
in Sanskrit by the commentator above. See 

sll'loka no. 57- on 

tile last title page. 

sjqiJf | 

g Thus in the Ashtavakra’s Gita c(i^pos^ by the celebrated 
Vish^shs'B^T' the dialogue between tml blessed sage Ashtavakfa 

CJ.r»n fmo Virinr TanoL-Q fhn Tk--. ..3 « r; _ „ i i_i 


and 
devc 

first discourse entited. 


by the one 
the twenty 


Hi3f^i7Tjfr3 




